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PREFACE 


Mathtama Gandhi was the brain and force for about four 
decades, in our social and political life. He was the guiding spirit 
for our freedom fighters. He was the champion of the cause of the 
poor and down trodden. He stood for their welfare, uplift and 
advancement. He was the supporter of Hindu Muslim Unity, for 
which he lived and died. Truth and non-violence were creed for 
him and he wanted to fight every struggle with these weapons. He 
made it clear to every one that evil and not evil doer should be 
hated, The use of Swadeshi, in his opinion, was a powerful weapon 
to drive the foreigners out of India. 


Study of Gandhian philosophy, in all its aspects is, therefore, 
very essential for Indian students, irrespective of the consideration 
whether they are agreeable to Gandhian approach or not. Volumes 
are being written by prominent personalities both in India and 
abroad and I am quite aware of that. 


In this handy volume an attempt has been made to discuss 
approach of Gandhi to important problems, keeping in view the 
requirement of students who are to take their competitive and 
University examinations. 


I am very much confident that the student commu nity and 
also the teachers will find the book useful. 


I shall be glad to have any useful and constructive sugges- 
tions for the improvement of the book. | 


I am deeply thankful to my publishers who inspired me_ to 
write this book and who have extended their active cooperation in 
early bringing out this book. | 


—H. R. Mukhi 
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CONTENTS | 
Pecuss an life ee arces of Seiuboierria 1 Gandhi. In your 
opinion is there any Gandhism ? (pp. 1—21) 


Examine critically the grounds on 1 which Mahatma Gandhi 
rejects state as necessary clement in the ideal social organi- 


“sation based on non-violence. Do you accept the ideal of 


a stateless society as.possible ? (PU. 1958) 
Or ma 
Discuss Gandiji’s idea about State. 
| (0Or 
‘‘The right to perform one’s duties with only right worth 
living or dying for. It covers all legitimate rights.” 
(Gandhiji) Comment. (Agra 1960 & 64) 
Or 
Examine critically Gandhiji’s attitude towards the State. 
(Agra 1961) 
Or 


~“Gandhiji’s social ideal is the classless and stateless society, 
‘a state of self-regulated enlightened anarchy. But as_ this 


ideal is not realizable he has an attainable middle ideal 
also—the predominently non-violent State’? (Dhawan). 


Flucidate. (Rajasthan 1962) 
| Or - 
‘Delineate Gandhiji’s ideal State. 
| | Or 
‘Gandhii’s goal was a classless society, but he was not a 
Marxist.’ Explain in about 250 words. (1.4.8. 1959) 
(pp. 21—26) 
Discuss Gandhiji’s ideas about religion‘and God. 
| Or 
Explain briefly Gandhiji’s attitude towards religion. Did 
Nehru think the same ay (I.A S. 1966) 
(pp. 26—30) 


Discuss the oe of struggle preached by Gandhiji. 
How ‘far do you agree with them. 

Or 
Gandhiji’s weapon of Satyagraha and meeting aggression, 


settling coflicts and bringing about political and social 


changes. Discuss and critically point out whether there 
were any fundamental differences between the two. 
(Agra 1968) 


( vi) 


Or 
Briefly analyse the role of non-violence in Gandian political! 
philosophy. (P.U. 1968): 
Or 
Carefully examine the importance of pe erahe | in Gandh- 
ian political “a si) (P .U. 1969) 
Or me: 


What did Gandhiji mean by the non- aes of the strong ?’ 


= 


6. 


What are its implications i in practical us as stated by him. 


- (1.A.8. 1960): 
Or 
What did Gandhiji mean by Satyagraha 2 How’ do you. 
distinguish it from passive resistance ? . A. S. 1962): 
Or | 
Explain the basic us of Gandhian peep hy. 
(I.A.8. 1971) 
Or 
Explain the basic aspects of Gandhiji’ S age ai ‘of non- 
violence. (I.A.S. 1972) 
(pp. 30—36): 


Discuss economic ideas of Gandhiji. 
Or 


‘‘Dead machinery must not be pitted against millions of 


living machines represented by the villagers, scattered in 
seven hundred thousand villages in India. Machines to 
be well used is to help and ease human efforts” (Gandhiji). 
Discuss. 
Or 
Discuss Gandhiji’s ideas on indust: ae and Swadeshi. 
(Agra 1969): 


-Or 
Why did Gandhiji advocate encouragement of cottage 
industries, (I.A.8. 1963): 
(pp. 36—44), 
Or 
Gandhism and Marxism are basically opposed to each other 
Do yon agree with this ? Give reasons. (P.U. 1962) 
Or 
Bring out the differences between Gandhism and Marxism. 
(P.U. 1966) 


Y i y, 
In what respect does Gandhism differ from Communism ? 
Is it correct to say that Gandhism is Communism minus 


violence ? s | (P.U. 1959 & Agra 1965) 
r 

Contrast the Gandhian view of State with the Marxian 

view. (P.U. 1967) 


Or 
“T have claimed that [had been a Socialist long before 
those I know in India avowed their creed.” 
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Q. 10. 


spin 9-5 : 
‘Tam not a Socialist; jand P94 not want to dispossess 
those who ha¥e'possessions.” (Mahatma Gandhi). | 
Was Gandhiji a socialist 2 Compare and contrast Gandhism 
with Socialism. (I.A.S. 1965) 
(pp. 44—49) 
Explain fully Mahatma Gandhi’s conception of individual 
freedom and democracy in the light of his assertion that 
national Swarajya is nothing more than the realisation of 


Swarajya by the individualism. ir dL. 4959) 
Or 
State and examine Gandhi’s views about Swarajya. 
(P.U. 1960) 
(pp. 49—55) 


. “Itis not nationalism that is evil, it is the narrowness, 


selfishness, which is the bane of modern nations, which is 
evil.” (Gandhiji). Explain this with reference to Gandhyi’s 


principle of Swadeshi. (P.U. 1960 & Agra 1960) 


Or / 
‘‘Tt is impossible for me to be an internationalist without 
being a nationalist.” Explain this with reference to 


Gandhiji’s principles of Swadeshi. (F180) 

(pp. 55—59) 

Comment on Gandhiyi’s statement ‘‘Varna is no Caste, it is 

class.’’ (Agra 1961 & 64) 
Or 

Comment on Gandhiji’s spirtitualised politics and liberalis- 

ed religion, (Agra 1963) 
Or 


‘‘Where there is no principle involved and there is a_pro- 

gramme to be carried out, the minority has got to follow 

majority.” (Gandhiji) Comment. a (Agra 1961) 
Or 

‘The true source of right is duty. If we all dicharge our 

duties, rights will not be far to seek.’”” (Mahatma Gandhi). 


Comment. / ; (Rajasthan 1961) 
r 

“There can be no two opinions about the fact that Gandhi 

was a great social reformer. Elucidate. (Agra 1969) 
Or 


Explain briefly and comment on Gandhiji’s ideas regarding: » 

(a) Caste. 

(k) Resorting to fasts. 

(c) Trusteeship. (I. A. 8. 1967) 
(pp. 59—68) 

Describe the contribution of Gandhiji to Modern Political 

Thought, (P.U. 1956 & Agra 1965) 


Q. 14. 


(viii ) 


‘The ultimate ideals of Gandhiji is unrealised and. unrealiz- 
able. Its value consists in pointing; out, the direction.” 


Explain and discuss. ead: (P..U. 1961) 
Or 

Bring out Gandhiji’s more outstanding contribution to. 

Modern Indian Political Thought.. (Agra 1962) 
Or 


‘The value of Gandhiji’s philosophy does not lie in propos- 
ing instructional devices which might help to reduce indivi- 
dual and national conflicts. The value of his ideals consists 
in providing clear morals, goals and rules: for those indivi- 
duals and nations who are willing to strive for them.’ 


Discuss. (Agra 1961) 
(pp. 68—73) 

. Discuss the significance of Sarvodya and Bhoodan in the 
context of Gandhian philosophy. (I.A.S. 1958) 
(pp. 74—79) 


. What did Mahatma Gandhi mean by Poorna Swaraj ? 


What effects did his life and preaching have on our Con- 
stitution and foreign policy ? (1.A.S8. 1957) 
(pp. 75—77) 


. Why did Gandhiji advocate prohibition? Discuss its 


impact on our national economy and social life. 
(1.A.S. 1961) 
Or 
Why did Gandhiji advocate prohibition ? Mention the 
States in India in which there is complete prohibition. 
Examine the effects of prohibition on the economy and 
social life in the areas where it has been introduced ? 


(I.A.S. 1969) 
Or 
Has the experiment of Prohibition advocated by Gandhiji 
succeeded in its objective ? (I.A.8. 1972) 
(pp. 77—80) 
What was Gandhiji’s attitude towards cow protection ? How 
did it influence Government Policy ? (I.A S. 1968) 
(pp. 81—82) 


. What are the fundamentals of Basic Education as originally 


Conceived by Mahatma Gandhi? What in his view : was 


the object of Basic Education ? (1.4.8. 1964) 
| (pp. 82—84) 
(a) What steps did Gandhiji take to remove untouch- 

ability ? 
(b) What has been done by the government in this re gard- 
and with what success ? (I.A.8. 197 2) 


(pp. 84—86) 
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~ Mohandas Karamchand Gandhi. 
(1869-1945) 


Mahatma Gandhi ushered in a new era in the history of Indian 
Political Thought and gave a new outlook to our national problems. 
He made the world believe that even the greatest of pulitical problems 
could be solved by personal sacrifices and making the opponent reatise 
his excesses and mistakes. For him, personal sacrifice, in the right 
direction, was far more effective a weapon than any other method of 
fighting a powerful opponent. For Gandhiji, non-violence and 
ahimsa was the most suitable answer to violence with the result that 
non-violence in his philosophy became a faith as well as a creed. 
Gandhiji wanted to establish an ideal society based on the concept of 
Panchayati Raj and democratic decentralization of our modern 
concept. He felt that democracy was not to come from above but 
to start from down below. In his philosophy religion had a definite 
place and he did not wish to separate religion from polities. Ja his 
own words, ‘‘Jt is the permanent element of human nature which — 
counts no cost too great in order to find full expression and which 
leaves soul beyond restless until it has found itself, known its Maker 
and appreciated the true correspondence between Maker and himself’. 


Gandhiji was a socialist of a different kind. He did not believe 
in the use of force for snatching superfluous wealth from the rich for 
distribution among the poor but on the contrary believed in convinc- 
ing the capitalists to voluntarily donate their wealth to the community 
for collective welfare He followed the ideal of persuading the enemy 
rather than hating him. In his opinon it was not the man but the 
institution which was bad and as such the latter and not the former 
should be hated or condemned. Gandhiji believed in the use of 
Swadeslu rather than Videshi goods for making India economically 
self-sufficient. In his opinion such a practice was bound to end 
exploitation of Indians by the Britishers. He also suggested non- 
cooperation, civil disobedience, strike, observing fast and even 
migrating to other country (Hijrat) to be used as weapons 


against the opponents for obliging them to accept their legitimate 
demands. 


Some of the thinkers have tried to make us velieve unac 
Gandhism is nothing else but Communism minus violence. This, 
10owever, does not appear to be very sound, even though both believe in 
he concept of casteless and classless society. Similarly both contribute 
10 the idea that capitalism is a theft and enemy of social equality, 
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But beyond that they differ from each other. The Marxists believe in 
the use of force whereas in Gandhism it has no place. Similarly in 
Marxism ends justify the means whereas Gandhism believes that right — 
means should be used for getting lasting ends.- Thus the differences 
between the two are essentially wider than what these prima facie 
appear to be. 

Q. 1. Discuss early life and career of Mahatma Gandhi. 


P| 


In your opinicn is there any Gandhism ? “ 


Ans. Gandhiji’s Life Career: Mohandas Karamchand 
Gandhi was born on 2nd October, 1869 at Porbundur in Kathiawar. - 
His father was Dewan of the State and mother a devoted reiigious 
lady. His father though not highly educated was incorruptible. 
He was also not ambitious in life and as such did not leave much 
wealth behind him. Gandhi has himself said about his father, “My 
jJather was a lover of his clan, truthful, brave and generous, but short 
tempered, Toa certain extent he might have been even given to carnal 
_ —pleasures...But he was incorruptible and had earned a name for strict 
impartiality in his family as well as outside. His loyalty to the State was 
well-known’. But the influence of his devoted and réligious mother 
on him was immense. She observed almost every fast and kept her 
routine life going on without let or hindrance and even fever could ~ 
not Interrupt her programmes. To quote Gandhiji himself again, 
‘The outstaiuding impression my mother kas left on my memory is that 
of saintliness. She was deeply religious...... My mother had strong 
common sense. She was well versed about all matters of State, and 
ladies of the court thought highly of her intelligence’ 


According to the custom of his time, Mohandas was married 
at a comparatively early age of 12. It appears. that throughout his life 
he could not appreciate the idea of this early marriage and his 
attitude in this regard remained unchanged. He himself says, ‘As 
I see the youngsters of the same age about me who are unde my care, 
and think of my own marriage, I am inclined to pity myself and to 
congratulate them on having escaped my lot. I see no moral argument 
in support of such a_preposterously early marriage.’ Fortunately 
however even after his marriage he continued his studies and like 
most of his friends and relatives the marriage did not seriously 
interrupt his studies. In this connection it will be worth-while to 
mention that this marriage with Kasturba had immense influence on 
him and in fact he learnt first lessons of non-violence from her. He 
once told John S, Hoyland about the influence of Kasturba on him. 
“7 Jearnt the lesson of non-violence from my wife when I tried to bend 
her tomy will. Her determined resistance to my will, on the one hand, 
and her quiet submission to the suffering my Stupidity involyed on the 
other hand ultimately made me ashamed of m yself and cured me of my 
stupidity in thinking that I was born to rule over her and in the end she 

ecaine my teacher in non-violence’’, | 


Gandhiji as a Student...Gandhiji joined his schoo! when he 
was hardly seven. Asa student h2 was mediocre and shy but very 


MOHANDAS KARAMCHAND GANDHI 5 


obedient and punctual, With his qualities of shyness and punc- 
tuality he could impress his teachers about his worth. He always 
took pride that he never gave any opportunity to his teachers to tell 
a lie or his colleagues to reflect on his character. Even during his . 
school days he very-much cared that his character was above sus- 
picion. In the words of Shri B. R. Nanda, ‘‘He shone neither in the 
class room nor in the playground. Quite shy and retiring, he was tongue 
tied in company, He did not mind being rated as a mediocre student, 
but he was zealous of his reputation, He was proud of the fact that he 
had never told a lie to his teachers and classmates, the slightest aspersion 
on his character drew his tears’’. 


Departure for England. After completing his school educa- 
tion he went to Bhavnagar to get his higher education where every- 
thing was taught in English and was mostly Greek to him. In fact he 
found himself unadjustable at college. It was at this stage that an 
idea was mooted by a family friend Mavji Dave to send Mohandas to 
England for getting higher education. His line of argument was that 
the parents of the boy, though uneducated, could manage to get high 
jobs but the times were changing and Mohandas could not be expected 
to get a good job unless he was a foreign qualified boy. The 
difficulties were many before the proposal could mature. Financial 
difficulty was the greatest handicap. The orthodoxy of a section of 
Hindu society which did not permit him to cross the seas, was another 
great difficulty. But one of the difficulties was the creation of his 
mother who did not allow the boy to go to an alien land without 
any friend at the young age of 19.- But all difficulties were abridged 
when his brother d2cided to bear the financial burden. Without 
caring for the orthodox people of his community he decided to leave 
for England with a pledge before his mother about neither touching 
meat nor women nor drinking during his stay in England. 


Gandhiji in England. In accordance with the pledges given 
to his mother Gandhiji decided not to take meat though frequently 
he was put to an embarrassing situation. In order to adjust himself 
he decided to behave like an English man and took to western ways 
of living and thinking. But soon he realized that his behaving in that 
fashion was neither fruicful nor’comfortable, more particularly when 
he was not to spend whole of his life in England. He himself said 
once ‘‘I had not to spend a life time in England, I said to myself what 
then was the use of learning elocution.’ And how could dancing make 
gentleman of me. The violin I could learn even in India. I was aa 
stud2nt and that I should go on with my. studies. I should qualify 
myself to join the Inns of Courts, If my character made a gentleman 
of me, so much the better. Otherwise I should forego the ambition’. 
lt was in this spirit that he decided to lead the life of an ordinary 
Indian gentleman and spare his time for the study of his religion and 
textbooks. It was at this stage that he came across two theosophists 
who talked to him about Gita and they themselves were in fact read- 
ing Sir Arnold’s Gita’s translation. He was also recommended to 
study the ‘Light of Asia’ by the same author. 
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~ Gandhiji’s life career can particularly be divided into three 
stages. The first stage is when after completing his studies he came 
to India where he settled himself as lawyer but could not get a roar- 
ing business with the result that he had to accept a business engage- 
ment from a Muslim firm for South Africa. Upto this time he was 
known only to few as a lawyer. Second period is from 1921 to 1947 
and his third period from 15th August, 1947 to 30th January, 1948. 
During the first period of his career he practised the ideals which he 
subsequently wished to follow in his life. Till then he was not quite 
well known to Indian multitudes and as such could not get an 
opportunity to mould the thought and imagination of the people. 
During the second period of his life career he put into actual practice 
what he had so far been practising. By this time he was known to 
India as a successful Indian Satyagrahi of South Africa and had 
earned much name and fame, By now he was. loved by Indian 
~ masses who were most willing to extend their hand of cooperation 
to him. It was during this period that he dominated the whole poli- 
tical life of India. It was a one-man guidance which was considered 
not only most valuable but most willingly responded to even by 
the lowest in India. It was also during this period that he sucess- 
fully guided India to the path of freedom and achieved that almost 
without blood-shed. He forced one of the most powerful nations 
of the world to leave our soil with no ill-will and bitter feelings. 
During the third stage of his life Mahatma Gandhi struggled to end 
the effects of hatred created by the partition of the country between 
two major communities namely, the Hindus and the Muslims. As 
usual he preached the noble cause of Hindu-Muslim unity and was 
assassinated while fighting for his high ideals. His death was lamen- 
ted all over the worid and high tributes were paid to him after he 
was no more to guide India in her future development. Briefly 
ne his activities during the three periods of his life were as 
under : 


First Phase of Gandhiji’s life— After completing his studies 
Gandhiji came back to India and settled down as a lawyer but: in 
the beginning he was not much of a success. His elder brother had 
pinned very high hopes on him and felt that on return from England 
Mohandas would make name and fame and wealth for the family. 
But his difficulties and circumstances were such that he could not 
get a very roaring business. Gradually his expenses began to increase 
and the cost of keeping up the appearances was heavy. He was 
advised by some of his friends to go to Bombay to gain experience 
of the High Court and to study Indian law. The proposal was 
accepted and Mohandas left for Bombay but had to leave the place 
quite disappointed and came back to Rajkot where he could manage 
to get an average income of Rs. 300/-p.m. only. When conditions 
were such he got a word from Abdulla and Co. to go to South 
Africa to settle some legal disputes with their brothers. He says 
about the offer, ‘‘7/is was hardly going as a barrister. It was going 
as a servant of the firm. But I wanted somehow to leave India. It 
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was also the tempting opportunity of seeing a new country and having 
new experience. Also I could send £ 105 to my orother and help in the 
expenses of household. I closed with she offer withou! any heggling 
and got to go to South Africa.’ In April, 1893 Gandhiji left for 
South Africa without his family and reached there towards the end 
of May where he met his employer Abdullah Sheikh, a very 
influential Indian businessman in Natal. 


It was here that he had the revealing experiences of life which 
subsequently made him one of the leading personalities and 
politicians of the world. He was shocked to see the ill-treatment 
being meted out to Indians in South Africa. There was a shocking 
discrimination for Indians and in fact white men had all contempt for 
Indian settlers there. So great was the discrimination that the Indians 
were not even allowed to travel in the first class compartment in 
railways. Not only this but in an organized manner they were being 
belaboured for refusing a seat to a white man which they occupied 
after making due payment. Even Gandhiji himself had to undergo 
this sort of treatment while going from one place to another in 
South Africa and once even his luggage was thrown out on the 
platform and he had to spend the whole cold night there. The 
Indians there were considered as coolies and Gandhiji himself was 


‘called a coolie barrister. This state of affairs could not be tolerated 


for long and he decided to accept the challenge by making Indians 
realize their conditions and to prepare them for the struggle which 
lay ahead of them. | : 


Gandhi also felt that there were many evils. which he could 
not tolerate if he was to livé an honourable life. Indians were 


_ practically not admitted to fashionable hotels in South Africa. 
‘ Similarly in the Court of Law they had to take off their turbans 


before the magistrate trying the case. Gandhiji soon realized that 
the case for which he had come to South Africa could alone be 
settled outside the court and therefore he successfully convinced 
both disputing parties to mutually come to some settlement. 


This brought him. both reputation and honour and also could 


convince Indians there about his ability and they began to lay more 
and more confidence in him. Gandhiji now began to organize 
meetings of Indians pointing out to them very clearly the 
discriminatory ireaiment being meied out to them and tried to. 
convince them that their indifference to political life of South Africa 
might even ruin their business. After having finished his work he 
was paid a farewell and when about to leave South Africa he came 
to know that in the Natal Legislative Assembly an appeal was 
introduced to dis-enfranchise the Indians. [It was intolerable for: 
Gandhiji and on the request of Indian settles there he decided to 
postpone his departure. The settlers there decided to request 
Gandhiji to organize them to demand their legitimate political 
rights. Hethimself said, ‘‘The farewell party was thus turned into a 
working committee. I finished evening dinner etc. quickly and getting 
back home began working out in my own mind the outline of the 


8 MODERN INDIAN POLITICAL THOUGHT 


campaign. i ascertained the names of those who were on the list of 
voters, and made up my mind to stay on for a month, The God laid 
the foundation of my life in South Africa and sowed the seeds of the 
fight for national self-respect.’ After this decision having been 
taken Gandhiji prepared a petition to the Secretary of State for 
Colonies in London requesting him to veto such a bill if passed by 
the local Legislative Assembly. Even London Times supported — 
the cause of Indian settlers in South Africa and to the pleasure of 
Indian community, Lord Ripon vetoed the bill. This was a great 


achievement and the faith of Indian settlers in Gandhiji immensely 
increased. 


Return to India—Thus having accomplished the first task 
before him Gandhiji reviewed the whole situation and came to the 
conclusion that the conditions of Indians in South Africa required a 
constant and regular struggle on organizational basis and that if he 
was to do any useful work he must bring back his family to Natal. 
With that end in view he left South Africa in the middle of 1896 
and came to India. During his stay in India he tried his best to 
educate the Indian public opinion about the conditions of Indian 
settlers in South Africa. He tried to awaken the sympathy of 
Indian leaders for their fellow countrymen there. He met not only 
the leaders of public opinion but also organized meetings to educate 
the Indian masses. When he was busy in his work he received an 
urgent message from Indian settlers in Natal to come back and he 
left India in the middle of December. During this period, however, 
many wrong news about his activities in India had been spreading 
and it was being propagated by the South African Government that 
Gandhiji had tried to disfigure the image of their land in India 
and that he was coming back to South Africa with many Indians. 
The rumours were so effective that when his ship reached 
South Africa for quite some time he was not allowed to 
land on that soil. It was with some difficulty that he was allowed 
to land but Gandhiji had earned so much of ill-will from South 
_ Africans that when he was proceeding to the house of his friend, Mr. 
Rustomji, he was waylaid by a mob which gave him a very severe 
beating and he could only be saved by the intervention of a 
Superintendent of Police. To the surprise of his assailants he 
advised the police officer not even to punish the culprits. 


In 1889 when Boer war broke out Gandhiji raised an Indian 
ambulance corps in a spirit that he was a British citizen and offered 
to place its services at Government’s disposal. The offer which was 
first rejected, was subsequently accepted by the government and the 
corps did a very useful work. Gandhiji was convinced that due to 
the services rendered by the Indians during the war it shall be 
possible for the Government of South Africa and the Imperial 
Government of England to give rational treatment to Indians. 
It was in that spirit that he suggested his workers to allow him to go 
back to India. In 1901 he was allowed to come back to India with 
the clear understanding that on his being summoned back to South 
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Africa he would immediately come back. Hardly had he stayed in 
India for a few months when in 1902 he was called back by the 
Indian settlers to come back and to meet, the Secretary of State, Mr. 
Chamberlain, who was coming to the colony. On his return he 
found that the conditions of the people of India were very deplorable 
and required immediate improvement. The Government of South 
Africa was so harsh that in Transvaal no person could enter the 
_ Colony without a permit issued by a competent authority and Indian 
settlers were usually not issued such permits. Somehow Gandhiji 
could manage to meet Chamberlain but without any fruitful result. 


To the surprise of Gandhiji he found that the Transvaal 
Government had set up an Asiatic department where a Police 
‘Commissioner was posted to check the entry of the people im the 
State. Gandhiji also found that in the department practically no 
Indian settler could come without bribing the officers concerned. 
He raised a voice against such an evil and as a result of enquiry 
‘conducted by the department few transfers were also made. 


Beginning of Satyagraha. In 1906 the Transvaal Government 
Gazette printed a proposed ordinance which would require all 
Indians to register themselves with the authorities concerned and 
to carry a certificate at all times, on penalty of imprisonment or 
deportation from Transvaal. Gandhiji characterised this as black 
act and felt that if the proposed ordinance became law that shall 
mean absolute ruin of the Indians in South Africa and aecordingly 
he called a meeting of the Indian settlers. Gandhiji himself says. 
‘*I fully explained this resolution to the meeting and received a patient 
Hearing. The business of the meeting was conducted in § ndi or 
‘Gujrati ; it was impossible therefore that any one person should not 
follow the proceedings The resolution was duly proposed xand 
supported by several speakers one of whom was Seth Haji Habib. 
He was deeply moved and went so far as to say that we must pass this 
resolution with God as witness and must never yield a cowardly 
submission, to such degrading legislation. He then went on solemniy 
to declare in the name of God that he.would never submit to that law, 
and advised all present to do likewise. Others also delivered powerful 
.and angry speeches in support of the resolution. After having got the 
support of the people there Gandhiji decided to proceed further and 
to name the new movement as Satyagraha instead of passive resistance 
.as some of the persons present there suggested. In his book entitled 
‘Satyagraha in South Africa,’ he defined satyagrahi as one who is 
always humble “‘He does not let slip any single opportunity for settle- 
ment, and he does not mind if anyone therefore looks upon him as timid, 
The man who has faith in him and strength which flows from faith, does 
not care if he is looked down upon by others. He relies solely upon his 
internal strength. He is therefore, courteous to all, and thus cultivates 
«ind enlists world opinion in favour of his own cause.’’ At another place 
in the same book he says, ‘‘The very nature of satyagrahi is such that 
the fruit of the movement is contained in the movement itself, 
Satyagraha is based on self-heip, self-sacrifice and faith in God.’ 
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Having thus decided it was agreed that first of all a deputation 
consisting of Gandhiji and Mr. Ali should be sent to England to. 
canvince the Secretary of State for Colonies about the consequences. 
omsuch an act if passed by the Transvaal Government. Though the 
deputatiopists did their best but nothing came out of it and on 
January 1, 1907 when the colony became independent, the ordinance: 
became an Act and got the approval of the Imperial Government. - 
~The Government, therefore, gave one month’s notice, which was. 

subsequently extended twice to the Indians. settlers there to get. 
themselves registered, Gandhiji, however, advised Indians to the | 
contrary. In his task his journal the Indian Opinion started in. 
1904 played a very significant role. The net result of this was that. 
out of 13,000 Indian settlers only about 500 registered themselves. 

The Government was shocked and heid Gandhiji responsible for 
this resistance. He was arrested on 10th of sanuary and sentenced. 

Subsequently others also courted arrest. Gandhiji himself says, 

“In the court there were hundreds of Indians as well as British 

members of the bar in front of me. On the sentence being pronounced 
I was at once removed in custody and was then quite alone—I began to 

think what kind of the imprisonment would be awarded to others and 
whether they would be kept with me in the prison, But I was disturbed 
by the Police Officer who opened the gate and asked me to follow him 

_ which I did; He then made me go before him, following me himself, 

took me to the prison in closed van and asked me to take my séat in it. 

I was driven to Johannesburg Jail.’ Gandhiji further says that the 
people were always decided not to register themselves and to face 

every hardship for defiance of this law. It was this way. that 

Satyagraha was born and under the leadership of Gandhiji thousands 

of Indians courted arrest against the black laws passed by the 

Government. | 


Atiack on Gandhiji’s Life—Gandhiji was in jail for less than 
three months when the Government of General Smuts realized that 
they would be obliged to settle the issue with the Indian settlers with 
the result that Gandhiji was summomed to Pretoria, Asa result of 
discussion between the two leaders a compromise was reached 
whereby it was provided that if the Indians in South Africa agreed 
to register their tiames voluntarily the Government would repeal 
the Black Act. Gandhiji had full faith in the sincerity of a gentleman 
and immediately agreed to the proposal with the result that he was 
soon released from jail. He tried to convince: his colleagues and 
followers about the utility of such a compromise but many could not. 
be convinced about its reasonableness. Gandhiji, however, announced 
his desire of first getting himself registered and giving his finger 
prints under the new agreement. It was also impressed on the 
leaders of the Indian community to follow suit so as to break 
the shyness, Gandhiji’s movement was a success and some. eight 
thousand Indians registcred themselves under the Asiatic Laws. But 
greatest opposition came to him from one Pathan, Mir Alam, who- 
bitterly opposed Gandhiji’s compromise and even threatened his life. 
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 Gandhiji without caring for threats wen. anead with implementing 
his formula and the certificates were obtained by the Indian settlers. 
However when he approached the Government to implement. their 
part of the agreement General Smuts refused on the plea that he 
never gave an undertaking to Gandhiji to repeal the black laws. 
~ When all this was going on Mir Alam attacked Gandhiji and gave 
him severe blows but as Gandhiji has said, “‘4s for me, nothing better 
can happen to a Satyagrahi than of meeting unsought death in the very 
act of Satyavraha i.e., pursuing truth, All these propositions are true 
only of a ‘struggle like the Satyagraha movement where there is no 
room for haired, where self-reliance is the order of the day, where 
there are no leaders and hence no followers, or where all are leaders 
and all are followers, so that the death of fighter; however eminent, 
makes not for slackness but on the other hand intensifies the struggle.” 
Soon, however, Mir Alam realized his mistake and against the wishes 

f Gandhiji the Police sentenced him for three months with hard 
labour. 7 


Burning of Certificates--As General Smuts refused to 
implemént his part of the compromise Gandhiji had no alternative 
but to resume his struggle. The General was sent an ultimatum 
Stating that if Government’s decision to repeal the Act was not — 
communicated by August 16. 1908 the voluntary certificates issued 
to the Indian settlers would be collected and burnt. The ultimatum | 
yielded no results but on the contrary a new Asiatic Bill was passed ~ 
by the legislature which put further restrictions on the Asiatics in 
South Africa. Gandhiji called a meeting of the Indian settlers over — 
there to perform a public ceremony of burning the certificates. Not 
only this, but Gandhiji suggested his countrymen to observe a general 
hartal in token of their disapproval of the attitude of Union 
Government in South Africa. On the very first day, 2000 
certificates were burnt and more on subsequent days in defiance of 
Government orders. Many Indians, including, Gandhiji himself, 
were afrested and put behind the bars and also required'to pay fines 
of various amounts. The movement was gradually spreading and 
the Government was using all repressive methods including those of 
deporting the Indians out of South Africa. As the news of the 
spread of movement reached England there were meetings in 
sympathy with the Indians and the right cause championed by 
Gandhiji for Indian community in that country was appreciated. In 
order to convince the Imperiai Government of its rightful demands, 
Gandhiji even visited England at atime when General Smuts was 
also there but all his efforts to convince the Union Government in 
South Africa to give to the Asiatics their rightful place in the country 
failed and Gandhi: came back completely disappointed. It was at 
this stage that Gandhiji wrote his Hind Swaraj. | : 


When Gandhiji came back from England he invited Gokhale 
to visit South Africa and see things tor himself so as to get the 
sympathies of Indian National Congress. Gokhale visited South 
Africa in 1912 and met leaders of South African Government. He 
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could convince General Smuts about the rights of Indians and was 
given an undertaking that soon the things would be set in order. 
Gokhale expressed similar views to Gandhiji but the latter knew the 
real value of those compromises. As the time passed the chings 
instead of improving themselves gradually deteriorated and a ban on 
Asiatic immigrants was put for entry into South Africa and even 
marriages performed in India in accordance with the religious rites 
of the community to which a person belonged, were not considered 
Jegal. In one case even the wife of an Indian settler was not ailowed 
to come to South Africa with her husband. A three pounds annual tax 
‘was to be paid by each indentured labourer who remained in South 
Africa as a free man. But to the surprise of Indian settlers Supreme 
‘Court in South Africa declared that only those marriages were legal 
which were performed in accordance with Christian rites. All efforts 
to negotiate with the Government failed and Gandhiji announced 
that there was no alternative but to resume the struggle again. 


Struggle Again—So far women were not allowed to participate 
in Gandhiji’s new struggle but now they also came forward and for 
the first time four women including Kasturba marched across the 
borders of Transvaal and Natal te court arrest. Gradually many 
others followed suit and the miners working in coal mines 
in New Castle were appealed to come forward and surrender their 
tools. The. response to the appeal was very encouraging. Gandhiji 
says, “‘I returned to New Castle. Labourers were still pouring in from 
all directions. I clearly explained the whole situation to the army, I 
said that they are still free to return to work uf they wished, I told 
them about the threats held out by the coal owners and pictured before 
them the risks of the future. I pointed out that no one could tell when 
the struggle would end. I described to the men the hardships of the jail, 
and yet they would not be deterred. They fearlessly replied that they 
would ‘never be down-hearted so long as I was fighting by their side, 
and they asked me not to be anxious about them as they were inured to 
hardships”. Gradually more and more coal miners surrendered their 
tools and the owners in their turn used all oppressive methods. 
There were even cases of firing and uphuman as well as in-human 
treatment of Indians working there. Gandhiji, therefore, ultimately 
announced that the people would march and cross Natal and Trans- 
vaal border to court arrest. In the meanwhile mine-owners also 
mvited Gandhiji to confer with them in Durban but no settlement 
was reached and Gandhiji got ready for the march. Gandhiji 
himself said that the march continued as a result of which 
the Government came into action. He himself was again arrested 
and brought before the court but subsequently released on bail. 
Meanwhile Gandhiji could arouse the sympathies of the British 
public and even that of the Secretary of State for India. From 
India money poured in to help the needy Indians in South Africa, 
The things went in favour of Gandhiji and Indian seitlers as a result 
of which on January 21, 1914 a provisonal agreement was reached 
and ultimately on June 26, 1914 the Government of General Smuts 
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- passed Indian Relief Bill by which non-Christian marriages were 
tegularised and the 3-pound tax on indentured labourers came to an 
end in Natal. It also banned the importation of labourers from: 
India after 1920 and allowed Indians born in South Africa to enter 
the Cape Colony, although otherwise Indians could not move freely 
from one South African province to another. Thus Gandhiji's 
siriggle bore fruit and the Indians in South Africa were made to 
live an honourable and respectable life. Having thus accomplished 
his task Gandhiji sailed for India on July 18, 1914. . At his farewell 
speech he said to his countrymen, “They should wait and nurse the 
settlement, which he considered was all that could be possible and 
reasonable and that they would now liye to see, with the cooperation of 
their European friends, that what was compromised was fulfilled, that 
the administration of the existing laws was just, and that vested rig#is 
were respected in the administration ; that after they had nursed these 
things, if they cultivated European public opinion, making it possible 
for the Goverrment of the day to agree to the restoration of the other 
rights of which they had been deprived, he did not think that there | 
need be any fear about the future.’ Thus ended the first phase of 
Gandhiji’s life struggle when from an unknown person he 
became a universal_prominent personality. As he came back to 
India he was given a willing response by his countrymen in his. 
struggle for liberating Indian masses from British Imperialism.. 
That was the second phase of his struggle which ultimately ended on 
15th of August, 1947. 


Second Phase of Gandhiji’s Life—In 1914 Gandhiji returned’ 
to India with all the honour that he had won during his 20 years’ stay 
in South Africa and decided to guide Indian political life. It goes to 
his wisdom that he did not immediately plunge into Indian politics 
and was rightly advised to listen more and to speak less till the 
time was ripe for him to plunge in Indian politics. After fuily 
assessing the situation in India he decided to plunge in Indian polities. 
First of all he was a very strong supporter of British sense of justice 
and said, ‘‘I discovered that the British Empire has certain ideals with: 
which I have fallen in love and one of those ideals is that every subject 
of this British Empire has the freest scope for his energies and honour 
and whatever he thinks is due to his conscience. And I have found’ 
that it is possible for him to be governed least under the British Empire.’ 
He even supported the cause of Indians contributing their maximum. 
in men, money and material in British army in the First World War. 
He, however justified his actton that an enemy in danger and diffi- 
culty should not be embarrassed. He had so much love for British 
Sense of justice that in their support in the First World war he orga- 
nised an ambulance corps in London. He once wrote to Viceroy, 
“If I could make my countrymen retrace their steps, I would make them 
withdraw all Congress Resolutions and not whisper Home Rule or 
responsible Government during the pendency of the War. I would 
make India hand over all her able bodied sons as a sacrifice to the empire 
at this critical moment ; and I know that India by this very act, would’ 
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become the most favoured partner and racial distinctions would become 
4 thing of the past. 


In 1915 Gandhiji started his Satyagraha Ashram wherein every 
member was required to take a vow of truth, to believe in non-vio-— 
lence and ahimsa, and to take pledge to wear Swadeshi. It wanted 
its members to be fearless and to condemn untouchability. ‘‘(n order 
to solve the problem of language in Iadia, we in this Ashram must make . 
it a point to learn as many Indian vernaculars as possible. The trouble 
of learning these languages is nothing compared to that of mastering. 


English.’ Each one was also required to wear Khaddar. In 1917 


he went to Bihar where he prepared indigo planters to improve their 
~working conditions and raised a voice against unjust treatment by 
' English landiords. It was here that he defied an order served on him 
to leave Champaran and was arrested, but subsequently released 
‘without award of any punishment. In Bihar he successfully conducted 
an enquiry against indigo owners. 2 
In 1918 Gandhiji intervened to improve the working conditions | 
of workers in the textile mills cf Ahmedabad and suggested the ,; 
-workers not to return to work until either their terms were accepted 
or the mill-owners agreed to refer the dispute to arbitration. They 
‘were reminded of their pledge in‘his daily -prayers. At Ahmedabad 
he had to undergo fast forthree days before the mill-owners could 
agree to refer the matter to arbitration. | 


It was, however, in 1920 that his confidence against British 
sense of Justice was rudely shaken and he became a non-cooperator. 
After the close of the war when India was expecting better treatment 
and greater share in the running of her administration the country was 
given Rowlatt Act and massacre at Jallianwala Bagh at Amritsar. 
In the constitutional field country was given the most unsatisfactory 
Montague-Chelmsford reforms. Above all, the Muslims of India 
had also been betrayed and the integrity of Khilafat in Europe was 
not maintained. He himself has written that, “Events that have 
happened during the past month have confirmed me in the opinion that 
the imperial Government have acted in the Khilafat matter in an 
unscrupulous, immoral and unjust manner, and have been moving from 
wrong to wrongin order to defend their immorality. I can retain — 
neither respect nor affection for such a Government, Your Excellency’s 
light hearted treatment of official crime, your exhortation of Sir Michael 
O Dwyer, Mr. Montague’s despatch, and above all the shameful 
ignorance of Punjab events and the callous disregard of the feelings of | 
the Indians betrayed by the Hoise of Lords, have filled my greatest 
misgivings regarding the future of the empire, have estranged me 
completely from the present Government and have disabled me from 


rendering, as 1 have hitherto whole heartedly rendered, my total 
cooperation, 


After having completely lost his faith in British impartiality 
Gandhiji entered Indian politics with his full vigour and force. — 
He was determined to win India’s freedcm through his weapon of — 
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non-violence and passive resistance. which he had successfully practised 
in South Africa. He also felt that Hindu-Musliny unity was most 
essential for Indian freedom and decided to struggle for it as well. 
In 1920 a special meeting of the Congress was organised in which 
Gandhiji said, ‘‘Non-violence is the first article of my faith and it is 
the last article of my faith but I had to make my choice, I had either 
to submit to a system which I considered has done irreparable harm to 
my country or incur the risk of the mad fury of my pédple bursting 
Jorth when they understood the truth from my lips.’ Gandhiji, however 
had to give up his experiment when Chauri Chaura incident took 
place in U.P. where a few constables were burnt alive. This shocked 
him as. weil as shook his faith in the people. In this way, Gandhiji’s 
first attempt to lead the nation to freedom through non-violence was 
not much of a success. : | 


Gradually Gandhiji took the country with him towards 
independence and dominated the whole Indian politics. In 1930 
Gandhii started his famous Dand: March. A Jack has thus 
explained the circumstances leading to this march, ‘‘The manufacture 
of salt was a Government monopoly. Accordingly Gandhiji decided to 
inaugurate the campaign by leading a march to the sea in order te take 
illegally from its waters—an action which symbolized the Indian refusal 
to recognize the authority of the Government.’ On March 2, 1930 
Gandhiji warned the Viceroy, Lord Irwin, of his intentions saying, 
“If my letter makes ne appeal to your heart, on the eleventh day of 
this month I shall proceed with such co-workers of my Ashram as I 
_ can take to disregard the provisions of Salt Laws. I regard this tax to be 

the most iniquitous of all from the poor man’s siand point. As the 
Independence movement is essentially for the poorest in the iand, the 
beginning will be made with this evil”’ The Viceroy’s Secretary replied, 
“*His Excellency...... regrets to learn that you contemplate a course 
of action which is clearly bound to involve violation of the law and 
danger to public peace.’’ Accordingly the famous march was begun. 
He was arrested on Sth March, 1930 while organising this movement 
and educating the villagers about its significance and consequences 
and was released only in 1931. Inthe same year was concluded 
*Gandhi-Irwin Pact ! oe: 


In January 1932 Gandhiji was again arrested along with many 
other top Congress leaders. It was at this stage that by observing 
‘fast unto death’ Gandhiji successfully foiled every Government 
attempt to separate Harijans from Caste Hindus. About his fast he 
himself said, ‘“‘My fast is an appeal not merely to Hindus and Indians 
in general, but to the British conscience, indeed to the whole world, 
This distrust of and misrepresentation about aman who loves. British 
people is an enigma tome.’’ His sacrifices bore fruit and world 
Knows that he achieved his object. Loius Fischer says aboute the 
significance of the fast, ‘“Gandhiji’s epic fast snapped ua long chain that 
stretched back into antiquity and had enslaved tens of millions, Some 
link of the chain remained. Many wounds from the chain remained. 
But nobody would forget new links, nobody would link the links together 
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again. The future promised freedom.’’ He was put behind the bars 
but nothing deterred him from following his pre-determined path. 
In 1931 he went to London as the sole representative of Indian 
National Congress but found that the conference was in no mood to 
give freedom to India. He also found that disruptive elements. were 
knowingly being introduced on the conference table with the inten- 
tion of slowing the process of our freedom. ; 

In 1942 Gandhiji started his famous ‘Quit India’ Movement 
which awakened the eyes of the British and made the rulers realize 
that India was not going to bear any injustice now. Gandhiji was 
the main moving force behind the Congress when subsequent negotia- 
tions with the British delegations started and various plans including 
the Cripps Mission Plan, Wavell Plan, Simla discussions, Cabinet 
Mission Plan or the Mountbatten Mission Plan were put forth before 
India. It was through his efforts and under his guidance that 


Congress could successfully negotiate with one of the world’s greatest — 


imperialist and colonial powers. 


Gandhiji was, however, much shocked to learn that Hindus > 
and Muslims were fighting with each other on political issues. He | 


could easily see that a great sacrifice was required to harmonise 
and promote mutual goodwill and relations between the two 
communities and to end communal fury and hatred which political 
leaders introduced in the past. The hatred in Noakhali, where there 
was slaughter of tne Hindus and Bihar where there was equal 
reaction against the Muslims, shocked Gandhiji. Hewent at both 
the places and decided to go on fast until the people of both the 
communities decided not to resort to communal hatred as a political 


weapon. Similarly on September 7, 1947 when there were riots in ~ 


Delhi Gandhiji adopted the same methed. The response was very — 


encouraging. 


Third Phase of Gandhiji’s Life. ic .: uuiortunate that the | 
father of the nation whe so much sacrificed and guided the nation so ' 
ably could not reap the fruits of independence. He could hardly breathe ~ 
in free India for a few months when his end came. He started with © 
the very basic assumption that the Hindus and the Muslims must live | 
together as brethren forthe prosperity of India.. He, therefore, | 


demanded that all mosques which had been converted into temples 


or where the people had begun to reside after migration from Pakistan — 


should be returned to the Muslims. He also pleaded that a sum of 


Rs. 55 crores due to Pakistan should be paid to that country. It is” 


unfortunate that some of the fanatic Hindus could not understand 
the lofty ideals behind the ideas of Gandhiji and on 30th January, 


1948 when he was going to address a prayer meeting, Nathu Ram _ 


Godse shot him dead. 


Gandhiji’s death shocked many. He was, perhaps, the first 
non-official citizen of a country whose death was mourned even by 
UN.O. High tributes were paid to him on his death and he is still 
remembered and will always be remembered for the ideals which he 
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preached. In the words of Naginder Nath Gupta, “There were will- 
ing hearts in India waiting for his call and they at once realized the 
nature of struggle that lay aheag of them. Since then the struggle for 
national freedom in India has grown ever wider and today it compre- 
hends the entire nation, it has been a glorious record which is being 
added day after day, of sacrifice and suffering of women that vied with 
men and offering themselves as sacrifices at the altar of liberty and that 
was only due to MahatmaGandhi. According to Sir Stafford Cripps, 
“There: has been no greate¥ spiritual leader in the world in our own 
times than Mahatma Gandhi, Acharya Kripalani said about Gandhiji, 
“Mahatma is more right when he is wrong than we are wheh we are 
right”, Dr. Rajendra Prasad said, ‘‘Mahatma Gandhi's movement 
operated both horizontally and vertically. He took up causes which 
were not entirely political but which touched very intimately the life of . 
large masses of people.’ Dr. Stanely Jones said about Mahatma 
Gandhi, ‘‘He is stronger in death than he was in life. Millions around 
in the world are not interested in the Mahatma and his ideas—millions 
who would have only given him a passing glance had he not died for his 
ideas— Martyr for the things for which he lived.’ Leon Blum, a French 
socialist wrote about him, ‘‘/ never saw Gandhi, I do not know his 
language; I never set foot in his country and yet I feel the same sorrow 
as if I had lost some one near and dear. The whole world has been 
plunged into mourning by the death of this extraordinary man.” Accord- 
ing to Lord Halifax, ‘J suppose, there could be few men in all history 
who by their personal character and examples have been believed deeply 
to influence the thought of their generation.’ Jawaharlal Nehru said, 
“The light has gone out of our lives and there is darkness everywhere 
I do not know what-to tell you and how to say it.” Similarly Sardar 
Vallabh Bhai Patel said, ‘‘Indeed Gandhiji was a pillar of strength and 
a source of inspiration to the nation.” | 


Is there Gandhism ? Before we actually discuss the basic 
principles of Gandhian philosophy it is interesting to discuss whether 
there 1s any separate ism as Gandhism. Normally from an ‘ism’ we 
understand a set philosophy given and preached through a set of 
literature readily available to the masses. We also believe that these 
basic ideas have been brought close together and adjusted in such a 
fashion that these are not self contradictory. If this is the sole 
test of a separate ism perhaps few might like to say that Gandhism 
does not at-all exist. The critics will try to plead that Gandhiji 
could not give any set of formulae to his followers. In fact, for 
Gandhiji theory must follow action. In many of his movements the 
course of action was not always predetermined. In fact, in Gandhism 
one is bound to find that it was an experiment which was being carried 
Out constantly and as such his whole philosophy was on an experi- 
mental basis. Not only this but like an ‘ism’ Gandhian philosophy 
cannot be fully appreciated on the basis of theory but one is obliged 
to have practical knowledge of Gandhian way of life. Like a philo- 
sopher Gandhiji did not coin or originate new ideas. Even Gandhiji 
himself used to say that he was not giving any new “‘ism.”’ In his own 
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words, “There is no such thing as Gandhism and I do not claim to have 
originated any new principle or doctrine. I have simply tried in my 
own way to apply the eternal truths to our daily life and problems, The 
things I have formed and conclusions I have arrived at, are not final, I 
may change them homely. Ihave nothing to attach to the world. 
Truth and non-violence are as old as hills, All I have done is to try 
experiments in both on as vast scale as [ could do, In doing so I have 
sometimes érred and learnt by my error’ Well, of my philosophy, if it 
might be cailed by that pretentious name is done in what I have said, 
you will not call it Gandhism ; there is no ‘ism’ about it.” Gandhiji 
himself used to say that he was an erring mortal and as such the 
question of Gandhism hardly arose. In Harijan he wrote on March- 
2, 1940, “I would ask yeu to give up the name ‘“‘Gandhi-ites and 
Gandhism’. You. may call yourselves ahimsaites, if you so like, 
but Gandhi-ite is meaningless. Gandhi is an erring mortal, a mixture of - 
good and evil, se you cant go by the Gandhi-ites.’’ But all that 
does not appear to be very convincing to say that Gandhism was not | 
an ‘ism’ at all. Subsequent study will reveal that Gandhiji had cer- ' 
tain basic principles of his philosophy which had no contradictions , 
but were consistent. The ideas of non-cooperation and non-violence — 
were coined by him. Similarly he gave a new technique of fighting | 
against the powerful nations. It was his basic idea which was given for | 
the first time that a true and non-violent individual had nothing to 
fear even from a mightly empire based on violence, force and having | 
all Governmental authority. He tried to see that the basic principles | 
were Strictly followed. His philosophy, today, has come to stay and | 
is being preached and made available to the present generation ina — 
very systematic form. It shall, therefore, be justified to say that | 
there is a separate Gandhism, In addition to this Gandhism fund- ‘ 
amentally and essentially believes in non-violence and truth. In his ‘ 
own words, “‘They might kill me but they cannot kill Gandhism. If - 
truth can be killed, Gandhism can be killed. If non-violence can be killed, | 
Gandhism can be killed. For what is Gandhism but winning ‘Swaraj - 
by means of truth and non-violence.’? Similarly Gandhism did not 
believe in sectarianism. Gandahiji himself was of the opinion that if | 
at any stage his piilosophy was reduced to sectarianism that must | 
be destroyed. In Harijan he wrote, on March 2, 1940, “If I were | 
to know after my death that what I stood for had degenerated into | 
_ sectarianism, 1 would be deeply pained,’ Thus if Gandhiji himself 
said that there was no separate Gandhism that was only due to his — 
greatness, otherwise there exists a separate Gandhian philosophy | 
which is being followed very sincerely by his true followers. 


POINTS FOR REVISION 


Gandhiji ushered in a new era in the history of modern political 
thought He wanted to have a society based on the principle of 
democratic decentralization, He was a socialist but of a different 
kind and believed that institution and not the individuel should be 
hated. It is wrong to believe that his philosophy was communism 
minus violence. 
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Gandhiji’s life career. Gandhiji was born at Porebunder in 
Kathiawar on October 2, 1869. His father was not highly educated 
but very honest. ary his mother a devoted religious lady. He was 
married at the age of 12. He joined school at the early age of 7 
but as a student'he was very shy. After completing his school 
education he went to Bhav Nagar where he could not adjust himself. 
After some time thereafter he was allowed to go to England with a © 
pledge that he-wouid not touch wine and woman there. In England 
’ he lived as simpké Indian. | 


First phase upto 1921 when he workedin South Africa to 
improve the conditions of Indians living there, On his return from 
England Gandhiji went to South Africa and established himself there | 
as a lawyer. It was there that. he experienced shocking discrimin- 
ation against Indians, which tempted him to struggle for their 
legitimate rights. The Indians there were not even allowed to travel 
in first class compartment and be laboured in many other ways. 
According to Gandhiji the conditions could only improve if Indians 
recognised the need and necessity of challenging the South African 
Government. , 


Return to Imdia. Gandhiji aroused. Indians there and 
frustrated South African Government’s attempt to disfranchise 
Indians. In 1896 he left South Africa for India and tried to arouse 
the sympathies of Indian National Congress leaders in favour of 
Indian settlers. Hardiy had he stayed in India when he had to go 
back to South Africa. In 1889 he organised an Indian Ambulance 
Corps to help the wounded of Boer War. In 1901 Gandhiji again 
came back to India but was called back in 1902. On his return 
Gandhij: found that Transvaal Government had set up an Asiatic 
Department where all Asiatics were to register themselves and always 
carry a certificate with them. | 


Beiginning of satyagraha As a protest Gandhiji decided tc 
launch Satyagraha. The Indians refused to get themselves regis- 
tered and hundreds of Indian settlers including Gandhiji were 
arrested. Government of General Smuts compromised with Gandhiji 
and the Asiatics were to voluntarily register themselves. 


Attack on Gandhiji’s life—The advice was not accepted by a 
Pathan Indian settler who threatened to take Gandhiji’s life and 
actually attacked him. The culprit was arrested but on Gandhiji’s 
suggestion released. 


Burning of certificates—zAs General Smuts refused to with- 
draw the Act Gandhiji started struggle again. Though Government 
took rigorous steps to suppress the agitation yet thousands of 
certificates were burnt. | 


Struggle again—To the surprise of all Indian settlers 
gradually women also started participating im satyagraha. The 
Jabourers in the coal mines went on strike and there were incidents 
of firing there. The Indians, under the guidance of Gandhiii. 


\ 
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decided to cross the borders of Transvaal and enter there without 
any permit. The response to Gandhiji’s call was so effective that 
on Junuary 21, 1914 an interim agreement was signed between 
Gandhiji and Government of General Smuts, under which the main 
demands of Indian settlers in South Africa were accepted and thus 
ended the first phase of Gandhiji’s life. 


Second phase of Gandhiji’s life—After his 20 years stav in 
South Africa Gandhiji came back to India and found the conditions 
of Indians equally miserable. In the initial stages he believed in the 
British sense of Justice, though subsequently his faith was lost. In 
1915 he founded Satyagraha Ashram Where the disciples were requir- 
ed to follow Gandhian ideals of non-violence and Ahimsa. They were 
also required to wear Khaddar. In 1917 he went to Bihar where he 
successfully negotiated for the rights of workers with the Indigo- 
owners. In 1918 Gandhiji successfully settled a dispute between the 
owners and the workers of Textile Mills of Ahmedabad. He also 
underwent three days’ fast before the owners agreed to his point. 


In 1920 his faith in British sense of Justice was rudely shaken 
due to the passing of the Rowlatt Act, ghastly tragedy at Jallianwala 
Bagh and allowing General Dwyer to go free. In 1920 at aspecial 
meeting of the Congress workers policy of non-cooperation was 
accepted and subsequently launched. The movement had to be 
withdrawn due to Chauri Chaura incident. In 1930 he started his 
famous Dandi March to violate the unwanted Salt law. In 193] 
was executed the Gandhi-Irwin Pact and in 1932 Gandhiji was again 
arrested along with other Congress leaders. He very successfully 
fouled Government attempts to separate the Harijans from Caste 
Hindus. | 


In 1931 Gandhiji also went to England as the sole representative 
of Congress to negotiate with the British Government for solving the 
question of our constitutional advancement. In 1942 Gandhiji started 
his famous Quit India Movement and subsequently he was associated 
with the talks which the Congress had with the British Government. 


Gandhiji was primarliy responsible for bringing about 
communal harmony which came after religious strifes in the wake of 
the formation of Pakistan. 


Third phase of Mahatma Gandhiji's life.—In 1947 India 
became free but there was hatred between the two major communities 
namely Hindus and Muslims. There was also mass migration. 
Facing all odds Gandhiji pledged for payment of Rs. 55 crores to 
Pakistan due to that country. This brought illwill among orthodox 
Hindus and on 30th January, 1948 he was shot dead. On his death 
glowing tributes were paid to him and even U.N.O. lowered its 
flags. 


Is there Gandhism ?—A question has often arisen as to 
whether there is a separate Gandhism. The critics, on the one hand, 
point out that there is no pre-determined theory about Gandhian 
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philosophy and as such there is no Gandhism. Even Gandhiji 
himself said that there was nothing like Gandhism. But that does 
not appear to be true because Gandhian philosophy has certain 
basic principles and techniques namely those of Ahimsa, non-violence, 
non-cooperation, satyagraha and truth. Some of them are quite 
new and/as such there is never any inconsistency in Gandhian 
philosophy. Safely we can say that there is Gandhism. 


. .Q.50. Examine critically the grounds on which 
Mahatmaji rejects State as a mecessary element in the ideal 
social organisation based om non-violence. Do you accept 
the ideal of a stateless society as possible ? (P. U. 1958) 

Or 
Discuss Gandhiji’s ideas about State. 
: : Or 
‘The right to perform one’s duties is the only right | 
worth living for or dying for. It covers all legitimate rights’ 
(Gandhiji) comment. (Agra 1960 & 64,) 
| Or 
Examine critically Gandhiji’s attitude towards the State. 
(Agra 1961) 
Or 
Gandhiji’s social ideal is the classless and stateless 
society, a State of self regulated enlightened anarchy...But as 
this ideal is not realizable he has an attainable middle 
ideal also—the predominently non-violent State.” (Dhawan) 
Elucidate. (Raj. 1962 , 
| Or 
Delineate Gandhiji’s ideal State. (P. U. 1966) 


Ans. Gandhiji was a practical thinker and as such it has 
rightiy been said about him that he was a great Karam Yogi. He 
believed that the theory shouid follow practice and this he applied 
in respect of State. He left very much to the practice and as such 
gave only broad outlines of the society of his future imagination. 

Gandhiji on present State—Gandhiji firmly believed that 
being highly centralised the present state was unwanted. Not only 
this but he condemned state for its being based on force. For him 
everything could be achieved only by peaceful methods. For him, 
the state had many evils and was deeply rooted in violence. Since 
it was based on force and highly centralized it was bound to crush_ 
individual freedom. Gandhiji felt that our modern State, instead of 
becoming means was trying to become an end in itself. It was ignor- 
ing the individual. In ‘Young India’ he wrote on October, 22, 1919 
that, ‘‘A Government is an instrument of service only in so far as it 
is based upon the will and consent of the people, It is un instrument 
of oppression when it enforces submission at the point of bayonet.’ 
He attached greater significance to the individual than to the State. 
In his opinion that Government was good which was loyal to the 
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governed. He felt that a Government was best which least governed 
the people and that our present state was not of that nature 
and character. On 27th August, 1925, he wrote in ‘Young India’ 
‘In truth a Government that is ideal governs the least. It is no self 
Govetnment that leaves nothing for the people to do That is 
pupilage. But if we are to attain Swaraj, a large number of us must 
outgrow, enforce, manage and feel our adolescence. We must govern 
ourselves at least where there is no deadly opposition from armed 
authority.’ : - 


Gandhiji felt that in the present set-up the state authority had 
been centralized and the power had passed on to a few individuals 
only. Thus power might be misused. As early as in 1931 he wrote, 
‘“‘To me political power is not an end but one of the means enabling. the 
people to better their conditions in every department of life. ~Political 
power means capacity to regulate national life through national 
representatives. If national life becomes so perfect as te become 
self regulated, no representationis necessary. There is then a State 
of enlightened anarchy. In such a State every one is his own ruler. 
He rules himself in such a manner that he is never a hindrance to his 
neighbour.’ Gandhiji also felt that a stage must come when the 

authority of the State shall not be wanted and the State will change 
its very character, when instead. of centralization it will pass to 
decentralization. That will be the real democracy based on most 
democratic principles. To quote him again, “J: look upon an increase 
in the power of the State with greatest fear, because although while 
apparently doing good by minimising exploitation, tt does the greatest 
harm to mankind by destroying individuality which lies at the root, of 
all progress. We know of so many cases where men have adopted 
trusteeship but nowhere the State has really lived for the power. The 
State represents violence in a concentrated and organized form,”’ : 


Goxchiji’s ideal soclety—Gandhiji condemned the present 
state based on violence and wanted te have an ideal Stateand — 
society based on non-violence and aiming at maximum independence 
for the citizens, According te him, it will be a state based on 
village autonomy, each village more er less being independent and 
autonomous. The villages will be combined together te form a sort 
of loose federation based on moral strength, There will be no need 
for police or military force. Instead of centralization there will be 
decentralization with simple way of living. The people shall practise 
self-discipline and restraint and everybody will be most willing to 
perform dutics by persuasion, The policemen and all executive 
_ officers will act as the servants of the people and national arms will 

very rarely be used. The jails will become reform houses and the 
criminals there will come out as reformed citizens, According to 
him it will be an ideal society based on his concept of Ram Rajya 
in which, “Justice is prompt, perfect, cheap, there is ga of 
worship and speech and of the press, all this is because of the reign o 
self-imposed law of moral restraint, such a state must be based on trut 
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and non-violence and must consist of prosperous, lofty and self- 
_ contained villagzes and village community.” 


Gandhiji’s ideal society will be based on democracy. He 
believed that it was based on compromise formula in which 
individual freedom. was attained and at the same time the authority 
of the state was not dispensed with altogether. . For him, ina 
democracy, if properly followed, there could be no difficulty in 
adjusting individual freedom with State authority. He, however, 
had a different notion about democracy. ‘“‘The nearest approach to 
the purest anarchy would be democracy based on non-violence—In such 
a State everyone is his own ruler. He rules himself in such a manner 
that he is never a hindrance to his neighbour. In the ideal State, 
therefore, there is no political power because there is no State.” 
On June 20, 1931 he wrote about democracy that ‘‘A popular State 
can meyer act in advance of public opinion. If it goes against it, it 
will be destroyed. Democracy disciplined and enlightened is the first 
thing in the world. A democracy prejudiced, ignorant, superstitious, 
will land itself in chaos and may be self destroyed” 1n fact, he wanted 
to have a stateless society where the individual will be an end and 
its realization the sole object. He believed that in a stateless. 
society there will be proper adjustment between law, freedom and 
social restraint on the basis of dharma. He felt that dislocation 
came only because state wanted to use violent means which were 
not acceptable to the people and this dislocation could be properly 
adjusted by means of dharma which could bound all in a harmonious 
social order. Not only this, but he felt that the evil of the present 
political order was that the people cared more for rights than 
for duties. In his ideal stateless society the people shall not demand 
rights but perform duties. Their only right will be performance of 
duties. He wrote in ‘Young India’ on 25th December, 1925. 
“If we all discharge our duties, rights will not be far to seek. If 
leaving duties unperformed we run after rights, they will escape us like 
the Will-O-The Wisp.’ | 


In his ideal society, Gandhiji believed, there should be both 
economic as well as political decentralization. From_ political 
decentralization he meant that the State authority should be reduced to 
the minimum, and maximum authority should be given to the village 
community. In other words he meant Panchayati Raj. For him, the 
best Government was one which governed the least. In the econom’‘c 
field, from decentralization, he meant abolition of large-scale industry 
and their replacement by cottage industry. He felt that many of 
our international tensions and problems could be solved if this very 
basic principle of economic decentralization was adopted in which 
one felt satisfied with what one produced. He, therefore, pleaded for 
Swadeshi or use of Khadi as the first solution to the problem. He, 
however, says that, ““Swadeshi does not mean drowning oneself in one’s 
own little puddle, but making it tributary to the ocean, thai is the 
nation. And it can claim to contribute to the ocean only if it is and 
keeps itself pure.” He felt that it was only through the system of 
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cottage industries that spiritual values would be properly understood 
and appreciated. In his own words ‘Decentralization of political and 
economic power provides for the working of democracy based upon 
individual freedom and initiative, and for the individual being allowed 
to participate in a Government of country. It would also regulate 
automatically both the production and distribution of the commodities 
necessary to human life ; and both the production and the consumption 
of these would be in the same locality rather than having production 
concentrated in particular area only, thus necessitating regulations 
for the distribution of products and wealth. Decentralization would 
also bring about the regulation of the use of machinery.”’ 


Gandhiji’s ideal State had also another significant feature. In 
his ideal State each one will stick to the profession of his ancestors 
unless there were very sound reasons fora change. But he very 
clearly said that all professions will be treated on equal footing and 
there shall be no superiority or inferiority of profession. Al] will be 
given more or less equal wages for the work done. Not Caste 
but love for the work will be respected. Thus, in his system there 
will be equal wages for work and no unhealthy competition for 
change-over from one profession to another. He believed that if 
the system was followed, generations might be benefited because they 
shall have at their command the accumulated knowledge of previous 
generations. ‘Through specialised knowledge both the individual and 
the community will be benefited. In his ideal society, Gandhiji felt 
that everyone will keep only what was required by him for his day- 
to-day life. No one will keep unnecessarily accumulated wealth or 
surplus goods. He felt that the rich should have only what was 
their minimum basic necessity and rest of the wealth they should 
distribute among the poor and the deserving. He, however, pleaded. 
that it was not at all justified to use force for getting surplus wealth 
from. the rich but the effective method was that of persuasion. In 
his opinion ‘Let not possession of wealth be. synonymous with 
degradation and profligacy. The consciousness and sense of justice 
of the rich should be aroused and they should themselves feel that 
they had no justification in keeping wealth which they were not using. 
In other words the rich should act as trustees of the surplus wealth 
which they had with them. He once said that, ‘“‘The rich moneyed 
class ought to use their God given wealth for philanthropic purposes.” 
For him, if such an attitude was adoptea there would be no heart- 
burning and classless society would be ‘established without use of 
any violence or force. In his own words. ‘The rich man would be 
left in possession of wealth, of which he would use, what he reasonably 
required for his personal needs, for the remainder he would act as a 
trustee, using it for the benefit of society.’ But if the rich do. not 
become the guardians of the poor what is to be done? The 
only right and proper solution to this problem, according 
to Gandhiji, lies in non-violence, non-cooperation and~ civil 
disobedience.” Gandhiji also believed that in an ideal society 
everyone should work at least to the extent to which he ate. 
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For him, intellectual labour was no substitute for manual labour and 
as such even those engaged in intellectual activities should perform 
- manual labour. He felt, that if everyone did some manual labour 
there was no wastage of man-power and the world would be far 
happier than what it was today. He went to the extent of saying 
that this will also help in elimination of class distinctions and there 
_ Shall be proper distribution of wealth between the rich and the poor. 
There will also be dignity of labour and national production every- 
where will go up. 

Assessment of his ideas—Gandiiji’s ideas have been much 
criticized on the ground that these are not progressive. The critics 
have gone to the extent of saying that his plea for cottage industries 
was most.out-dated. If that was accepted, the nation shall not be 
in a position to take advantage of modern scientific discoveries. 

“They have also pleaded that his plea for Varna Vyavastha was also 
not based on scientific principles because everyone should be allowed 
to practise a profession of his choice and should not be compelled to 
adopt a profession followed by his ancestors. It is also said that 
the rich who have accumulated wealth after squeezing the blood of 
the poor and are also exploiting vast majority of the population 
cannot give up their wealth only by persuasion. They criticise him 
by saying that history is a witness that the rich have never agreed to 
persuasion and have always given concessions after they were forced 
to do so. The critics also feel that Gandhiji’s stress on manual 
labour, to the extent to which he has gone, is also not desirable. At 
least those who were engaged in scientific, cultural or intellectual 
activities should be exempted. 7 


| But the critics have not done much justice to Gandhian 
philosophy. No doubt, there is some vaiid justification in the points 
of criticism advanced by these critics but virtually Gandhiji preached 
what had already been said by many. His idea of decentralization 
of State authority had long before been preached by the Pluralists 
and Syndicalists. Similarly we find that Gandhiji fully well realizea 
the appetite of man for utilising modern scientific discoveries and 
thus allowed them to be used till a time when man had fully well 
established himself and was ready to work in a stateless society of his 
ideas. His plea for Panchayati Raj or village federation was more 
_ or less on the ideas propagated by Laski, Cole and Huxely. Similarly, 
the use of Swadeshi or that of national self-sufficiency was appreciat-. 
ed and followed by many nations of the world. Equally 
there was justification for his pleading for Varna-Vyavastha under. 
conditions that all shall have equal status in the society with almost 
equai payment and no superiority or inferiority complex. If his ideas 
about manval Jabour were properly understood there wes 2 valid 
reason to believe that proper utilization of man-power could enrich 
the world much more than what the world today was. The intellec- 
tual workers could do manual labour as a hobby and thus contribute 
in national production. No doubt the rich normally could not be 
persuaded to act as trustees of. surplus wealth but persuasion was 
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always better than force. The force could be used as the last 
method but not as the first weapon for achieving the object. There- 
fore, it is safe to conclude that Gandhian ideals were practicable. 
though it required patience and practice, to follow them in our actual 
life. Once the basis is accepted and established there will be little 
difficulty in building up the super-structure of a say which will 
really be casteless and classiess. 


POINTS FOR REVISION 


Gandhiji on presemt State—Gandhiji very much criticised 
the present State, as it was too much centralised and based on 
violence. In the present set-up power has been passed to a few indivi- 

‘duals and the state is much mis-using that authority. He felt that a. 
stage was not far away when State authority would not be needed 


and the State shall be based on the pole of decentralization 


which will be a step towards real democracy. 


Gandhiji on ideal society—For Gandhiji an ideal society 
would be one which will be based on the principle of village auto-- 
nomy and where instead of centralization there will be decentraliza-— 
tion. The peopie will be self-disciplined and everyone will perform 
duties, not by force but by persuasion. Jails will be reformatory 
houses and all will have the desired freedom. In the ideal society 
there will be real adjustment between authority and freedom. There 
will be no violence but proper adjustment. The people there wiil-not 
demand rights but shall love their duties. He favoured the system. 
of Panchayati Raj and cottage industry with Swadeshi as the principle. 
There will be automatic regulation of means of production and 
distribution, In his society everyone wiil like to follow the profession 
of his articestors but there will be no inferiority or superiority of 
professions. There will be more or less equal wages. In that 
society one will like to keep only that much which was essential 
for his day-to-day life. The wealthy will be trustees of the surplus 
wealth. There will be distribution of exira wealth with the rich | 
but only by persuasion. There will be rio hatred or class conscious-- 
ness. In such.a society everybody will do some manual work and 
contribute to national production. | 


Assessment of his ideas—There are critics who believe that 
Gandhian philosophy is not practicable and will not enable us to- 
take fullest advantage of modern scientific discoveries. They plead 
that such a philosophy will take us back to the primitive ages. But 
criticism does not very much seem to be justified because Gandhiji 
preached much of what had already been preached by Western. 
political thinkers in one form or the other. His philosophy provides 
permanent solution to many ef our existing problems but difficulty 
is that it requires proper training and patience. Once the basis is 
established there will be no difficulty in building the super-structure. | 


Q. 54. Discuss Gandhiji’s ideas about religion and God.. 


Ans. Imtroduction—Gandhiji was one of those _politicak 
thinkers who believed that religion and politics must go hand in hand.. 
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For him, both could not be separated from each other and for 
healthy politics it was essential that religion must be introduced in 
- it. His concept of religion was, however, based on truth» and 
Ahimsa. Similarly, he had also faith in the existence of God and for 
him for a fearless and bold life it was essential that God should be 
feared. For him, God was truth and love. In his own words, 
‘There are innumerable definitions of God, because. his manifestations 
are innumerable. They overwhelm me with wonder and awe and 
for a moment stun me, But I worship God as Truth only”, 


Gandhiji om religion—Gandhiji used to say that religion is 
as good a part of politics as diplomacy or any other institution of 
the type. For him, those who believed that religion should be 
separated from politics, were miserably mistaken. He said that 
most of the politicians come forward pleading that they are not 
religious whereas actually they have faith in some kind of religion. 
On the other hand, 1 come forward saying that I have complete faith 
in religion and I do not conceal my deep faith in that. Religion was 
essential for promoting morality and he used to say, ‘‘Most religious 
men I have met are politicians in disguise. I however wear the guise 
of a politician but am at heart a religious man’’, At another place he: 
has said that. ‘‘My religion is based on truth and non-violence. Truth 
is my God. Non-violence is the means of realizing Him’. It was 
wrong to believe tliat the life of man could be divided and one aspect 
could be separated from the other. In his own words, ‘The whole 
of man’s activity constitute an indivisible whole ; you cannot divide 
sociai, economic, political and purely religious apart from human 
activity, It provides amoral basis to all activities which they would 
otherwise lack, reducing life toa mere sound and fury signifying 
nothing.” In his opinion without religion politics will be a dirty, 
underhand and a shameful game.- Religion alone can bring morality 
in politics. It is through good means that good results can be 
achieved and religion is a step forward in that direction, He said 
that while achieving ends means should not be ignored. | 


Gandhiji, however, had a different conception about religion, For 
him his religion was neither that of the Hindus nor of the Muslims 
nor any other communal religion but on the other hand he meant a 
universal religion based on truth and justice. It was a religion which 

was based on social justice and promoted brctherhood, truth and 
happiness. It should be a religion which should stand for equality 
of all religions and be enough broadbased to adjust itself to all good 
qualities of all religions and thus should not be narrow in outlook 
but above all narrow conceptions. He said, ‘Let me explain what I 
mean by religion. It is not the Hindu religion which I certainly prize. 
above all other religions but it is the religion which transcendents 
Hinduism, which changes one’s very nature. which binds upon indissolu- 
bly to the truth within and which never purifies, It is permanent element . 
in human nature which counts no cost too great in order to find full 
expression.’ At another place he himself said, ‘‘My religion is based 
on truth and non-violence. Truth is my God, non-violence is the means 
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of realizing Him.’ He was very much opposed to state intervention 
in religion and firmly believed that all religions preached but one 
basic principle namely that of adhering to truth. In his philosophy 
it was wrong to believe that studying of other man’s religion in any 

way weakened one’s faith in one’s own religion. In ‘Young India’ he 
wrote on December 6, 1928. ‘‘Letno one for a moment entertain 
the idea that a reverent study of other religions is likely to weaken or 

shake one’s own, The Hindu system of philosophy regards all religions 

as containing the elements of truth in them and enjoins an attitude of 
respect and reverence towards them all. According to him, the 

believers of religion must believe in purity. humility and fearlessness. 

All religions are given to mankind simply with a view to realising the 

fundamental unity. In his opinion religion was more than life. On 

28th August 1924 he wrote in the same ‘Young India’, ‘‘Religion is 

more than life.’ Remember that his own religion is the truest to every 

man even if it stands low in the scale of philosophical comparison. 

He believed in the fundamental truth of all great religions of the 
world and that these were necessary for the people for whom these 

were reveaied. For him, religion was a matter of life and death and that 
one takes one’s religion even beyond the grave. It is neither an external 

observance nor a narrow dogma but a faith in future life. In ‘Harijan’ 

he wrote, ‘To try to root out religion itself from the society isa wild 

goose chase. And were such an attempt to succeed, it would mean 

destruction of society. Superstitions, evil customs and other intper- 

fections creep in from age to age and mar religion for the time being. 

They come and go. But religion itself remains.” 


Discussing the reiation of religion with reason he said that he 
discarded all religions which did not appeal to reason or were in 
conflict with morality. Each religion must submit to the test of 
reason and universal assent. It should also soive the problems of 
life and should be practical in outlook. On May 7, 1925, he wrote 
in “Young India’, ‘Religion without the backing of reason and enlighten- 
ment is a worthless sentiment which is bound to die of inanimation. it 
is knowledge that ultimately gives salvation.’ 


Gandhiji on God Gandhiji had full faith in the existence of 
God and pleaded that people should have faith in Him. It is through 
love for God ihat the people can become fearless and instead of 
hatred they begin to love mankind. He, however, believed that God 
was a mysterious force. [It was something which we couid only feel 
but could not know. It was conscience, truth and love. God and truth 
were one and the same thing. In his own words. ‘‘God is ethics and 
morality, God is fearless. God is source of life and yet he is above 
and beyond all these. God is conscience. He is even the Atheist. 
‘He transcendents speech and reason. He is a personal God to these who 
need his touch. He is the purest essence. He simply is to these who 
have faith,”’ He used to say that those who have faith in God cannot 
be subjected toxany injustice. Faith in God emboldens a man and a 
true Satyagrahi need not fear anybody on earth. He begins to 
realise the value of brotherhood and love. In his opinion nothing in 
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this world is certain but only God. Everything that happens around 
us is only transient. ‘‘But there is a Supreme Being hidden therein as a 
certainty, and one would be blegsed if one could catch a glimpse of that 
certainty and hitch one’s waggon to it. The quest for that truth is the 
summum bonum of life.’ In his opinion supreme power of God was 
always there to chastise every double dealing. God is pleased not by 
the quantity of work which we do but the quality of our perform- 
ances. A true believer of »God will never think of hating man but 
will always hate the evils in himself. He should also hate the evils 
which are in others so that these are eradicated and gvuciety be- 
comes pure. For Gandhiji the only method of realising God is. 
through non-violence, ahimsa and love. In ‘Young India’ he wrote. 

“Only a free Indian can worship the true God. I work for India’s free- 
dom because my Swadeshi teaches me that being born in it and having 
inherited her culiure, I am fittest to serve her and she has a prior claim 
to my service, it is calculated not only not to hurt any other nation but - 
to benefit all in the true sense of the word. India’s freedom as conceived 
by me can never be a menace to the world.’ For him God was the 
source of light and life and even to the atheist of the atheists. He is 
the searcher of hearts and transcends speech and reason and that He 
knows our hearts better than we do ourselves. It is His authority 
that leaves us unfettered to make our own choice between evil and 
good and thus He is-the greatest democrat of the world. He wrote 
in ‘‘Harijan’’ once. *“‘God keeps an accurate record of ail things good 
and bad. There is no better accountant on earth” 


Conclusion. We may conclude Gandhiji’s views about reli gion 
and God by saying that he had great love for both these ideas but his 
views in this regard were broader than what were generally understood 
from religion or God. For him, Ram and Rahim were two names of 
the same Creator and both preached love, truth and brotherhood. If 
these views were taken in their true sense politics could become a 
very healthy and interesting game worthy of participation by those 
who wish to make politics a profession. Jn his own words, ‘‘God is 
a very hard task master. He is never satisfied with fire works display. 
His mills although they grind surely and incessantly, grind excruciat- 
ingly slow, and He is never satisfied with hasty forfeitures of life. It 
' igs the sacr ifice of the purest that He demands, and so you and I have 
prayerfully to plod on, live out the life, so long as it is vouchsafed to 
us to live it. 


POINTS FOR REVISION 


- Gandhiji was one of those political inter who_ believed that 
religion and politics must go hand in hand. His religion ee in truth 
and ahimnisa. 


Gandhiji on religion. In Gandhian philosophy isin was 
a part of politics and he openly confessed that he was a religious man 
as well asa politician. In his opinion religion was ‘essential for 
promoting morality and faith. 
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. in Gandhian philosophy concept of religion was drastically 
different from what was commonly understood or believed. His religion 
was based on concept of social justice, happiness and promoted 
brotherhood. In his religion there was ample place for non-violence 
and purification of mind. He was not agreeable to state intervention 
in religion and believed that study of other religions in no way weak- 
ened our faith in one’s own religion. He believed that all religions 
were given to mankind simply with a view to realising a fundamental 
hidden unity in all. For him, religion was a matter of life and death 
and one took religion even to the grave. In his opinion all religions 
must appeal to reason and those which were not so were to be 
‘discarded and disapproved. 


Gandhijion God He had deep faith f in the existence of God 
and believed in His mysterious force. God was a power to be felt 
rather than understood. God was ethics and morality and fearless 
truth. In his opinion supreme power of God was always there to 
chastise every double dealing. A true God-fearing man always féared 
“God and hated none. God was a source of light and life and was 
the greatest democrat. In his domain every one had frank and 
fearless right of expression and mode of living and worship. 


@. 55. Discuss the methods of straggie as preached by 
Gandhiji. How far do you agree with them ? 


Or 


“It is profound error to suppose that whilst the law of 
ion-violence is good for individuals it is’ not for masses of 
mankind.” (Gandhiji). Discuss. (Agra 1961) 

Or | 


“So long 2S man continues to be a social — he cannot 
but participate in = (mon-viclence)” (Gandhiji). Explain 
and Discuss. _ (PU. 1961) 

r 

“Civil disobedience is inherent right of a citizen. He 
dare not give it up without ceasing to be man.” Examine 
Gandhiji’s doctrine of Satyagraha. Hew does it stand in 


jiaiion to Constitutionalism. (P.U. 1963), 
| Or 

Bring out the philosophy — Gandhiji’s decusaas 

of Satyagraha. 5 (P.U., 1966) 
r 

Briefly analyse the role of non-violence in the Gandhian 

political pillescy 7 4 (P.U. 1968) 

r | 

Carefully examine the importance of Satyagraha in 

Gandhian political thought. (P.U. 1969) 
Or 


Write a short note on non-violent non-cooperation. 
(Agra 1960) 
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What are the essential principles of Satyagraha. How 
does it differ from passive resistance ? (Agra 1961) 
OF 


Gandhiji’s weapons of Satyagraha and passive resistance 
were metheds of meeting aggression, settling conflicts and 
bringing about social and political changes Discuss and 
critically point out whether there were some fundamental 
differences between the two. ‘ <a : (Agra 1968) 

r 

Explain the theory and practice of Satyagraha. What are 

its limitations ? — | , 


Ans. CGandhiji was one of those political thinkers who believ- 
ed in self sacrifice, Satyagraha or non-cooperation (in bowing even 
the mightiest empire in the world). For him, to shake the empire 
and to check violence only a true Satvagrahi or non-violent fighter 
was the most powerful weapon. He believed that violence brought 
with it hatred and feelings of revenge whereas in non-violence there 
was no such danger. He suggested Satyagraha as means and method 

for fighting against a powerful enemy. 


SATYAGRAHA — 


According to Gandhian philosophy Satyagraha was the most 
sowerful weapon for fighting against imperialism or a powerful enemy. 
By Satyagraha he meant adhering to truth under all circumstances. 
A true Satyagrahi should believe in God and Ahimsa. For 
_Gandhiji violence was untruth while non-violence was truth. By | 
ahimsa he also meant that no one should be injured and there should 
be no hatred in thought, speech and action. He once said, Satyagraha 
is self dependent. It does not require the assent of the opponent before 
it ean be brought into play. Indeed it shines out mosi when the opponent 
resists. It is, therefore, irresistible. A satyagrahi does not know what 
defeat is for he fights for truth without being exhausted.’ Death in the 
Sight is a deliverance, .and prison a gateway to liberty.” According to 
him, a true non-violent fighter hates evil and loves his opponent be- 
cause for him it is not the man but the institution which is to be hated. 
A true non-violent fighter ora satyagrahiis bound to leave credit 
for himself in the minds of others and leaves nothing bitter behind 
him. General Smuts once said to Gandhiji, ‘‘! often wish that you 
took to violence like the Englisk strikers and think we should know at 
once how to dispose of you. But you will not insjure even the enemy. 
You desire victory by non-violence alone and never transgress your self-. 
imposed limits of courtesy and chivalry. And that is what reduces us 
jo Sheer helplessness. : / 


For Gandhiji, it was futile to think that many weapons were 
needed to win over. the.enemy. Anenemy could only be won over 
by love and affection. In his own words, “‘Afy non-violence does not 
admit running away from danger and leaving dear ones unprotected. 
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Not knowing the stuff, of which non-violence is made, many have 


& 


honestly believed running away from danger every time was a virtue | 


-compared to offering resistance, especiaily when it was fraught with 
danger to one’s life. As a devotee of non-violence, I must, as far as it 
is possible for me, guard against such an unmanly belief.’ For him, 
Ahimsa had deep bearing not on body but on soul. Not the evil-doer 
but evil alone should be hated. For him, it was a great force which 
required immense courage and strength. A satyagrahi should have 
high ideals. He should not confuse satyagraha with passive resistance 
because whereas a passive resister triesto put his opponent in an 
embarrassing position, a satyagrahi exfends affection and love to his 
opponent convincing him about his demands. Gandhiji has himself 
distinguished between satyagraha and passive resistance by saying that, 
Satyagraha differs from passive resistance as the North Pole from the 
South. It has been conceived as a weapon of the weak and does not 
exclude the use of physical force or violence for the purpose of gaining 
one’s end; whereas the former has been conceived as a weapon of the 
strongest and excludes the use of violence inany shape or form.” 


In Gandhien philosophy fruit of a movement is contained in the 
movement itself. A true satyagrahi does not let any opportunity 
for settlement go un-noticed and is bound to be courteous. Sucha 
person is stranger to disappointments and in the end a satyagrahi is 
bound to emerge as stronger and powerful. As the sun cannot be 
fully described, so is the case with a satyagrahi. ‘‘And though we 
always see the sun but know really very little of it, even so we do ever 
seem to see the sun of satyagraha, but we know little about it.’ A 
satyagraha is truth as well as love and virtually whole system is an 
extension of rule of domestic life to political life. It is self dependent 


and most essential for the development of human civilization and - 


harmonious and proper as well as uniform advancement of mankind. 
Its practising is not the monopoly of a few but all can practise it 
provided they believe in the power of truth and non-violence: In 
his own words, ‘‘Satyagraha in its essence is nothing but the introduc- 
tion of truth and gentleness in the political i.e. national, life.’ Itisa 
method of struggle which is never adopted abruptly but followed 
when all other methods have been tried. It is based on unquestionable 
faith in God and irrespective of the number of persons participating 
in it. It :s something not to be resorted to for personal gains but for 
the collective good and pre-supposes the presence and guidance of 
God. It blesses both i.e. those who practise it and those against 
whom it is practised. We may conclude this discussion in the words 
of Gandhiji himself when he says, The satyagrahi whilst he is ever 
ready for fight must be equally eager for peace. He must welcome 
every opportunity for peace. The essential condition of a compromise 
is that there should be nothing humiliating, nothing panicky about it.’ 
Different forms of Satyagraha are : 


(a) Non-cooperation—By non-cooperation Gandhiji meant 
that those who were doing injustice Or oppressing others should be 
completely non-cooperated with. An oppressor should not be given 
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support from any quarter and should feei himseif all alone. It was 
in such a situation alone that an oppressor would be obliged to listen 
patiently to the demands of the opponent. It required courage 
and self-sacrifice because it was a weapon in which a non-cooperator 
was also required to make sacrifices. If: he was not prepared’ for 
them, he could not achieve the goal. A non-cooperator should have 
moral strength to face all odds and should have so much moral 
strength that the opponent felt convinced about it. Thé‘primary- 
object of non-cooperation is _self-purification and is a powerful and 
pure instrument. Through it alone the people will learn the value 
of discipline, self control and joint action. ‘‘Non-cooperation in itself 
is more harmless than Civil Disobedience, but in its effect it is far more 
. dangerous, for the Government than Civil Disobedience,’ It is pure, 
harmless and an effective instrument. It is a struggle between religion 
and expression of anguished love. It strikes at the root of evil and 
attempts to awaken the masses to a sense of their dignity and power. 
It is a protest against our own weaknesses and test of our sincerity. 
In his own words. ‘‘/t challenges our honesty and our capacity for 
national work. Jt is amovement that aims at translating ideas into 
action, And the more we do, the more we find that much more must 
be done than we had expected. And this thought of imperfection must 
make us humble.’ 


| It was a movement which should not depend on one man.- 
It was something collective and cooperative. In other words it was 
an extension of domestic life to political field. It is not directed 
against any individual but against policies or systems only. It has 
no reference to diplomacy, but is open and clear. It aims at restrain- 
ing our evil passions and checking our spirit of intolerance Some- 
thing open does not in any way think of harming the opponent. It 
is a method of cultivating public opinion. Gandhiji himself once 
said. ‘Our present non-cooperation refers not so much to the 
paralysis of a wicked Government as to our being proof against 
wickedness. It aims therefore not at destruction but at construction. 
It deals with causes rather than with symptoms.” 


(b) Civil Disobedience—For Gandhiji, another method of 
fighting against a powerful enemy was that of civil disobedience. He 
was opposea to armed resistance but pleaded that the people should 
not obey unjust laws and such regulations which were not based on 
the doctrine of collective welfare. The people should be bold enough 
to declare their disapproval of cruel and unjust laws. They should 
openly defy such orders and be ready to go behind the bars and 
suffer such cruelties as the oppressor might inflict but should carry 
on the struggle till the time an unjust law was abrogated and re- 
placed by a just Jaw. In ‘Young India’ he wrote’ “J have found 
that it is our first duty to render voluntary obedience to law, but 
whilst doing that duty I have also seen that when law fosters untruth 
it becomes a duty to disobey it.’’ In Civil Disobedience the resister 
always suffers and in that suffering lies his dignity add honour. 
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Since violence is the law of beast, civil resistance is the law of the 
man in human beings. But hé cautioned by saying that thoughtless | 
disobedience meant disruption of society and as such it was a 
weapon which should be used very carefully. It was wrong to 
believe that civil disobedience in any form meant state of lawless- — 
“ness but it meant a law-abiding spirit combined with self-resistance. 
It-is a preparation for mute suffering and well-thought-out humbie 
offering. “Jt means capacity for unlimited suffering, without the 
intoxicating excitement to killing’’ There are certain pre-requisites 
for a good civil cesister including a stout heart, disciplined mind, 
resisting spirit and scrupulous and willing obedience to laws of,God. 
It is a badge of satyagraha. 7 | 

(c) Strike—According to Gandhiji, strike was another weapon 
for fighting against an oppressor. He pleaded that the workers 
should organise themselves in each industry to fight against the 
industrialists. He, however, made it very clear that such organi- - 
sations should only aim at getting their legitimate rights and status 
and not hostility against capital. He favoured the idea of strikes if 
these were based on non-violence. He felt that strike was an effec- 
tive instrument if it did not aim at destruction and sabotage. The 
workers must realise that machinery and wealth were national pro-— 
perty and owner was only the custodian of that national wealth. 
The destruction of machinery was undesirable and. could not be 
justified on any ground. He strongly felt that in India the students 
should participate in the strikes but there should be a proper regulat- 
ing of enthusiasm so that their studies were not hampered. He 
wrote, ‘‘Jn a country groaning as India is under foreign rule, it is 

impossible to prevent students from taking part in movements for 
national freedom. All that is to be done is to regulate their enthusiasm, — 
So as not to interfere with their studies.” A voluntary strike without’ 
pressure was a powerful means for showing popular disapproval of 
ction against which protest was being lodged. 

(d) Fasting—Gandhiji felt that the sense of the persons in | 
power could most effectively be touched by fasting and a person 
going on fast should feel highly elevated while observing this method. 
Fasting could be a success only when the person going on fast was 
spiritually and mentally disciplined and also sincere to his cause. 
An ordinary person could not achieve his object but was bound to 
be a failure. He, therefore, felt that fasting, if taken in its real spirit, 
was bound to touch the better sense of the opponent. It was a 
method by which even the hardest of the hearts could be impressed. 
In his opinion, it was the most powerful weapon and promoted 
requisite discipline and spirit of self sacrifice and a necessary step 
in evolution of a man. As far as possible these should be secret. 
A person going on fast must conserve his energies and must not 
think of food. It is a weapon of satyagrahi against the loved ones 
and should be in close cooperation with soul. He wrote in ‘Young 
India’ on October 4, 1928. “Of what use is it to force the flesh 
merely if the spirit refused to cooperate? You may starve even unto 
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death but if at the same time mind continues to hanker after objects 
of the sense, your fast is a.sham and a delusion.’ It was as old an 
institution as Adam and had been resorted to even by saints for the 
purpose of self-purification, It should, however, be observed by 
only those who had undergone previous training. We might con- 
clude this in what he wrote in Harijan on March [8. 1939, ‘Thus 
fasting, though a very potent weapon, has necessarily very strict 
limitations and is to be taken only by those who have undergone pre- 
vious training. . And judged by my standard, the majority of fasts do- 
not at all come under the category of satyagraha fast, and as such they 
are popularly called, hunger-strikes taken without previous preparations 
and adequate thought. If the process is repeated teo often, these 
hunger strikes will iose what little efficiency they may possess and will 
become objects of ridicule.” | | 


-(e) Hiijrat ; According to Gandhiji if a person coulda not 
tolerate the injustice of the oppressor and also felt that he had no 
power to become a good satyagrahi, for him, the best method was 
Hijrat or to leave one’s ancestral place. in other words he should 
not reconcile himself to injustice but should leave the state of 
such an oppressor. Gandhiji felt that it. was not weakness but 
required great strength, For him, it was not an ordinary thing to 
leave one’s ancestral place where one was born, brought up and the 
Jand with which he had affection. His associations with his country. 
relatives and friends will completely end and that step required ~ 
boldness which only.a few could practise. It was the last step 
and only a few could think of taking such a positive and decisive 
step. Those who took such a step. deserved praise and must be 
congratulated for that. } : 


Us it Practicable ? For quite some time it was considered that 
Gandhian philosophy and methods of struggle could not be put into 
actual practice and provided no practical solution against oppression, 
But as the time passed these methods established their effectiveness 
and we find that through them Gandhiji was in a position to relieve 
Indians from miseries in South Africa and also could win freedom 
for India from the world’s mightiest empire. These methods, however, 
require proper disciplining and training of mind, which if one had, 
there was no.reason to doubt the practicability of these methods for 
fighting against any oppression, Therefore to doubt the effectiveness 

of these methods was not justified at all. | 


POINTS FOR REVISION 


Gandhiji believed in self-sacrifice and in the concept of non- 
cooperation and satyagraha to meet aggression and violence. His 
concept of struggle was quite different. Satyagraha occupied a very 
significant place in his philosophy. According to him, Satyagraha 
was self-dependence and fearlessness. A true satyagrahi knows no 
defeat and also hates evil institutions and not the human beings. In 
that way the individual was to be won by love aud affection. 
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Satyagraha was not a weapon of the weak but only the strong — 
few could use thet effectively. Satyagraha, for him, was a true as welk 
as a love force. It was introduction of truth and gentleness in 
political and national life. It was based on unquestionable faith in 
God. A true satyagrahi should love peace. and suffer willingly. 


(a) Non-cooperaiion Jt was one of the forms of Satyagraha 
which required courage and self-sacrifice as well as moral strength. 
Its primary aim was self purification and it was a struggle between 
religion and irreligion and an expression of anguished love. It was 
something not exclusive to few but a very open and clear idea and a 
method of cultivating public opinion. 


~ (b) Civil disobedience. Another method of convincing a 
powerful enemy of legimate demands of the weak in the society was 
that of civil disobedience. It was to be carried on till the unjust 
law was abrogated. A civil disobedience resister was bound to suffer 
and in that suffering was his dignity end honour. It also did not 
mean creation of lawlessness but meant law-abiding spirit combined 
with self-restraint. | 


(c) Strike. It was another method of checking the high 
handedness of the aggressor and demanding of legimate rights. Strike 
should however be based on non-violence and the workers should not 
destroy national machine or material. In his opinion the students 
might participate in a strike in a country which was under foreign 
yoke. 


(d) Fasting. Gandhiji felt that that was the most effective 
method of pricking the conscience of the opponent. In its real spirit 
afast must be effective. These fasts should not be secret agid man 
going on fast must preserve his energies. All should not follow this 
course but those who had got previous training should only undertake 
fasts. 

(e) Hijrat. The last method for not tolerating unjust laws was 
that of Hijrat. It implied leaving one’e own country, It required 
great strength and courage and in fact few could take such a bold 
step. 

Is it practicable ?—Few have even questioned the very 
practicability of such a method but Gandhiji himself practised them 
in South Africa and these could be practised anywhere else as well if 
the people were willing to sacrifice for the cause which they claimed 
to champion. 


Q. 6. Discuss economic ideas of Gandhiji. 
Or eee 


‘Dead machinery must rot be pitted against the millions 
of living machines represented by the villagers scattered 
in the seven hundred thousand villages in India. Machines 
to be well used is to help and ease human effort.” (Gandhiji) 
Discuss. 
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Discuss Gandhiji’s ideas on industrialisation and 
. Swadeshi. | 
(Agra 69) 


_ Ans. Mahatma Gandhi had his own approach to the economic 
problems facing our times. He was the man who did not essentially 
believe in promoting large scale industrialisation .which rendered 
economic dislocation and in fact was responsible for many of our 
present economic problems. Some of the critics have gone to the 
extent of saying that he was a conservative economist and could not 
keep pace with the advanced ‘age of industrialisation. But a clear 
analysis of his approach to the economic conditions is bound to 
reveal his farsightedness and real approach and his deep anxiety for 
nation’s economic development and recovery more particularly when 


applied to India. 


His ideas about Swadeshi The core of Gandhiji’s philosophy 
was swadeshi instead of videshi. Swadeshi implied essentially the 
use of indigenous manufactured goods rather than use of articles 
manufactured outside the country. In his opinion Swadeshi was to 
be accepted as a creed but it was not own little puddle. It implied 
contributing to national wealth by discarding what was not being 
manufactured in our country. He said, ‘“‘“My definition of swadeshi 
is well-known, I must not serve my distant neighbour at the expense 
of nearest. It is never vindictive or punitive. It is in no sense narrow. 
I refuse to buy from anybody anything however nice or beautiful if it 
interferes with my growth or injures those whom nature has made my 
first care. I buy useful healthy literature from every part of the world— 
but I will not buy an inch of the finest cotton fabric from England or 
Japan or in other part of the world because it has injured and 
increasingly injures the millions of the inhabitants of India.” In his 
opinion the idea that the rule of the best and the cheapest-was truth 
was not true. He argued by saying that they forgot that none leaves. 
motherland for non-suitability of climatic conditions. Similariy 
a husband or wife did not divorce simply because one was not better 
looking. It was in his opinion disloyalty to leave one’s own goods 
simply because similar goods manufactured in another country were 
cheaper or better looking. In his opin’on it was one of jthe most 
essential laws of national progress to use and to prefer one’s own 
goods. In his own words, ‘The law of each country’s progress 
demands on the part of its inhabitants, preference for their own 


F . 


products and manufactures.”’ 


J 

Coming to the question of swadeshi company he said that a 
concern could be cailed a swadeshi one provided its management 
was in the hands of its own people. Anyway he was net opposed to 
the idea of either using foreign capital or employment of foreign 
talents of the kind and nature not available in India but these 
should be employed with the specific condition that these such 
persons were to work under a national management. A swadeshi 
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spirit was a type of spirit in which one had an automatic naturai 
instinct of using swadeshi goods. In his opinion if we disliked our 
own goods that was a. matter of shame for us and we were not 
reasonable enough in demanding even Swaraj or self-independence. 
In order to be ready for getting Swaraj we should be prepared to 
sacrifice our comforts and use indigenous goods. 


His Ideas about Industrialisation : Gandhiji felt that the 
present industrialization and use of large-scale machinery was not 
very healthy and resulted in serious economic dislocation. Introduc- 
tion of machines results in employment of a few but unemplcyment 
of many. It saves labour and provides leisure but according to him 
leisure was good only to a certain extent beyond which it degenerates 
itself and results in wastage of time and a potential cause for 
denioralization. In his own words. ‘‘Dead machinery must not be 
pitted against the millions of living machines represexted by the villagers 
scattered in the seven hundred thousand villages of India. Machinery 
to be well used is to help an easy human effort. The present use, of 
machinery contends more and more to concentrate wealth in the hands 
of a few in total disregard of millions of men and women whose bread 
is snatched by it out of their mouths.’ In his opinion large scale 
production always and invariably results in exploitation and more 
concentration of wealth in the hands of only afew is bound to 
promote the cause of few at the cost of many. History is a witness 
that the countries with large scale industralization always stand in 
need of markets-and wage wars to capture them in. other countries 
as well. In other words large scale industrialization perpetuates war 
and many other evils. Not only this, but it makes the things 
complex and complicated and the whole simplicity and naturalness 
comes to an end. He went to the extent of saying that the use of 
machine in its present form was a sin and unhealthy because it made 
man subordinate to machine. Industrialization was good only as 
long as man was master ‘of the machine. In his own words, 
‘*J would prize every invention of science made for the benefit of all. 
There is a difference between invention and invention. I should not 
care for the asphyxiating causes capable of killing masses of men at a 
time. The heavy machinery for work of public utility which cannot be 
undertaken by human labour has its inevitable place, but all that good 
ends by the State and use entire for the benefit of the people. I can 
have no consideration for machinery which is meant either to enrich the 
few at the expense of the many, or without cause to displace the use of 
labour of many.’ He, therefore, stood for small scale cottage 
industries which preserved harmony and naturalness. It was in smali 
scale industrialization alone that a person developed affection with 
the work which he was doing. He feli that nature on the whole, 
should be under individual control and managed by private sector 
but large scale industries should be taken over by the State with the 
idea of promoting collective welfare. 


His Ideas about Khaddar: In the ancient pats khaddar was 
in use throughout India and spinning was one of our main national 
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industries. It provided employment to thousands of people and 
also helped in national income. Gandhiji felt that spinning was 
killed due to systematic and specific efforts of the Britishers specially 
during the regime of East India Company. In his opinion it was 
most essential that our this national industry should be most vigo- 
rously revived because it had very many advantages. Gandhiji was of 
the view that it was through khaddar alone that employment was 
provided to millions of our workers on the field who were spare for 
four months together during a year and had no work to do. 
Spinning therefore provided them not only with proper utilization of 
time but additional income which helped their families in leading a 
vetter and happier life. Gandhiji also felt that khaddar helped both 
‘he poor and the rich in establishing a close link between varicus 
indian communities and living in harmony and cooperation with 
each other. In this system there was no question of exploitation. 


Gandhiji believed that khaddar or khadi was not merely an 
aspect of Swadeshi. In his upinion Swadeshi, without khaddar, was 
a body without life and only to receive a dazing burial or cremation. 
In his own words, ‘Khaddar is a substantial thing in Swadeshi like the 
air we breathe, The iest of Swadeshi is not the universality af the use 
of an article which goes under the name of Swadeshi, but the universality 
of participation in the production or manufacturing of such an article. 
Thus considered mill made cloth is Swadeshi only in a restricted sense 
Jor in tts manufacturing only an infinitesimal number of Indian millions 
can take part but in the manufacturing of khaddar millions can take 
part.” ) 


He also liked the use of khadi because it was essential for 
providing employment to millions of our people who were otherwise 
unemployed. In addition to that, it was economically very essential 
because it checked drainage of our Indian economic resources and 
the crores which we spent for the purchase of foreign cloth could 
be saved and used for our national development. 


His Ideas about Capital-Labour Relations :—Gandhiji did 
not believe that the capitalists and the labourers were always opposed 
te each other and as such they could not go hand in hand. He also 
did not agree that the interests of the labourers and the capitalists 
always clashed with each other. Equally he was opposed to the idea 
that in industrial development of the country one -was more 
important than the other. On the contrary he believed that for 
- national development both should work in close cooperation and 

harmony with each other. In his opinion if there was proper 
understanding of the problems many day-to-day conflicts could come 
to an end. Gandhiji also believed that disharmony vume only 
because either of the parties developed a narrow outlook and stressed 
more on rights rather than on duties. If both the labourers as 
well as the capitalists tried to realise their duties many disputes could 
amicably be solved. He also did not agree with many of the 
thinkers, particularly the Communists, that the capitalists were 
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always wrong and. exploited the labourers. In his own words, 
“It is clear however that labour will never attain to that intelligence. 
If it does, labour will cease to be labour and become itself the master. 
The capitalists do nat fight on the strengih of money alone. They do 
possess intelligence and tact.” In the light of this he came to the — 
conclusion that the labourers must understand the virtues of the 
opponent and should also try to appreciate them’ instead of taking a 

onesided view of the problem. He wrote in ‘Young India’ in 1928, 

“f have always said that my ideal is that capital and labour should 
supplement and help each other. They should be a great family, living 

in unity and harmony, capital not only looking to the material welfare 

of the labourers but their moral welfare also, capitalists being ‘trustees 

jor the welfare of labouring classes under. them.’ Similarly he 

suggested to the capitalists that they should act as the trustees of © 
national wealth and should utilise that for the development of the 
whole country and also for the welfare of the labourers working — 
under them. They should’ not amass wealth and thus deny the 
nation to take advantage out: of that. He also made them very 
clear that the labourers have numerical strength and must be'as. 
much proud of that as a capitalist is of his wealth. If a capitalist 
feels intoxicated about his wealth and becomes passionate he is 

sadly mistaken. The capitalist should also realise that his capital is 
lifeless but not he himself and he should think in terms of. dealing 
on human basis with labourers. To quote him again, ‘“‘The social 
economics will teach us that the working man, the clerk and the 
employer are the. parts of the same indivisible organism, None smaller 
or greater than the other Their interests should not be conflicting but 
identical_and interdependent.’ — 


His Ideas about Bread Labour—The concept of bread labour 
was first of all given by Russian writer Bondarif and was subsequently 
borrowed by Tolstoy who made it popular and gave wider publicity. 
Gandhiji himself confessed that long before that he got the idea 
from Ruskin’s ‘Unto the Last’. He was of the opinion that the 
same idea has been preached by Bible where it is said, ‘Jn the Sencit 
All Thy Brow Shall Thou eat Thy bread’. Same idea has also been 
preached in the third chapter of Bhagwat Gita where it has been’ 
said that those who eat without putting any labour eat a stolen food. 
The main idea behind this philosophy is that each and every one 
should produce what one consumes. Without producing one had no 
right to eat. In other words it meant that every citizen must put in 
some intelligent. social service to the community and should not be a 
burden on his community. A person who labours for his own 
living also serves the society in the best way. According to Gandhiji 
if all Jabour for their bread and no more, then there would be enough 
food and Jeisure for all. In his own words, ‘‘Then there would be no 
cry of over-population, no disease and no such misery as we see 
around. Such labour will be the highest form of sacrifice—there will 
he then no rich and no poor, None high and none low, no untouchable.” 
_In Gandhian philosophy this shall also mean minimising -our 
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demands and living a very simple and happy life. It will then be in 
an atmosphere where people shall eat to live and not live to eat. 
‘Such an intellectual and intelligent labour will also create a sense of 
seif-respect and promote mental satisfaction. In such an atmosphere 
also all shall work for collective welfare and obedience to law_will be 
natural. Then alone there will be a silent social revolution in which 
there will be no struggle for achieving selfish ends but all shall strive 
for promoting mutual service. The law of the brute will be replaced 
by the law of man. In the society then there will be no question 
-of any body’s being over or under worked. He also felt that if all 
began to work then the labour could be properly utilized and those 
who were a burden on the society shall become respectable citizens 
of the community. We may better conclude in his own words, when 
he says, “Bread labour is a ‘veritable blessing to one who would 
observe non-violence, worship, and make observance of Brahmacharya 
a natural act.” ‘ | 
| His Ideas about Labour Organization—Gandhiji was . not 
opposed to the idea of trade unionism, In his opinion it was the 
right of every labourer and worker in the factory to demand legiti- 
mate rights from his employers. Equaliy it was the duty of each 
employer to satisfy the labourer working under his control, The 
labourers had a legitimate right not to suffer and to.decline to obey 
_the laws based on violence and opposed to the basic principles 
of the industry. He, therefore, felt that labourers had a duty to the 
industry in which they worked. They shouid see that they were not 
exploited by political parties and considered every problem in an 
impassionate way. Similarly they should realise that they are to 
produce for national development and sabotage or destruction of 
national property was most unjust and injurious for the society. 
They should organize themselves both for demanding their rights and 
performing their duties. They should clearly understand that 
national: interests always have the highest priority. He was, 
however, very emphatic on one point namely that the whole 
organization was based on the principle of non-violence and truth. 
Jn his opinion, this doctrine of non-violence was most essential in 
labour organizations where the acts of violence could possibly 
result in wider disharmony and dislocation which was anti to national 
interests. " 


His Views about Strikes—Gandhiji opposed the idea of 
resorting to strikes as a method for solving our industrial problems. 
He was of the considered view that it Was one of the methods which 
should only be used when all other methods had failed. In his 
opinion strike in the industry, was not only injurious to the 
Jabourers but also to the country as a whole. Industrial strikes 
meant retardation in production which a poor nation like india could 
ill afford, He, therefore, suggested that strike, in the Syndicalist 
sense of the term was not desirable in India and should be avoided 
as far‘as possible. 
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His Ideas about Nationalization of Industry— Gandhiji. 
very firmly believed that the State should least interfere in industry 
which should be controlled by the private sector. At the same time he 
realized that the machinery, which was responsible for large-scale pro- 

duction, could not safely be kept in the hands of private persons or a 
few capitalists. In his opinion if this was left to the individuals there 
might be exploitation and the few might be in a position to amass 
wealth which was not heaithy. Healso felt that the individuals 
might not be in a position to instal heavy machinery and thus the: 
nation on the whole might be the sufferer. He, therefore, came to the 
conclusion that large scale industries should be run and managed by 
the state whereas.small scale industries should be left to the care of 
the individuals. In other words he did not plead for wholesale 
nationalization -of industries because in his opinion that was not in 
the collective interest of the community. 


His Ideas about Free Trade—)t was atime when a contro- 
versy was going on about the utility and desirability of concept of free 
trade as expounded by Adam Smith. The basic principle of the 
theory was that no industry should be given any protection but all 
industries should be allowed to compete with each other without any 
fear or favour from the state. The propagandists of the theory 
believed that in such a condition alone there would bz the survival 
of the fittest and the consumer would get the best commodity at the 
cheapest rates. But Gandhiji was opposed to this in so far as India 
was concerned, He very rightly felt that if this principle was applied 
to India, our, indigenous industries would be killed and economy 
seriously and adversely affected. He, therefore, stood for protection 
to our industries. In his own words. ,,J am an out and out protec- 
tionist. I hold that every country especially a poor country like India, 
has every right and indeed is bound to protect its interest, when it is 
threatened, by all lawful protective measures and to regain by such 
measures what have been lawfully taken away from it’’ 


Conclusion—We might thus conclude that there was no aspect 
of economic life which Gandhiji left untouched. As already said, he 
was not a theorist but a karma yogi and had a practical approach to. 
problems before him. He knew the limitations of his people and 
country and also realized the circumstances in which he was giving: 
his ideas. He had always his hand on the pulse of the nation and 
one cannot deny that if his economic ideas were put into practice 
the independence of the country would not have been that much 
delayed. One perhaps cannot under-estimate the significance of 
Swadeshi and the necessity of promoting indigenous industries in our 
economic life. Similarly if his ideas about promotion of village 
industry are viewed from the viewpoint of Indian conditions, one will 
realise the significance of his philosophy and practical outlook. Some 
thinkers have tried to establish that Gandhiji’s ideas about indus- 
trialization and Swadeshi or use of Khadi were conservative and back- 
ward. No doubt some of the European countries, which are indus- 
trially forward, need man-power for running their industries and can 
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also think in these terms, but not an indusirially backward country 
like India. Similarly the imperialist countries which feel interested 
in feeding the requirements of their colonies might feel the need 
of large scale industrialization for exploitation of their colonial people. 
But conditions in India are quite different. If our village economy 
was drastically replaced by machine economy the results were- bound 
to be very disastrous for the nation. For India, the problem never 
has been that of the shortage of man power but on the contrary that 
of providing employment to unemployed millions of India. Machinery 
was bound to create unemployment and as such not suited to Indian 
conditions. It was, therefore, an unwanted and unnecessary criticism — 
levied against Gandhiji that he was a conservative economist. On the 
contrary, he was a practical thinker and had far-sighted approach to: 


problems of our national economy. — | 
- POINTS FOR REVISION © A: 
Gandhiji had his own views about the economic problems of 


India. Some have unreasonably criticised him for his being conserva- 
tive. His significant ideas were as under :—- 


. His ideas about Swadeshi—He believed that Swadeshi should 
be accepted as acreed. It was always essential to use indigenous. 
goods even if those were comparatively bad. To apply the doctrine 
of the best and the cheapest was not right. As one could not leave 
- one’s country due to climatic conditions, similarly one should not 
use foreign manufactured goods simply because those were better 
_ than indigenous goods. In his opinion an industry which was being 
run and managed by the natives was a Swadeshi. He was not oppnsed 
Pat employment of foreigners provided they worked for national. 
welfare. . E ad , . 


His ideas about industrialization—Gandhiji was opposed 
to the use of machines as that was bound to result in economic disloca- 
tion and unemployment. He felt that large scale production through 
machinery was responsible for exploitation. For him, machine was 
a sin and unhealthy introduction in our economy. In his opinion 
small scale and cottage industries should be encouraged as these 
preserved harmony and natural outlook. | | 


His ideas about Khaddar—Gandhiji felt that use of khadi 
— could provide employment to millions of unemployed Indians and 
also to agriculturists who always remained out of employment for at 
least 4 months in a year. It was life and essence of Swadeshi move- 
ment. Khaddar was also economically very essential because it 
checked drainage on our Indian economic resources. | 


His ideas about capital-labour relations—Gandhiji felt 
that both must go hand in hand. None of them was superior to the 
other, and that mutual harmony could promote industry. The 
capitalist should realise that numerical strength of labourers was very 
effective. Similarly the labourers should realise that the capitalists. 
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had tact and intelligence. He suggested to the capitalists that they 
should work for the welfare of the labourers and should also realise 


that capital was lifeless without the hands of labourers. Similarly he , 


suggested to the labourers that’ they should take interest in the 
industry and promote production. , 


His ideas about bread labour—-According to Gandhi), 
it implied that every citizen must put in some intelligent social service 
to the community and eat what he produced. This also meant 
minimising one’s demands and living a very simple and happy life. 
In Gandhian philosophy it meant a silent revolution and large scale 
effective production. In his philosophy bread labour should imme- 
diately be practised. : 

His ideas about labour organization—In his philosophy 
labourers have a right to demand their rights and should not be a 
party to exploitation. He suggested that the labourers should not be 
exploited by political parties but should produce fo: national 
development. He was opposed to destruction of property and 


machinery. He preached !abour organization on principtes of non- 
/iolence and truth. 


| His views about strikes—According to Gandhiji, this was a 
very. effective method but should be very sparingly used. The people 
going on strike must realize that their action would result i retarda- 


tion in production and as such strikes should be avoided as far as 
possible. 


His ideas about nationalization of industry—Gandhiji 
felt that industry should be primarily in the private sector but felt 
that control of large scale industry by a few people might result in 
concentration of wealth in a few hands and thus result in subsequent 
exploitation. He, therefore, pleaded that large scale industry should 
be controlled by the state whereas small scale industries should be 
left to the private individuals. 


His ideas about free trade—Gandhiji was in favour of giving 


protection to Indian industries because these were in infant stages . 


of growth. In his opinion principle of free trade could not be applied 
to India. 


Conclusion—Gandhiji was a practical thinker and in his 
opinion India did not require heavy machinery but employment for 
her millions. A few have tried to brand him as a conservative econo- 
mist but keeping into consideration the conditions of India one was 
bound to come to the conclusion that he was a practical man with 
right approach to the problems. 


Q. 7. Gandhism and Marxism are basically or to 
each other. Do you agree with this ? Give reasons. * 


(P.U. 1962) 
Or 

Bring out the differences hetween Gandhism and 

Marxism. (P.U. 1965) 
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Or 


In what respect does Gandhism differ from Com- 
munism ? Is it correct to say that Gandhism is Communism 


minus violence ? i hee feo? Aste 1966) 
Or 

Contrast the Gandhian view of State with the Marxian 

view. (P.U,67) 


Ans. Introductien—Gandhiji came on the political scene of 
India after his return from South Africa and within no time he could 
catch the imagination of the people. He won freedom for India and 
was in a position to oblige the mightiest colonial and imperialist power 
in the world to leave our soil without any hatred or il-will. 


Gandhis.» and Communism—aA close study of Gandhian 
philosophy is bound to reveal that Gandhism and Communism agree 
on basic principles. For example, both Gandhiji and Karl Marx 
wanted to have a classless society in which there would be no 
distinction between the rich and the poor and everyone would be 
appreciated by the qualities which he possessed. For them both 
class consciousness had created a rift in the society and thus 
resulted in exploitation of the poor by the rich. Similarly both 
believed that state was based on violence and in its present form it | 
had no justification to exist. Both even went to the extent of saying 
that state was an evil institution though Karl Marx went a step 
further by saying that ultimately it will wither away. Not only 
this, but both had identical views about capital.. For them both 
capital was a theft and a few people in the society had no right what-. 
soever to hold the money with them and thus deny its use for 
collective national welfare. For them both capital should. be used 
for social welfare and those who possessed wealth, should be obliged 
to part with that. They should deem themselves as the trustees of 
wealth. 


Karl Marx and Gandhiji both had a very soft corner for the 
downtrodden and the people belonging to weaker sections of the so-- 
ciety. Karl Marx used to say that history is witness of hitherto existing. 
struggles in which the labourers and the poor were being constantly 
exploited by the rich who controlled the means of production. He, 
therefore, gave the slogan that workers of the world should unite and 
it was in that unity alone that the depressed classes would come up 
and have their rightful place in the society. Similarly Gandhiji also: 
had a very soft corner for the down-trodden and low castes in the 
society. According to him the so called scheduled castes were a part 
of our society. He lived and worked among them and for them. 
Through his Harijan he tried to vigorously plead their cause and saw 
that in all walks of life they were given due representation. Similarly 
both believed in the conccpt of social equality meaning thereby that all 
should be given equal opportunities for getting justice and the doors 
of Jaw courts should not be closed on any particular class simply 
because that could not afford to purchase justice. He thus stood. 
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to preach with Marx that there should be political and economic 
equality. ¢ | 


Differences between Gandhism and Communism—No 
doubt prima facie there is much similarity between Gandhism and Com- 
munism but there is vast difference between the two. Gandhiji made 
it amply clear when he wrote in ‘Young India’ on Dec. 11, 1924, ‘I 
do not believe in short violent cuts to success. Those Bolshevik friends 


who are bestowing their attention on me should realise that however 


much I may sympathise with and admire their worthy motives. [am an 
uncompromising opponent of violent methods even to serve the noblest of 
causes. There is therefore really no meeting ground between the 
school of violence and myself.” At another place he expressed more 
or less similar views when he said that due to the faith of the 
Bolsheviks: in violence he could not appreciate their method of 
struggle. In his own words, ‘‘Whilst I have the greatest admiration 
for the self denial and spirit of sacrifice of our socialist friends, I have 
never concealed the sharp difference between their method and mine. 
They frankly believe in violence and all that is in its bosom. I believe 
in non-violence through and through.’ Gandhiji had deep faith in 
religion and believed that politics without religion was barren and 


both should go side by side. It is religion which brings life to 


politics. He himself used to say that I am first a religious and then 
a political man. On the other hand Marx believed that religion 
had no place in politics and both should be separated. For him 
religion was opium for the people and a method for making the 
people fatalist. He felt that it was a method through which the 
Capitalists tried to content the poor and he discarded religion 
altogether. Similarly we find that Gandhiji had faith in the existence 


of God which for him was a mysterious force but all-powerful and 


guiding our affairs. On the other hand, Marx did not believe at 
all in the existence of God and for him man was the architect of 
his own fate and there was no heavenly or super-human power to 
guide the destiny of mankind. 


Again we find that whereas Gandhian political philosophy ts 
based on spiritualism Marxism is based on materialism. For Marx 
-man was only means to an end whereas for Gandhiji he was an end 
in itself. Gandhiji had very high consideration for man. He 
believed that progress is man’s distinction alone and not that of the 
beasts. For him human beings do not live by bread alone but have 
power of discrimination and reason. He distinguished between 
virtue and vice. He is infinitely higher than all body and is special 
creation of God. In Young India, on October 20, 1927 he wrote 
“Of all the animal creation of God, man is the only animal whe. has 


been created in order that he may know his Maker. Man’s aim in 


life is not therefore to add from day to day his material prospects and 
his material possession but his predominent calling is from day to day 
to come nearer his own Maker.’ According to him, main purpose 
of human beings was to live and think rightly and to conquer his 
habits. Whereas Gandhiji attached too much importance to man 
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and had high regards for him Marx had no such opinion about man. 
As already said, for him. man was only means to an end and not 
an end in itself. Both, therefore, had altogether different approaches 
to problems of individual liberty. For Marx state was above 
everything else whereas for Gandhiji it stood for realization ‘of 
man’s personality only. We also find that Marx stood to take the 
fullest advantages of discoveries: and inventions of science. He. 
therefore, pleaded that there should be dependence on large-scale 
industriajization. On the contrary Gandhiji' pleaded for decentra- 
lization and believed that there should be the system of cottage 
industries and modern large scale industry should exist only.in a 
‘transitionary stage till man was ready to discard this. In a 
lengthy passage Gandhiji has given his own reasons for denouncing 
Science and scientific discoveries primarily because these destroyed 
soul instead of uplifting that and gave rise to beastly passion. 
He said, ‘J am not opposed to the progress of science as such. On the 
contrary, scientific spirit of the West commands my admiration, and — 
if that admiration is qualified, it is because scientist of the West takes 
no note of God and its lower creation......... I detest the unpardonable 
Slaughter of innocent life in the name of science and humanity so 
called, and all the scientific discoveries stained with innocent blood 
I count as of no consequence.” He considered that men were living 
‘machines and that the cottage industries will help people in easing 
their economic and social conditions. A factory which provided 
employment only to a few hundred people rendered thousands out 
of employment. In-his Harijan he wrote on September 14, 1935, 
“Dead machinery must not be pitted against the millions of living 
machines represented by the -villagers scattered in seven hundred 
thousand villages of India......... The present use of machinery tends 
more and more to concentrate wealth in the hands of a few in total 
disregard of millions of men and women whose bread is snatched by it 
.out of their mouths,” | | 


Gandhiji believed in rightful means for having lasting and 
-durable ends. For him, proper means were necessary for achieving 
proper ends. Ifthe means were not good, ends could not be good. 
He said, ‘‘For me, it is enough to know the means.. Means and ends 
are convertible terms in my philosophy of life.” He, therefore, 
stressed on means saying that if proper means were followed, ends 
would automatically be achieved. Defining the significance of 
means and their importance in actual life, Gandhiji wrote in Harijan 
-on February 28, 1937, ‘‘They say, means are after all means ; I would 
say, ‘means are after all everything. As the means so the ends, violent 
means will give violent Swaraj. That would be a menace to the world 
and India herself. There is no wall of separation between means and 
ends.’’ On the other hand, Marx did not believe in this idea. For 
him, ends justify the means and therefore, our aim should be to- 
achieve ends, no matter whether means for achieving those ends were 
right or wrong. We also find that Gandhiji i:ad a different view 
-about the evil-doer and the evil. For him one should hate the evil 
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and not the evil-doer, because’ evil-doer was product of evil and 
unhealthy social system. He, therefore, believed that it was capital 
and not the capitalist which should be hated. He very clearly said, 
“For me the fight is never with individuals, it is ever with their 
‘manners and their measures.’ On the contrary Marx believed , 
that both the evil and evil-doer should be hated. He, there- 
fore, hated both the capital and the capitalist. In his society 
there was no place for capitalists because they represented an 
evil institution and as long as it existed social justic2 could not be 
achieved. - 


Gandhiji was a very strong and ardent believer of non-v iolence 
For him, one should be non-violent both in thought. speech and 
action. For him, even if the property earned by a particular indivi- 
dual was to be snatched that should be done by persuasion alone and 
not by force. For Gandhiji, ahimsa was not only a method of struggle 
but a creed. In unmistakable and clear terms he said that, ‘‘ Ahimsa 
is a weapon of matchless potency...1t is an attribute of the brave, insfact 
itis their all, Jt does not come within the reach of the coward. It is 
no wooden or life-less dogma, but a living and life giving force. It is 
the special attribute of the soul that is why it has been describedas the 
highest dharma.’ On the contrary, Marx believed that there was no 
harm in using violence for achieving the ends. No doubt he 
suggested that violence should not be used as a primary method for 
securing the ends but for ail purposes he felt that unless force was 
used neither capitalist order nor evii institutions could come to an 
end. Marx, therefore, stressed on violence rather than non-violence. 
We also find that Gandhian philosophy dozs not believe in . 
embarrassing the opponent and what Gandhiji always intended was 
that the opponent should be made to realise his mistake. On the 
other hand, Marx believed that the enemy should be put in a most 
embarrassing position so that he was one to agree to the demands. 
put to him. 


Conclusion—We can, therefore, safely conclude that Gandhism 
is not Communism minus violence but something -beyond that. 
Both prima facie agree on certain principles but as they proceed the 
differences also widen up. It is very evident that they do not agree 
at all on means for achieving the ends set forth by them. Gandhian 
philosophy combined with spiritualism is altogether different from 
Marxism. In fact combination of politics with religion has made 
Gandhiji one of the most important personalities of our modern age. 
Vinoba Bhave has said that, “Jf Communism is a solid and imposing 
structure of granite, Gandhism is an ever changing amoeba.’ Sighifi- 
cantly Gandhiji himself pointed out another differenee which should 
sum up the study of this topic. He said, ‘“‘Moreover,. they seem to 
take their instructions from Russia, whom they regard as their spiritual 
home rather than' India, I cannot countenance this dependence on an 
outside power,” | 
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oe Gandhism & Communism—Gandhij stood for a "stateless 
and classless society based on the system of decentralization and 
Panchayati Raj. Some.of the critics have un- -necessarily tried to 
establish that ‘Gandhism is Communism minus violence. We find. 
that Gandhiji agreed with Marx to have' a classless society ana 
agreed that state in its present form was exploiting the poor. Both 
believed that capital was a theft and money should be used for 
collective welfare. Both had a soft corner for the poor and the 
down-trodden and wanted to uplift this section of the society. Both 
believed in the concept of social equality and also wanted that 
Justice should be quick and cheap. i 


Difference between Gandhism and Communism—But 
beyond that there is great difference between the two. Gandhiji 
had no faith in violence whereas Marxism did not condemn violence. 
Gandhiji had faith in religion and wanted to combine it with politics. 
whereas Marx had no place for religion in his philosophy. In 
Gandhian philosophy spiritualism and net materialism was essential 
whereas in Marxism vice versa was the case. According to Marx 
state was above everything else whereas Gandhiji sioaded that 

individual freedom was above the state. Marx believed in large- 
scale industralization whereas Gandhiji believed in promoting small 
scale industries. In Gandhian philosophy aie means should be 
adopted for having lasting and durable ends whereas according to 
Marx ends justified the means and all means should be adopted for 
achieving ultimate ends. Marx hated both the evil-doer and the 
evil whereas Gandhi: hated the evil and not the evil-doer. Thus. 
Gandhiji hated the capital and not the capitalist whereas Marx 
hated both the capital and the capitalist. [In his struggle : 

_ Gandhiji was the follower of ahimsa and gave highest place 

\ to dharma Whereas Marx believed in violence for achieving his. 
objects. 


| Pencliusias ay might nee by saying that Guedic ae 1S. 

not Communism minus violence but something beyond that. Though 

_ there appears to be some resemblance between the two yet basically 
they do not go side by side. 


. 58. Explain fully Maliateasy Gandhi’s conception of 
individual freedom and democracy im the light of his 
assertion that national Swarajya is nothing more than the 


realisation of Swarajya by the individual.. (PS ee 
. Or ° . 
Siate and examine Gandhiji’s views about rte 
(P. U. 1960): 


Ans. Gandhian philosophy is so comprehensive that it has 
Jeft no aspect of human life untouched. Gandhiji was a true 
democrat and lover of individual freedom. In his philosophy there 
are very clear indications of his love for individual and national 
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freedom. He very fervently believed and unhesitatingly declared © 
that the state was not an end in itself but only means to an end © 
and that fullest development of man’s faculties was the end of the 
State. 


Gandhiji’s views about Freedom —Gandhiji could never 
tolerate the subordination of one nation or individual to the other. 
In his philosophy, in a healthy society, individual should count the 
maximum. He remarked very beautifully that each individual loves 
his liberty and even those thinkers or philosophers’ who plead for 
maximum authority for the state, shall not willingly surrender their 
freedom. He could not dream of a healthy, joyous and prosperous 
society which had its foundations on the denial of individual freedom. 
He wrote in Harijan in 1942, ‘‘No society can possibly be built on a 

denial of individual freedom. It is contrary to the very nature of man, . 
Just as a man will not grow herns or a tail, so he will not exist as man 
if he has no mind of his own. In reality even those who do not believe 
in the liberty of the individual believe in their own.”’ He felt that no 
amount of sacrifice was more for winning and preserving freeaom. 
Denial of liberty was virtual death. A real freedom was one which 
was attained with self-efforts without any aid from any corner. In 
his own words, ‘‘Freedom received through the efforts of others, how- 
ever benevolent, cannot be retained when such effort is withdrawn. In 
other words, such freedom is not real freedom.”’ Gandhiji -was fully 
convinced that each individual or nation will have to pay for the 
freedom. The eost sometimes is very heavy but should never be con- 
sidered so. The cost paid by our generation, will be a cherishing 
memorial fot our succeeding generations. Freedom is always essential 
because without that a naticn or an individual cannot fully develop 
itself. He said, ‘‘Just as man would not cherish the thought of living 
in a body other than his own, so do nations not like.to live under other 
nations however noble and great the latter may be.”’ 


Freedom of India—For him India was supremeand above 
everything else. He wanted to see a free India. In fact he 
was hungry of freedom because for him, that was the path of truth. 
For him, real freedom in India will only come when all shall have - 
equal opportunities, otherwise freedom shall be hollow and unrealistic. 
He said that it was the foremost duty of each and every citizen of 
India to preserve the freedom of Mother India. Since we were 
brought up on this land and borrowed the cultural heritage of the 
predecessors who loved and respected India, it was our foremost duty 
to see India free. In his own words, ‘‘J work for India’s freedom 
because my Swadeshi teaches me that being in it and having inherited 
her culture, I am fittest to serve her and She has a prior claim to my 
service. But my patriotism is not exclusive ; it is calculated not to hurt 
any other nation but to benefit all in the true sense of the word.” 


He was of the opinion that a solitary act of heroism could not 
bring freedom to India, however noble or supreme that might be, 
but collective efforts of tens of thousands of people alone could bring 
the desired fruit. Therefore, what was needed was collective and 
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constructive efforts ‘rather than isolated acts of heroism. In India 
of his imagination all shall struggle to relieve Motherland from the 
bondages of slavery. In the ultimate analysis. all shali feel that India 
is their land and without any hindrance all shall be most willing to 
make supreme sacrifices. India’s struggle fdr freedom was both 
political and moral because free life under the present government 
“has rather become impossible. He wrote in ‘Young India’ in 1920, 
“India’s freedom must revolutionise the world’s outlook upon peace and 
war. Her impotence affects the whole of mankind.” Wis concept of 
freedom was a bit broader and he believed that in Jndia, freedom 
shall be understood to mean liberty from Government control. 


According to Gandhiji no man’ was indispensable for the 
evolution of this great'and ancient Jand of ours but that process will 
‘not come simply by‘making speeches and ‘idle talks but by positive 
actions. He made it clear to his people that the imperialist England 
never granted freedom to any of her colonies unless the masses were 
determined and resolute. The people of India therefore will have 
to display their determination and resoive with all firmness and 


oo to the rulers, if she wanted to be free from the present alien 
rule. | 


Swaraj of his dream was a condition under which the nation 
was free to make its own choice both of good and evil. It also 
meant ability to regard every inhabitant as our own brother or sister. 
It was also abandonment of the fear of death. In his own words, 
“A nation which allows itself to be influenced by the fear of death 
— cannot attain Swaraj, and cannot retain it if somehow attained.’ In his 
philosophy Swaraj was not merely a political concept but an ail 
round awakening. It was also an arrangement under which all 
communities, classes and races living in a country lived with perfect 
harmony. He felt that there was no substitute for Swaraj or 
_ independence. 


Swaraj and Independence—Gandhiji, however clearly dis- 
tinguished between Swaraj and independence, In his opinion com- 
plete independence is insufficient rendering of. Purna Swaraj. For 
him Swaraj meant self-rule whereas independence was a licence for 
doing what one liked. Swaraj was thus more positive than inde- 
_ pendence, both in nature and character. In 1934, in “Young India’. 
he thus distinguished between independence and Swaraj, ‘“‘The root 
meaning of Swaraj is self-rule ; Swaraj may, therefore be rendered 
as disciplined rule from within and ‘Purna’ means complete. Indepen- 
dence has no such limitation, Independence may mean licence to do as 
you like. Swaraj is positive, independence is negative. The word Swaraj 
is a sacred word, Vedic word meaning self-rule and self-restraint, 
and. not freedom from all restrains which independence often means.” 
He further said, ‘Jf we are to receive self-government we shall have 
to take it, We shall never be granted self-government. Look at the 
history of the British Empire and the British nation ; freedom loving as 
it is, it will not be a party to give freedom to a people who will not take 
it themselves.” | 
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In Gandhian philosophy India’s freedom has no mystic 
Sense but that was to be without any mental reservation. He 
~ very forcefully condemned the idea that India was not fit to rule her- 
‘self and that there would be anarchy,or chaos after Britishers had 
withdrawn from India. India might commit mistakes in the initial. 
stages but in the long run she shall gain necessary experience for 
efficiently and reasonably managing her own affairs. In ‘Young India’ 
he wrote in 1931, ‘‘Just as aman with bad lungs will breathe with 
difficulty, even so India, becaure of her ailments, may make a thousand 
mistakes. The doctrine of fitness to govern is.a mere eye wash: 
Independence means noiiiee morg or less than getting out of alien 
control” 

Aims of India’s Freedom—Discussing the aims and and 
objects of India’s freedom he made it very clear that free India shall 
never aim at exploiting other nations of the world. In free India 
there shail also be no place for violence or injustice. On the other 
hand, it will be a nation which will give equal rights to all other races 
and nations and shall also promote international harmony. He’ very 
beautifully remarked. “Through the deliverance of India. I seek to 
deliver the so-called weaker races of the earth from the crushing heels 
of western exploitation in which England is the greatest partner.’ He 
also made it very clear that India did not seek independence on 
Britain’s ruin, He wrote in his Harijan in 1940, “2 do not want 
Britain's humiliation in order to gain India’s freedom. . Such freedom, 
if it were attainable, cannot be manfully retained.” 


Gandhiji' also believed that while fighting for our freedom 
struggle we should not lose self-respect. The people of India must 
be made to realise their past glory, culture and civilisation and must 
constantly be reminded to discharge the duty that we owe to our 
ancestors. It is in this spirit that we should fight our independence 
struggle with confidence and self-respect. 


Gandhiji on Democracy—Gandhij jl was a democrat, both in 
thought, speech and action. His concept of democracy was very 
clear and wide and accommodated all shades of public opinion. It 
was not a political phenomenon but also covered social and economic 
aspects of our life. He believed in the idea of decentralization of 
authority and stood for village autonomy and independence. In his 
opinion if democracy was to succeed anywhere the people must be 
tolerant, ‘disciplined and humble. As early as in 1926, he wrote in 
his ‘Young India’, ‘The highest form of freedom carries with it. the 
greatest meusure of discipline and humility. Freedom that comes from 
discipline and humility cannot be denied ; unbridled licence is a sign of 
vulgarity injurious alike to self and one’s neighbours’ In his ‘opinion 
most of the people in power appear to think that spirit of democracy 
was something mechanical which was to be adjusted by abolition of 
one form of Government or the other but they were sadly mistaken 
in that. Democracy, in its true sense, cannot come by mere political 
changes in the form of Government but its true introduction required 
change of hearts. Since democracy was a great institution, there 
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were more chances of its being mis-used.. Therefore, democratic 
_jnstitutions should be used most carefully, otherwise the purpose of 
adopting democratic institutions would essentially be defeated. As 
far as possible, in democracy there should be no unnecessary secrecy. 
A. democracy will come to an end, if those who manage to come to 
‘power do not keep pace with public opinion. In ‘Harijan’ he wrote 
in 1931, ‘ Democracy enlightened and disciplined is the first thing in 
‘the world. A democracy prejudiced, ignorant, supersitious will land 
itself in chaos and may be self destroyed.” 


In his concept of democracy, the Government should least 
govern leaving maximum autonomy and independence to the people. 
Otherwise that will be democracy in name only. The leaders of | 
public opinion should always be at beck and call of the people 
whom they claim to represent. He felt that Western democracies 
had only the germs of this institution but were not true democracies. 
Democracy ard violence cannot go hand in hand. ‘Sf India is to 
evolve the true type, there should be no compromise with violence and 
uniruth.’ In real democracy liberty of expression and action must 
be zealously and vigorously guarded. Fora proper evolution of 
democracy we must be prepared to listen to the other side and should 
not underestimate the viewpoint of the other party. If we fail to pay 
due consideration to the viewpoint of others we run the risk of 
missing the truth. There are always ceriain limits on the power of 
understanding of each individual, which can be properly appreciated 
if we keep our mind open and are always prepared to find the truth 
by discussion. In his own words, “Ths openness of mind strengthens 
the truth in us and removes the doors from it, if there is any.’ Still 
more appropriately, he expressed more or less the same views when 
he said, “Jf we want to cultivate a true spirit of democracy we cannot 
afford to be intolerant. Intolerance betrays want of faith in’ one’s 
cause.” 


Democracy and non-vielence—To another important and 
vexed question namely whether democracy could only be saved 
through non-violence, he replied in the affirmative. In his opinion 
a democracy based on violence cannot protect the weak. In a 
democracy based on non-Violence, the weakest shall have equal 
opportunities with the strongest in the society. He bitterly criticised 
democracy coming with violence and in fact, in his opinion. it was 
wrong to believe that both could go hand in hand. ‘*Western 
democracy, as it functions today, is diluted Nazism or Fascism. At 
least it is merely a cloak to hide the Nazi or the Fascist tendencies of 

imperialism,” 


Conclusion—We might conclude by saying that Gandhiji loved 
democracy and freedom above everything else. In his philosophy 
there was no place for slavery or subordination of one race or nation 
under the other. He very clearly said that death was to be preferred 
over bondage both of the individual or nation. Slavery and national 
subordination was acurse in each and every form and should not 
be tolerated under any circumstances. He also mace it very clear 
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that political slavery was quite different from social and economic 
Slavery. Mere withdrawing of a politically superior power should 
not be taken as a guarantee and as an end of social evils or economic 
disparity. We might better conclude in his own words, ‘Foreign 
domination is undoubtedly responsible for many evils, but we need to 
remember that many pre-existing evils were also a potent cause of that 
domination. Therefore, the mere throwing off of the foreign 
pe. whilst it is as essential as life breath, will never be the cure of 
a a : : Sin 
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Gandhiji’s Views about Freedem—Gandhian philosophy 
was quite comprehensive and stood on love for individual and 
national freedom In his opinion individuals always loved freedom 
and were most willing to preserve that. According to Gandhiji great 
sacrifices were required for winning and preserving national freedom. 
as these must be paid. Freedom did not come by speeches but by 
actions. 


Freedom of India—Gandhiji loved India and wala to see it 
happy and prosperous. In his opinion consolidated national efforts 
in a disciplined manner alone couid help. In his opimion no 
man was indispensable and the process of freedom was continuous. 
The people should demonstrate their determination to win freedom. 
Freedom was not merely a political concept, but meant all round 
awakening. He distinguished between Swaraj and ~independence 
and felt that Swaraj was more positive than independence, both in 
nature and character. In his philosophy freedom was to be without 
any mental reservation and he condemned the idea that India was 
not fit to rule itself. Gandhiji used to say that we might commit 
mistakes in the initial stages but with the passage of time we would 
learn everything. 

- Discussing the aims of Jndia’s freedom he said that we were 
not for exploiting other nations. Free India will have happy and 
harmonious international relations. In free India there would be 
no place for violence or injustice. He also felt that we should fight 
with self-respect and depend upon our past glory. 


Gandhiji on Democracy—Gandhiji was a true democrat and 
believed in the idea of decentralization of authority. He stood for 
village autonomy and independence. In his opinion democracy was 
not a mechanical process but required change of hearts. In demo- 
cracy there should not be any unnecessary secrecy and those in 
authority should respect public opinion. 


In a democracy government should least govern and lala of 
public opinion should always be at the beck and call of the people. 
Democracy and violence could not go hand in. hand. For the deve- 
lopment of democracy: we should be ready to listen to the viewpoint 
of others. The limitations-of other people should also be properly 
appreciated. In his opinion a lasting democracy was one which was 
based on non-violence and provided equa! opportunities for all. 
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Conclusion—Gandhiji concluded by saying that there should 


be no slavery or subordination of one race or nation under the other. 


~ 


National subordination was a curse and believed that political, 
social or economic slavery was absolutely different from each 
other. He was a democrat and lover of national and individual 
freedom. 

Q. 99. “It is not nationalism that is evil, it is the 
narrowness, selfishness, which is the bane of modern nations, 
which is evil.” (Gandhiji). Explain this with reference to 
Gandhiji’s principle of Swadeshi. (P.U. 1960 ; Agra 1960) 


Or 


‘It is impossible for me to be an internationalist with- 
out being a nationalist.” Explain this with reference to 
Gandhiji’s principle of Swadeshi. _ (P.U. 1961) 


_ Ams. Introduction. Gandhiji came on the Indian political 
scene in 1920 andsoon the nation accepted his leadership. His 
philosophy was quite simple, logical as well as appealing. For the 
first time he declared that strong determination and a resolute will 
were more effective weapons than the guns to shake British 
imperialism in India. | 


His views about nationalism—Gandhiji was a nationalist 
from the core of his heart. Love for India was most deep-rooted in 
him and in fact above everything else. Indian culture and civilisation 
was most dear to him and in fact he took pleasure and pride in 
India’s past culture and civilisation. In his opinion India had a 
mission of spreading spirituality in the world which must be accom- 
plished without any delay. | 


Similarly, we find that he wanted to see a free, joyous and 


prosperous India. It was his hope and desire that a free India shall 


occupy a dignified place in the community of nations and in it alk 
shall live in peace, harmony and perfect adjustment without any. 
distinction of caste colour. creed er status. In his own words, 
“Through the deliyerance-of India, I seek to deliver the so-called 
weaker races of the earth from the crushing heels of Western exploita- 
tion in Which England is the greatest partner, 

A special reference may be made about his Swadeshi which was 
the basic and pivotal point of his philosophy along with his concept 
of Ahimsa. As a nationalist he did not hesitate to declare that “‘To 
use foreign articles rejecting those that are manufactured in India, is to 
be untrue to India, It is an unwarranted indulgence. To use foreign 
articles because we do not like indigenous ones is to be a foreigner. 
It is ohvious that we cannot reject indigenous articles even as we 
cannot reject the native air and the native soil because they are inferior 
10 foreign air. and soil’, He vigorously preached the use of every- 
thing that was Swadeshi. In his opinion. every Indian should be 
Swadeshi both in thought. speech and action. Swadeshi was both 
political, economic and moral concept and in fact a creed. Without 
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Swadeshi one could not realise God and practise truth in the real 
sense of the term. For him, Swadeshi taught every citizen to be a 
freedom-lover and a patriot. It was the most effective method for 
attaining Swaraj or freedom. He said that “Ut seems to me that 
before we cas appreciate Swaraj we should have not only love but 
passion for Swadeshi,”’ 

We find in him a very clear passion for everything which was 
Indian. He had full faith in Hinduism and its religious books. 
About Hinduism he wrote in ‘Young India’ in 1920; Jn it, there is 
room for the worship of all prophets of the world, It is not a missionary 
religion in the ordinary sense of the term. Ihasno doubt absorbed 
many tribes in its folds, but this absorption has been of an evolutionary), 
imperceptible character Hinduism tells everyone to worship God 
according to his own faith or Dharma, and so it lives at peace with, all. 
the other religions’. Not only did he love Hinduism but very clearly 
and boldly declared that he was first a religious man. and then a 
politician. He also declared that religion and politics must go hand 
in hand. Similarly we find that he had immense respect for 
Gita about which he wrote in Harijan in 1939, ‘“‘Today the Gita is 
not only my Bible or Quran, it is more than that—it is my mother, I 
lost my earthly mother who gave me birth long ago, but this eternal 
mother has completely filled her place by my side ever since. She has 
never changed, she has never failed me. When I am in difficulty or 
distress, I seek refuge in her bosom.” 


He was so much a nationalist that he found time to point out 
the evil social institutions of Hindu society. He condemned the 
evil institutions of casteism and child marriage. He supported the 
cause of widow re-marriage and female education. In fact there 
was no institution in the Indian society which he did not touch. He 
was so much a nationalist that even he stressed the need and necessity 
of national dress, which he argued was most becoming and _ natural 
to an Indian. | R eae 

His views about Internationalism—But in spite his being 
a nationalist he was equally an internationalist. He most appro- 
priately remarked that, ‘Jt is not nationalism that is evil, it se 
narrowness, which is the bane of the modern nations, which is evil’ 
Throughout his life he struggled to establish that nationalism and 
internationalism must go hand in hand. In his philosophy there was 
no contradition between the two concepts. The same principles can 
be applied to a nation as well-as to the universe asa whole. In his 
opinion one could not become a true nationalist without becoming 
first an internationalist. He just cou!d not understand the idea of 
becoming an Internationalist unless nationalism had become a fait 
accompli, If any contradiction and conflict came between the two 
concepis that was primarily due to the tendency of exploitation of 
one race by the other. If the nations of the world could be satisfied 
with what they had, the problem of nationalism Vs Internationalism 
might not have arisen at all and these barriers which divide us would 
have had no significance. In ‘Young India’ in 1925, he wrote, ‘‘/n 
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my opinion, it is impossible for one to be internationalist without being 
a nationalist. Internationalism is possible only when nationalism 
becomes a fact, i.e., when the people belonging to different countries 
have organised themselves and are able to act as one man,’ 


He did not confine his ideas to theory alone but practised them 
as well. He was a true nationalist but along with that an interna- 
tionalist in the real sense of the term. Much of what he said and 
‘wrote was not applicabie to India alone but could very successfully 
be applied to the whole universe. For example about democracy he 
said that, ‘““Democracy must in essence, therefore, mean the art and 
science of mobilising the entire physical, economic and spiritual resour- 
ces of all the various sections, of the people in the service of common 
good of all,” Similarly we find that he gave a wider and universal 
as against narrow and sectarian definition of religion. He said, 
“God the Ruler pervades all there is in this universe. Therefore, 
renounce and dedicate all to Him and then enjoy or use the _ Portion ; 
that may fall to thy lot. Never covet any body's possessions.’ 


No doubt he was guiding millions of Indians te fight for: fair 
freedom and demanded their inherited right of self-assertion, but his 
definition of freedom and swaraj had a universal character and | 
international outlook. Hesaidin Ceylon. ‘‘Fight for Swaraj means 
not mere political awakening but an all-round awakening—social, 
educational, moral, economic and political.’ With an international 
outlook and approach he said, ‘Real Swaraj will come not by the 
acquisition of authority by a few but by the acquisition of capacity by 
all to resist authority when it is abused. In other words, Swaraj is to 
be attained by educating the masses to a sense of their capacity to 
regulate and control authority,’ 


Swadeshi, which was one of the most effective weapons of his 
struggle against British imperialism, had also not only national but 
international outlook. What he said and the way in which he asked 
the people to use Swadeshi goods, could equally be said for all the 
nations of the world struggling for their national freedom. He wrote 
in ‘Young India’ in 1919, ““Swadeshi is that spirit in us which restricts 
us to the use and service of our immediate surroundings to the exclusien 
of more remote.”’ 


Not only inthe political field, but one finds in him interna- 
tionalism in the social field as well. When he championed the cause 
of women’s right to participate and share in the activities of man, 
he spoke not about the women of this or that country but about 
women of the world. He said, ‘Woman is the companion of man, 
gified with equal mental capacities. She has the right to participate 
ia very minutest detail in the activities of man, and she has an equal 
right of freedom and liberty with him.” His ideas about evil of 
drinking were equally applicable not to India aione. The whole unt- 
verse is gradually realising now that drinking is an evil and a curse 
and should be avoided as far as possible. Even people in very many 
European countries are launching regular campaigns against the 
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drinking evil. According to him, ‘“‘Drugs and drink are two arms of 
the devil with which he strikes his helpless slaves into superfaction and 
intoxication.’ This again has international outlook and approach 
and is not exclusively applicable to:any one particular country. 


Not only politically or socially but economically also he had 
an international outlook. No doubt he was interested in ‘economic 
development of his people and was shocked by the poverty of India. 
but the way in which he defined economics was not peculiar to India. 
lt was universally applicable and holds good even today, as that 
was when he defined economics. For him economics was essential 


for social justice and decent living. In 1937, he wrote ‘‘True econo- . 


mics never militates against the highest ethical standard, just as all 
true ethics to be worth its name must at the same time be also good 
economics, An economics that inculcates Mammon worship and 


enables the strong to amass wealth at the expense of the weak, isa 


false and dismal solence. It spells death, True economics on the other 
hand, stands for social justice, it promotes the good of all equally 
including the weakest, and is indispensable for decent life. 


Conclusion—-We might thus conclude that in Gandhian philo- 
sophy nationalism and internationalism were not contradictory but 
complementary to each other. They could go hand in hand and one 
was essential for the perfection of the other. Contradiction came 
alone due to narrow definitions given to these concepts. In his own 
words, ‘di is not nationalism that is evil, it is narrowness, selfishness, 
exclusiveness, which is the bane of modern nations, which is evil. Each 
wants to profit at the expense of, and rise on the ruin of, the other.” 


POINTS FOR REVISION 


| Introduction. Gandhiji came on the political scene of India. 
in 1920 and soon after dominated that. 


His views about Nationalism. Gandhiji was a nationalist 
and took pride in India’s past culture and civilisation. He also. 
wanted to see a joyous and happy India. In India of his imagination 
there was no place for caste, creed or religion. Swadeshi was the 
pivot of his philosophy and he wanted to accept everything which 
was native or indigenous. For him without Swadeshi India could 
not prosper. He loved Hinduism in its true and broader sense in 
which religion was not narrow but accommodated and adjusted true 
spirit of every other religion. He wanted to finish evil institutions. 
of casteism and child marriage. In other words he praised and loved 
everything that was Indian and thus he was a nationalist. 


His views about Internationalism. He was a_ nationalist 
but at the same time an internationalist. According to him, nationa- 
lism and internationalism must go side by side. In this regard he 
was not only theoretical but wanted to put his ideas into practice. 
We find in his love for democracy an international character and 
outlook, Similarly his hatred for imperialism and love for freedom. 
and Swaraj was equally international in character. He also wanted 
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to tell the people of the world that indigenous goods should be 
preferred over imported goods and this was not something peculiar 
to India but was international in character. In the social field also 
he championed the cause of women of the world and wanted to give 
them equal status with men. Economically too he had an interna- 
tional outlook. He was interested in universal economic develop- 
ment rather than development of a particular nation. : 
i Conclusion. We might conciude by saying that Gandhijt 
wanted. to combine nationalism and internationalism and in practice 

he showed that it was practicable and possible. — 
Q. 60. Comment on -Gandhiji’s statement ‘Varna is - 


net caste, it is class.” (Agra, 1961 and 1964) 
) Or be 
Comment on ‘Gandhiji spiritualised politics and libera- 
ised religion.’ | af (Agra, 1963) 
Or ee a 


_ “Where there is no- principle involved and there isa 
programme to be carried out, the minority has got to follow _ 
majority.’ (Gandhiji) Comment. (Agia J96™ 

| Or | = : 
.“The true source of right is duty. If we ail discharge 
' our duties, rights will mot be far to seek.’’ (Mahatma Gandhi) 
Comment. oo (Raj. 1961) 
Shige: Or | | 
Discuss some of the significant social ideas of Mahatma — 
Gandhi. ee sae ee 
Or | 
“There cam be no two opinions about the fact that 
Gandhi was a great secial reformer.” Elucidate. 
: : : (Agra 1969) 


: Ans. Introduction. Gandhiji had a many-sided personality 
with clear vision and definite approach to the problems which faced 
India of his time. He very exhaustively dealt not only with economic 
or political but also with social problems of Indian society. Needless 
to say that Indian society had completely degenerated itself into an 
evil. Our society was evil-ridden with no outlet. Oursocial re- 
formers had failed in their. mission of clearing our society of its. 
deep-rooted evils. The people of India took pride in condemning 
what was Indian and did not take pride in their glorious past. The 
image of India, outside our national borders, had been considerably 
damaged and for an average foreigner India was a land of super- 
Stitions. The society was blotted with evils of child marriage and 
untouchability and for its forbidding widow re-marriage or crossing 
the high seas or even prohibiting female education. Poverty 
had further deteriorated our social conditions and thus we had 
iow morals and corruption was eating our society from. within. 
It was in these circumstances that as a Karma-yogi and practicab 
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politician Gandhiji tried to pin-point our social evils and reform our 
society. He established a close relationship between social and 
political problems. Some of his social ideas were :— \ 


Gandhiji’s views about Untouchability. Gandhiji ver 
forcefully and, strongly condemned untouchability. According to 
him, the system was an evil and against the spirit of our society. 
It was the symbol of our degeneration. It was neither justified on 
human nor on morai grounds. It created cracks in our society and 
weakened it, which directly strengthened British imperialism in India. 
It was a great blot on the fair name of Hindu Society. In his opinion 
it was a social sin for which the scciety should reasonably be punished. 
In ‘Young India’, he wrote in 1920. ‘Hindus will certainly never 
deserve freedom, nor get it if they allow their noble religion to be 
disregarded by the retention ef taint of untouchability.’ Untoucha- | 
bility was not at all an essential part of Hindu religion as some of 
the people make us believe. He went to the extent of saying that 
it was a heinous crime against humanity and an arrogant assumption 
of superiority. He very clearly said that, ‘J know no argument in 
favour of its retention and I have no hesitation in rejecting scriptural 
authority of a doubtful character in order to support a sinful institution.” 
He came to the conclusion that it was a corroding poison that was 
eating into the vitals of Hindu society. The society will be much 
glorified as soon as it purged itself of this black sin of untouchability. 
He said that every fight against untouchability was a religious fight 
for the recognition of human dignity and entrenched citadels of 
orthodoxy. The custom cf untouchability was immoral, barbarous — 
and cruel. 


Gandhiji, therefore, came to the conclusion that this evil, which 
had crept into Hindu society could only be eradicated when people 
made.consolidated and concentrated efforts against it. He therefore 
suggested that social reformers should take bold steps and allow the 
untouchables to enter temples and worship there. God cannot be 
partial to any class or caste. Highly placed people should adopt 
sons and Gaughters of the untouchables as their.own, as and when 
need be. Similarly inter-class and inter-caste marriages should be 
encouraged. In other words, he suggested to all those who mattered — 


in the society to take a liberal view and should come forward to 
reform the society. 


Gandhiji on Caste and Varna—According to Gandhiji, like 
untouchability, caste system was also not a part of Hindu religion. 
It was a late stage innovation in our social set-up. In its present form 
it had no justification to exist at all. Since caste system was based 
on birth it had no morai justification to claim the support of society. 
He, however, believed in Varnadharma which, he felt, was law of life 
and that of conservation of energy. He felt that caste was an 
excrescene and handicap on progress. It promoted inequality and 
assumption of superiority of one man over the other which was a sin 
against man and God. ‘I do, however, believe in varna which is based 
on hereditary occupations...These occupations are common to all 


-_ 
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mankind, but having recognised them as law ef our being, had made use 
of it in regulating social relations with conduct.’ In his opinion caste 
system was perverted and a degenerated form of Varnadharma which 
preserved energies and was essential for perfection and growth of our 
society. . Whereas in caste system there are restrictions, in Varna- 
dharma there can be no restrictions and people of different Varnas 
can interdine and inter-marry each other which is not permissible 
under the caste system. Whereas under caste system such marriages 
were considered a social offence, in Varna system there was no such 
Offence. He. therefore, concluded that there was clear distinction 
between caste system and Varna and that both were opposed to each 
others 4. | : | | 

His views about the status of Women—Gandhiji could not 
reconcile himself to the idea that women had a low place in our 
society and were inferior to men in intelligence or wisdom. In -his 
opinion Hindu society always assigned a high position to the women 
and that history was a witness to that. In his opinion women ‘should 
be given a much higher status in the society than even men. A 
‘woman was incarnation of Ahimsa and personification of self- 
Sacrifice. In his philosophy both were of equal rank and supple- 
~ mentary to.each other and that without one the existence of the other 
could not be justified. Ruin of one was bound to bring with it the ruin 
of the other. As outer life was within the influence of man, similarly 
home life was under the sphere of influence of woman and thus she 
should have as much autonomy in her own circle of influence as 
man has in his own. He said, ‘“‘Woman is the companion of man 
gifted with equal menial capacities. She has the right to participate 
in the activities of man and she has an equal right of freedom and 
liberty with him.’ He equally suggested to women that they should 
cease to think that they were the creatures.to satisfy the lust of man. 
Where necessary they should try to come up to the standard cf men 
and should copy what was best inthem. They should realise that 
they were not the playthings of men and should not deck themselves 
for pleasing men. He also suggested that they should not be slaves 
of their whims and fancies. They should aiso decorate themselves. 


Come to you: own and deliver your message again.” | 

Gandhiji, while addressing the women of India said that they 
could relieve India from her present poor and deplorable economic 
conditions and poverty. In Young India, he wrote in 1921, ‘“‘The 
future of India lies on your knees, for you will nurture the future 
generation. You can bring up the children of India to become simple 
God-fearing and brave men and women, or you can coddle them to be. 
weaklings, unfit to brave the storms of life and used to foreign fineries 
which they would find it difficult in after life to discard.” 

Gandhiji on widow re-marriage—-Gandhiji felt that ban on 
widow re-marriage was another social evil which should be condem- 
ned without any hesitation. In his opinion forced widowhood created 
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many social problems and was one of the reasons for our jow morai 
character. In his opinion a widow should have as much right to 
marriage as a widower and denial of this legitimate right to women 
was not at all justified. Widowhood was.peculiar to India and an 
indication of our narrowness. He felt that it was an un-natural 
arrangement and as such its elimination, in no way, could disiocate 
our social set-up. Gandhiji was of the opinion thas with the end- 
ing of this evil institution the society will be rid of many allied social 
evils. In his own words, ‘‘Voluntary widowhood is a priceless boon 
in Hinduism ; enforced widowhood is a curse. And I very much feel 
that many young widows, if they were absolutely free, not so much 
from the fear of physical restraint as from the approbrium of Hindu 
public opinion, would remarry without the slightest hesitation,” — 


Gandhiji on Child Marriage—Gandhiji. himself was a victim 
of this social evil and repented throughout his life for marrying at 
an early age. In fact, he could not see any advantage in child 
marriage, which on ths contrary resulted in poor health of the couple 
and excess child production. It was one of the causes of having 
many child widows in India. In his opinion it was responsible for 
our social, physical and moral degeneration. In fact, Gandhiji had 
altogether different views about marriage. In his opinion marriage ~ 
was not intended only for the satisfaction of cur sexual thirst but 
was far nobler and pious an institution. He wrote in 1926, ‘‘For me 
the married state is as much a state of discipline as any other. Life is 
duty, a probation. Married life is intended to promote mutual good, 
both here and hereafter. It is meant also to serve humanity.’ In his 
opinion it was all wastage of money to arrange dinners etc., on the 
marriages so long as millions in India were starving. For a happy | 
married life both the parties must have restraint. Under special and 
peculiar circumstances he even favoured divorce. For him, normally 
Marriage was a sacred institution and should be treated as such. 
In his opinion normally a woman need not follow a vocation of her 
own because the care of the children and upkeep of the household, 
were quite enough to fully engage all her energy. Marriage was 
natural in life and to consider that derogatory. in any sense was bad. 
In the words of Gandhiji, ‘‘The very purpose of marriage is restraint 
and sublimation of the sexual passion. If there is any other purpose, 
marriage is no consecration, but marriage for other purposes besides 
being progeny.” 


Gandhiji wanted to radicaliy reform the system of marriages in - 
india. In his opinion there should be inter-caste and non-communal 
marriages. He also wanted to have a very limited family and 
condemned dowry system being followed in many parts of India. 


Gandhiji on social reforms— According to Gandhiji, there 
was close relationship between social and political institutions. He 
was of the opinion that degenerated society was a great impediment 
in our getting Swaraj. In his opinion postponement of social 
reforms virtually meant postponement of independence. He made 
it clear to his people that one could not precede the other and_ that 
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both must go hand in hand. The work of a social reformer was 
very difficult and tedious and it was not easy to do selfless social 
service. An effective social reformer anda person doing social 
service must be a calm and noiseless worker. A nation must try to 
discover her selfless and calm social workers. Gandhiji felt that in 
India, one who stood to condemn untouchability both in thought, 
speech, and action was a real social worker and devoted to the cause 
of social reforms. 


Similarly he said that social boycott was a terrible and effective 
weapon for reforming a person who. was trying to harm the fabric of 
our society. Social boycott, however, should not be used as a 
weapon of coercion but should only. be used in very exceptional | 
circumstances. In his own words, “There is, | know, a section who 
says that political freedom must be won first and social reform would 
follow later. Ji is a wrong idea and certainly inconsistent with one 
who would win Swaraj with non-violent means.” 


His ideas about drimking evil—According to Gandhiji, 
drinking was an evil and that the nation which was developing and 
depending on such revenues was to be cursed. In his opinion, drugs 
and drinks were two arms of devil with which a helpless was stricken 
with severity. For him, drinking is a universally acclaimed evil. He 

said that a drunkard and a thief were sailing in the same boat. 
Whereas a thief stole all earthly possessions, a drunkard stole his 
own and his neighbour’s honour. In his opinion India could be the 
ideal country for the introduction of total prohibition because here 
drinking was neither.a- fashion nor a symbol of respect. In his 

opinion drinking was wicked. He wrote in 1929, ‘‘Nothing but ruin 

7 stares a nation in the face that is prey to the drink habit. History 
records that empires have been destroyed through that habit...... The 
monstrous evil was undoubtedly one of the conrributory factors in the 
fall of Rome. If, therefore, you will live decently you will shun this 
evil while there is yet time.” 


He was of the opinion that drinking spirituous liquors in India 
was more criminal than the petty thefts which starving men and 
women committed and for which they were prosecuted and punished. 
He wanted summary punishment for those who manufactured fiery 
liquids. It destroyed both body and soul and was thus most harmful 
and dangerous for both the individual as well as the society. Gandhiji . 
was of the opinion that there was no half-way between drunkenness | 
and prohibition. Drink excites the nerves and narcotics always 
deaden the sense of right and wrong and sap the moral well- 
being of those who were given to this habit. In Harijan he wrote in 
1950, “‘Purna Swaraj is impossible of attainment by people who have 
been or who are slaves of intoxicating drinks and drugs, It must neyer 
be forgotten that a man in the grip of intoxicants is generally bereft of 
moral sense.” 


Gandhiji on idol worship—Gandhiji had no objection to idol 
worship because that helped in concentration and was a useful aid in 
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devotion. It also helped in sustaining faith. For him it was part of 
human nature. For him, as long as idol did not become an ideal, 
there was no sin or harm in such worship. It also helped in uplifting 
human race. He went to the extent of saying that his alliance with 
the Muslims pre-supposed their perfect tolerance for idols and 
temples. He said that, ‘“‘An idolator makes a fetish of his idol.. An 
idol worshipper sees God even in a stone and therefore, takes the help 
of idol to establish his union with Goa.”’ 


Similarly, about temples, he said, that in humari nature there 
was absolute need and necessity about common places of worship. 
‘Whether the temples should have idols or not was a matter of taste 
alone. They should help in the expression of humility and simplicity 
and create a devotional mood. He, however, felt that all temples 
were not the houses of God but these could be made really good if. 
the keeper was the man of God. He even pointed out that some of 
the temples were shamelessly being used for dancing by women of 
ill-fame on certain occasions. He strongly pleaded that doors of 
temples should be thrown open to the untouchables. He also made 
it clear that going to temples did not result in gain of its own, but 
depended upon the mental conditions of those who went there. No 
doubt God was everywhere, but since we attached special sanctity: to — 
the temples we must go there with a pure mind and humility. He 
was, however, pained to see that our temples created much humbug 
and closed the doors on the poor. In 1942 he wrote in his ‘Young 
India’, ‘Churches, mosques end temples, which cover so much hypocrisy 
and humbug and shut the poorest out of them, seem but a mockery of 
God and His worship when one sees the eternally renewed temple of 

of worship under the vast blue. canopy inviting every one of us to 
real worship, instead of abusing his name by ge elling in the name of 
religion.”’ 


His views about rights and duties Agua tae to Gandhiji, 
every social being has some basic rights and duties and it was 
essential that both must gohand in hand. In his opinion without 
proper discharge of duties and demanding of rights healthy society 
could not emerge. One should be ready to struggle for getting 
rights. In his opinion negligence in the performance of our duties 
was bound to hinder our social progress. He believed that if every 

‘one performed his duties willingly the rights shall not be far to seek. 
If we run after rights without caring for our duties we shall get. 
nothing. One should perform duties without caring for the public 
opinion. In his opinion every one was at liberty to give up rights. 
but not duty. He was pained to see that most of the people did not 
perform their duties even though reminded several times.“ He wrote in 
‘Young India’ in 1929, “Every duty performed confers upon one certain 
rights, whilst the exercise of every right carries with it certain 
~ corresponding obligations. And so the never ending cycle of duty and 
right goes ceaselessly on.’ In his view duties should be performed 
without any obligation and those who failed to do so or did so with 
some indifference failed to get their expected rights sometimes. 
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Generally speaking, every individual could expect proper performance 
of duties by others. 


His views about co protectiun—Gandhiji was in favour 
of cow protection. In his opinion cow. represented the entire sub- 
human world. It was through cow protection that brotherhood 
between man and beast was established. In his opifiion it was the 
dearest possession of Hindu heart. For him cow protection meant 
service of both man, bird and beast. He elevated cow by saying that 
it meant not merely the animal, the giver of milk and tmnumerable 
other things to India, but it meant also the helpless, the down- 
trodden and the poor. Cow worship, he said, was a unique 
contribution of Hinduism to the evolution of humanitarianism. 
‘It is a practical application of the belief in the oneness, and therefore, 
sacredness of all life. The great belief in trans smigration is a direct 
consequence of that belief.’ | 


He, however, made it clear that complete cow protection in 
India was possible only with the willing cooperation of the Muslims. 
He felt that Islam in India could not give a better gift to the Hindus 
than this voluntary self-denial. In his philosophy cow has a more 
significant and important place than even the mother. In his own 
words, “Our mother gives us milk for a couple of years and then 
expects us to serve her when we grew up. Mother cow expects from us 
nothing but grass. and grain. Our mother often falls ill and eres 
service from us. Mother cow rarely falls ill” | 


His views about minority and majority—Each society is 
bound to have majority as well as minority communities. These — 
majorities can be-social, economic, political or religious and - their 
mutual relationship is bound to have its own problems. These 
problems are peculiar and differ from country to country and society 
to society. There is perhaps no country in the world which is not 
faced with such a problem. This problem is very difficult to solve, 
and is still more serious in our own country. According to Gandhiji, 
it was the duty of each majority to see that minorities were properly 
listened to and their viewpoint appreciated. Majority alone cannot 
aspire for a living faith. A society or Government exclusively under 
majority control without caring for mincrity viewpoint is bound to 
be corrupt. He repeated that when a respectable minority objected 
to a particular conduct of majority, the objection should be given a 
serious thought and consideration. In ‘Young India’ he wrote in 
1929, ‘‘The rule of majority is perfectly sound, only when there is no 
rigid insistence on the part of the dissenters upon their dissent and 
_ where there is on their behalf a statesman-like obedience to the opinion 
of the majority. No organisation can run smoothly when it is divided 
into camps, each growling at the other and each determined to have its 
own way by hook or by crook.” 


Gandhiji on education—Like many other leaders of our 
national life Gandhiji also stressed the need and necessity of proper 
educatiaa in our national development. In his opinion purity of 
personal life was the one indispensable condition for building up a 
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sound educational system. He believed that literal education having 
no practical outlook was of no value and signiticance. He quoted 
examples from history when . uneducated persons successfully 
governed the nations. Not only this, but he also felt that. literary 
knowledge did not help in building a sound character. 


In his system of education there was simplicity and nationalism. 
It portrayed the national image and developed patriotism. He stressed 
the role of teachers in this regard. He was of the opinion that those 
Indian parents who brought up their children in English style simply 
betrayed them and their countrys He said, ‘‘They deprive them of 
the spiritual and social heritage of the nation and render them to that 
extent unfit for the service of the country.”’ He also believed that 
English was an international language and contained many rich 
treasures of literature and knowledge but at the same time we should 
not sacrifice our literature for its sake. He did not like the existing 
educational system which was essentially based on foreign culture 
and ignored our native culture. Not only this but in his opinion, real 
education was impossible through the medium of a foreign language. 
An Indian sudent, he said, was never taught to have any pride in his 
surroundings and was usually devoid of vocational bias. Then he 
said that, “The foreign medium has caused brain fag, put an undue 
strain upon the nerves of our children, made them crammers and 
imitators, unfitted them for original work and thought and disabled 
them for filtering their learning to the family er masses,” | 


He, therefore, pleaded that the students in India should be 
taught through their own medium of insiruction. Their education 
should be one which reflected national conditions for the time being. 
It also must correspond to the surrounding circumstances. Jt 
should be so much revolutionized as to answer the wants of the 
poorest villager instead of answering to those of an imperial exploiter. 
Gandhiji also wanted to give due place to religion and ethics in his 
system of education. Education should enable a man to control his 
senses and train his heart in the proper direction. It should also 
help in the formation of inne character and enlightenment. of mind. 
It should also aim at \promoting morality and impress upon the 
significance of moral character. 


Gandhiji wanted that there should be healthy combination of 
literary and vocational education. He wanted to combine them both 
and desired that vocational education should be imparted from the 
very start. Vocational education should make one self-supporting 
and lay stress on the dignity of manual labour. Jt should aim at 


promoting dignity of man through manual labour which should | 


become the symbol of honour and not that of shame or inferiority. 


POINTS FOR REVISION 


Introduction—Gandhiji wanted to change the very face of 
India by introducing social reforms. He saw before his own eyes 
that Indian society had completely degenerated itself. There were 
many social evils like child marriage and untouchability. He also 


/ 
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saw poverty and low morale of the people with ever increasing 
corruption in our social structure. He wanted to establish a close 
link between social and pelitical reforms. 

_ Gandhiji’s views about untouchability—Gandhiji hated 
untouchability which he felt was justified neither on human nor on 
moral grounds. In his opinion it was a blot on the fair name of our 
society and also divided the society. According to him, it uselessly 
made a section of the society arrogant. He felt it was against 
human dignity. In his opinion social reformers should take bold 
steps to end this evil. | ) 

Gandhiii on caste and varna—According to Gandhiji caste 


' system was as much an evil as untouchability. He, however, 


believed in Varnadharma and distinguished between the two. In 
his philosophy whereas in our caste system many unhealthy 
restrictions were imposed, in Varnadharma there was no scope for 
unnecessary restrictions. 


His views about the status of women—Gand¢chiji was of 
the view that. Hindu society always assigned a very high and 
significant place to women. For him, degeneration of women was 
degeneration of society as a whole. Hesuggested that women should 
be given a very high and suitable status in the society and should not 
be treated as playthings. He suggested to the women that they 
should try to acquire qualities and should create a place for 


~ themselves in the society. 


Gandhiji on widow re-marriage—Gandhiii felt that a widow © 
should have as much right to re-marry as a widower and there could 


be no distinction between the two about marriage. In his opinion 


restriction on widow marriage was the cause of many social evils 


‘which could be removed by encouraging widow re-marriage. 


Gandhiji on child. marriage—According to Mahatma 
Gandhi, child marriage resulted in poor health of the couple and 
also in excess child production. He felt that aim of marriage was 
something nobler than merely satisfying passions. He, therefore, 
could not cherish the idea of child marriage. He wanted to radically 
reform the system of marriage in India. He favoured inter-caste 
and inter-communal! marriages. 

Gandhiji on social -reforms—For Gandhiji, social and 
political reforms must go hand in hand and one could not be 
introduced without the other. A social reformer must be a calm 
and_noiseless worker. He felt that social boycott wasa very sound 
and effective weapon for reforming society. | 

His ideas about drink evil—Gandhiji had a very poor opinion 
about a drunkard and hated the use of intoxicants. For him in 
India prohibition could very easily be introduced because drinking 
was not a fashion in our society. For him drinking was as bad as 
committing a theft. The use of intoxicating goods destroyed our 
body and soul and that Purna Swaraj or complete freedom could not 
be possible with drunkards. 
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Gandhiji on idol worship—Gandhiji saw no objection to 
idol worship because that helped in concentration and enabled a man 
to devote some time seriously for purification of his soul. He also 
believed that there was necessity “for temples for worship. But at 
the same time remarked that all temples were not the houses of 
Gad For him temples should be thrown open to all without any 
reservation, 


His views about rights and duties—According to Gandia 
rights and duties are essential for a civilized society. In his opinion 
negligence i in the performance of our duties was bound to hinder our 
social progress. One was at liberty to give up rights but not duties. 
In his philosophy there was more stress on duties rather than on 
rights. 


His views about cow protection—According to Gandhiji cow — 
represented the entire sub-huiman world and he elevated cow by 
saying that that was more important than even the mother which 
gave birth. He, however, felt that complete cow protection was 
possible only with the willing co-operation of minorities and all 
sections of society living in India. 


His views about minority and majority—According to 
Gandhiji each majority is bound to have a say in the national affairs 
but for a healthy society and advancement of our ‘political life it 1s 
essential that majority should respect the sentiments of minority. 
Similarly he suggested to the minorities that they should also not 
unnecessarily stand in the way of majority and try to adjust it as far 
as possible. . 


His views on education—Gandhij! felt that education was a 
medium through which the character of a. nation could be built. 
The education should try to portray national image and should suit 
our national conditions. It should also enable us to take pride in 
our past culture and civilization. He disliked the present system of 
education which made us more a foreigner than an Indian in India. 
In his system of education he wanted to give due place to religion 
and ethics. He also wanted to combine literary and vocational 
education to make a student self supporting. Education should also 
promote dignity of human beings. 

Q .61. Describe the contribution of Gandhiji to modern 
political thought. (P.U, 1956 & Agra 1965) 

/ Or 

‘The ultimate ideal of Gandhiji is un-realised and un- 

realizable. Its value consists in pointing out the direction.’ 


Explain and discuss. Mae (P.U., 1961) 
Or 

Bring out Gandhiji’s most outstanding contribution to 

modern Indian political thought. (Agra 196.2) 


Or 
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‘The value of Gandhiji’s philosophy does not lie in 
proposing instructional devices which might help to reduce 
individual and national conflicts. The value of his, ideal . 
consists in providing clear morals, goals agd rules for 
those individuals and nations who are willing to strive for 
them’. Discuss. , Bo (Agra 1961) 


Ans. Mahatma Gandhi was one of the most dynamic | 
personalities of our times who moulded the very outlook of the world 
His greatness, however, does not lie in his winning -freedom for India 
or in his being the pioneer of non-violence dnd non-cooperation 
movement but in something more than that.. He contributed both 
_ to India and to ‘he cause of world at large. It was due to his many- 
sided contribution that he was called Mahatma and on whose death 
even U.N.O. lowered its flags. 

Majority-Minority Relationship—Gandhiji’s contribution 
to Indian thought was, o1 course, immense. There was perhaps 

no aspect of human life which he did not touch. It was through him | 
and through his efforts that national movement in India changed 

its very course, nature and character. He struggled hard in India to 

see that the two great communities, the Hindus and the Muslims, 
lived together like brethren forgetting all their differences. He also 

struggled to see that all minorities got their due and that thc 
majority did not ride roughshod over the minorities. In “Young 
India, he wrote on December 8, 1921, that. ‘‘/t will be the duty of 
the majority to see to it that minorities receive proper hearing and are 
not otherwise exposed to insults. Swaraj will be an absurdity if indivi- 
duals have to surrender their judgement to majority”. Majority alone 

cannot hope to attain a living faith and that when a good section of 
minority objected to a particular law, it was proper for the majority 
to accept such an objection. Very ably did he discuss the nature of 
majority rule and its relation with the minority community. He said, 
‘The rule of the majority is perfectly sound, only where there is no rigid 
Inststence on the part of the dissenters upon their dissent and when on 
their behalf there is sportsman-like obedience to the cpinion of the 
majority. No organization can run smoothly when it is divided into 
camps, each growling at the other and each determined to have its own 


way by hook or by crook’’ 
5 


Nationalism and Internationalism—On the vexed problem 
of nationalism and interrationalism he also contributed by saying tha: 
both must go hand in hand. In his -opinion internationalism wag 
possible only when nationalism became an established fact. He said; 
, At is not nationalism that is evil, it is the narrowness, selfishness, exclu- 
siveness, which is the bane of modern nations, Whur iw evite His 
analysis of the whole problem was thus very scientific and based. on 
hard realities of life. What he said still holds good and no one can 
perhaps deny that if the nations of the world broaden their concept 
of sovereignty, many of our international problems would auto- 


matically be solved. 
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Sympathy for the poor—We also find that he took up the 
cause of the down-trodden and hard-pressed and saw to it that India 
became a casteless society in which there was no question of high 
and low. He tried to see that there was dignity of labour for all, 
and that all got equa! work. He also found that as long.as the’ 
poor used intoxicants they could not get their due status in the 
society. This made him plead for total prohibition all over India. 
Not only this, but he preached the use of Swadeshi to relieve India of 
economic dependency. Similarly he had a hand on the pulse of the 
nation and pleaded that the system of decentralization and Panchayati 
Raj alone could give real democracy to our country. He introduced 
Wardha Scheme of Education which was more utilitarian than the 
system of education preached by the British Government. He once 
wrote that “Literary education is of no value if it is not able to build up 
a sound character’? He was too much pained to see that many Indians 
thought that they could not serve their country without adequate 
knowledge of English. In his opinion such people were sadly mistaken. 
He also felt that the parents who were too rnuch dependent on Eng- 
lish just betrayed their children and as such simply deprived them of 
national, spiritual and cultural heritage. Qualities of courage and self- 
restraint were most essential for a teacher in making pupils valiant and 
self-respecting. About the place of English, which is the most contro- 
Versial probiem of today even, he wrote as early as on July 12, 1920 in. 
his ‘Young India’, ‘‘English is a language of international commerce, 
it is the language of diplomacy, it contains many of rich literary trea- 
sures, it gives us an introducion to western thought and culture. Fora 
few of us, the knowledge of English is necessary...... whereas today 
English has usurped the dearest place in our hearts and dethroned our 
mother tongues. It is an un-natural place due to our unequal relations 
with the Englishmen’. : : 


Necessity of proper education—He also contributed to 
politics by laying stress on the need and necessity of education in the 
life of a nation. Before him Lala Lajpat Rai, Lokmanya Tilak, 
Swami Daya Nand Saraswati and Rabindranath Tagore had also 
pleaded that education should produce patriots and help in building 
national character, but Gandhiji gave practical shape to these ideas, 
He very rightly said, ‘Literary education is of no value, if it is not able 
to build up acharacter.’ And still more appropriately he said, 
**National education to be truly national must reflect the national 
conditions for the time being’’. | 


His universal outlook—But his contribution alone was not 
to India. In fact, he was for the whole world. He was the person 
who for the first time, believed and preached that religion and politics 
must go hand in hand. He boldly said that unless religion was 
introduced in politics, it could not become a healthy game. Again, 
we find that he laid emphasis on truth and proper means for achieving 
right ends. Inthe words of Lord Boyd Orr, ‘Truth and Truth is 
attained by contemplation ; justice for all men, freedom for all nations 
to develop their own resources according to their agency ; freedom for 
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individuals within nations, tnat is complete freedom, no matter what 
colour, creed, what religion or political use they kave ; freedom from 
disease, hunger and poverty, in a word complete freedom for all so that 
each individual could attain his highest innate capacity for physical, 
psychological and cultural weil being. And the striking feature of 
Gandhi’s principle was that these great ideals could only be attained by 
non-violent measures, That, I think, was the most important part of the 
Gandhian teaching in our deliberations. Then there are his ideas 
about freedom particularly the freedom of India. He said, ‘“‘Freedom 
is never dear at any price. It is the breath of life. What would a 
man not pay for living.’ Freedom should be obtained with self-help 
and for fighting freedom battles heavy costs are always to be paid. 
About India’s freedom he said, ‘‘/ live for India’s freedom and would 
die for it, beczuse it is part of truth.”’ In very historic words, true 
for all times to come, he said, ‘‘Freedom of a nation cannot be won 
by solitary acts of heroism even though they may be of the true type, 
never by heroism so-called. The temple of freedom requires the patient, 
intelligent and constructive efforts of tens of thousands of men and 
women, young and old.’ To the nations of world he gave a great iesson 
that liberty was the dearest of all things and the nations should not 
hesitate to pay the price for that, Applying this principle to India he 
said, ‘J long for freedom from ihe English yoke. I would pay any price 
for it. I would accept chaos in exchange for it. For the English peace is 
the peace of the grave’. : 


His Views about demeocracy—_In the poliiical field his an- 
other contribution was the concept of democracy in its new form. In 
his democracy there was no piace for secrecy and required change of 
hearts. He cautioned the world that since.democracy was a great. 
institution it was likely to be greatly abused and as such democratic 
devices should be very carefully used. His concept of true demo-racy 
was one in which the state interfered the least. His ideas about 
democracy were therefore realistic when he said, ‘‘Democracy must 
in essence, therefore, mean the art and science of mobilising the entire 
physical, economic and spiritual resources of all the various sections of 
the people in the service of the common good of all.’ - 


On ‘Divide and Rule’ policy—He also gave his ideas about 
the policy of ‘Divide and Rule’ which was bound to be adopted by 
an imperial power al! over the world in order to keep a colony under 
regular control. What he said in his ‘Young India’ on July 2, 1931, 
still appears to be very correct. He wrote, ‘‘In the first place they 
_ (differences) are grossly exaggerated in transmission to. ihe West. In 
the second place they are hardened during the foreign control. Imperial 
rule means divide-et-impera. They must therefore melt with the with- 
drawal of the rigid foreign rule and the introduction of the warmth giving 
sun-shine of real freedom.’ Applying this to India, he said that as 
long as India remained under foreign control she shali remain divided 
and that the Hindus and Muslims would forget their differences as 
soon as the Britishers withdrew from our soil. 


His other contributions—Gandhiji contributed to political 
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thought by closely establishing the relationship of political with social 
and economic life of the country and also that of politics with religion. 
That was the reason that he condeinned the drinking evil. He said, 
‘Drugs /and drinks are the two arms of the devil with which he strikes 
his helpless slaves into superfaction and intoxication.’ He himself usec 
to say that he was a religious man and politics devoid of religion wa: 
barren and of no lasting value. . 


Gandhiji’s another contribution towards political thought was 
his philosophy of non-violence, non-cooperation and satyagraha. He 
felt that with the help of these weapens even the greatest and the 
most powerful enemy could be defeated without leaving any bitter- 
ness behind it. He shockcd the world when he said_ that 
weapons were not needed for overthrowing an empire but what was 
needed was a true mind having complete faith in God or in other 
words, one should be a true satyagrahi. Gandhiji then also contri- 
buted by saying that man was end in itself and it was only soul for 
which the state should care. All state activities should move with 
the sole object of raising moral and economic life of the subjects. 
One cannot forget Gandhiji’s contribution towards political thought 
when he said that it was difficult to separate a man into his religious 
and secular aspects. It was rather an impossible task and as such 
both must go side by side complementing rather than contradicting 
each other. 


His Estimate — High tributes have been paid to Gandhiji both 
by the Indian as well as world Jeaders. Dr. John Haynes went to 
the extent of saying that Gandhiji was the greatest man in the world 
after Jesus Christ. Romain Rolland said, ‘‘Mahatma Gandhi has 
raised up three hundred million of his fellow men, shaken the British 
Empire and inaugurated in human politics, the most powerful movement 
that the whole world has seen for nearly two thousand years,’ Sir 
Stafford Cripps said, ‘‘There has been no greater spiritual leader in 
the world in our own times.”’. Lord Halifax said about Gandhiji, *‘/ 
suppose there could be few men in the history who by their own personal 
character and example have been able deeply to influence the thought 
of their generation.”’ Dr. Radhakrishnan has said about him, ‘‘Greak 
teacher appears once in a while, Several centuries may pass by Without 
the advent of such a one. That by which he is nation in his life. He 
first lives and then tells others how they may live likewise. Such a 
teacher was Gandhiji.” Dr. Rajendra Prasad said about Gandhiji, 
**Mahatma Gandhi’s greatest contribution, however, does not consist in 
making masses of India politically self-conscious and organising them 
on a scale they had never before been organised. To my mind his 
greatest contribution to Indian politics and perhaps to civil humanity in 
world at large lies in the unique method which he has prescribed and 
employed for fighting wrongs.’ We may, however, conclude with Allen, 
“Jt was the merit of Gandhi that, while revealing to his personalities’ of 
single human-being in an age of organization and machinery and the 
masses, he put those powers to the highest use. In him we saw what 
can be accomplished, not by the self assertive will, but by the will 


MOIHIANDaS KARAMCHAND GANDHI 73 


wholly dedicated to God and the good of man. He possessed the only 
valid coin of authority, not that which should perish others thst it may 
rise but that which lifts others to its own level.”” Jawaharlal Nehru paid 
him tributes in the historic words, “The light has gone out of our 
lives and there is darkness everywhere. I do not know what to tell you 
and how to say it.” Sardar Patel also paid him equally glowing tri- 
butes, “What skall I say to you? My tongue is tied, This is a day 
of sorrow, shames and agony for India.”’ 


POINTS FOR REVISION 


Mahatma Gandhi was one of the most dynamic personalties 
of our times and largely responsible for guiding our national strug- 
gle His contribution to political thought was immense. He changed 
_ the course or nature of our national struggle and tried to bring 
‘major Indian communities close together. He was one who stood 
to safeguard the interes‘s of minorities. In his opinion majority 
community should try to adjust the minority. | 


_ He was the man who boldly took up the cause ofthe poor 
and the down-trodden He laid stress on the dignity of labour and 
pleaded for total prohibition. He believed in decentralization and 
new system of education. He stood for vocational education. In 
his opinion people could run and manage their own affairs, if they 
were properiy educated. There wasro need of English language. 
_ According to him education should produce pétriots. 


For the first time he gave the world an idea that religion and 
politics must go hand in hand. He felt that no real frecdom could 
ceme to the world as ong as all bigh and low occupy respectable 
rosition in the society. He had love for freedom, particularly the 
freedom for India. He gave a different concept of democracy in 
which there was no place of secrecy and which was to be based on 
change of hearts In his democracy state should least interfere. He 
also pointed out the British policyof ‘Divide and Rule’ and cautioned 
the people of India about that. He established close relationship 
_ of political institutions with social evils and economic life of the 
country. He wanted to reform the sociely for getting easy freedom. 
. In his opinion state should aim at raising the living standard of 

p ople of the country. | . 


His contribution was then in the field of non-violence, non- 
cooperation and satyagraha. In _ his philosophy greatest battles 
could be fought only with thes? weapons. It was absolutely a new 
concept in the political field. | 


His Estimate—Glowing tributes have been piid to him by all 
people and sections of society allover the world. Even U.N.O, 


lowered its flags asa mark of respect tothe man who held no 
aficial nacitinn Jawaharlal Nehriy caid ahoyut him on his death 
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Q.11. Discuss the significance of Sarvodya and 
Bhoodan in the context of Gandhian philosophy. 


Ans. Sarvodya and Bhoodan movement which are compari- 
tively cf recent origin in the country had their own impact on India’s 
sccial, ecoromic and political life. It is interesting to study both 
these ideas inthe light of Gandhiji’s philosophy. As we know the 
chief exporert of Sarvodya movement in the country is Jai Prakash 
ge whereas that of Bhoodan movement is Acharya Vinoba 

ave. 


Gandhiji’s ideas and Sarvodya, The term Sarvedya was 
first coined by Gandhiji who used it as the title of Hindi version of 
Ruskin’s ‘Uto the last’. The. philosophy initiated by Gandhiji was 
seriously studied by Jai Prakash Narayan who came out of the 
_influerce of European Socialism. According to him in a Sarvodya 
scciety there will be radical change in the concept of ownship of 
property. Domestic values of freedom, equality and brotherhood 
will be appreciated. Mutual relationship between man and man 
will be viewed from different angles than how these are viewed today. 
There will be no desire for exploitation. The individual will be 
required to reduce his wants. He will be asked to live a simple life. 
Every effort will be made to reform the society from the bottom and ~ 
from within. There will neither be any craze for mass production 
nor for large scale industrialisation. In other words it will bea 
society based on ccttage industries and the production will be 
according to the needs and requirements of the people. 


Sarvodya philosophy lays stress on village uplift and also on 
village economy. The villages should be smal] autonomous republics. 
It also believes that that government was best which governed least 
and that at the bottom of all human and social problems are moral 
problems. It will be a society based on Shasanamukta i.e, free 
from a centralised ccoercive authority. In it there will he more of 
service than use of authority and power and Lokniti will replace 
Rajniti. 

Such being the concept of Sarvodya Samaj it will be appreciated 
that Gandhian philosophy and ideas are very deep rooted in it. All 
that Gandhiji preached about his ideal society is very clearly incor- 
perated in Sarvodya Society and thus Gandhian impact on Sarvodya 
movement can neither be ignored nor under-estimated. 


Gandhiji’s ideas and Bhoodan Movement. As already 
said chief exponent of Bhoodan Movement in India is Acharya 
Vinoba Bhave. Let us briefly discuss the basic philosophy of this 
Movement. The movement aims at convincing the land owners to 
voluntary give some of their surplus land for distribution among the 
landless. While donating his land, the owner does not claim any 
compensation. He even dces not think that he has obliged those to 
whom his land is being distributed. In this way Acharya Vinoba 
Bhave feels that there will a neaceful and lasting revolution in the 


MOHANDAS KARAMCHAND GANDHL TS 


country. In this peaceful revolution all will be proud partners. 
There will be no need to legislate for land distribution. There wiil be 
also no need to fix land ceiling on rural property as is the thought 
today. According to him when this movement will develop the 
villages etc. will also come under its folds. . 


Such being Bhoodan Movement, it is evident that it is very 
close to Gandhian philosophy. Gandhiji bel'eved that those who have 
surplus land with them, should surrender the saine to the society of 
their own. There should be no snatching of property either by legisla- 
tion or with the use of force. Changes must be brought about 
but these should be with proper understanding and with appreciation 
of each other’s viewpoint. Accordingly the impact of Gandhian 
philosophy on Bhoodan Movement is very deep and quite visible. 


Conclusion. In fact Sarvodya and Bhoodan Movements can 
find their origin in Gandhian philosophy. Gandhyi gave the ideas 

and these were developed by his ardent followers like Jai Prakash 

Narayan and Acharya Vinoba Bhave. Had Gandhiji lived larger, 

perhaps he would have devoted his life for developing a society based 

on Sarvodya principles and given his unqualified support to the 
cause of Bhoodan movement. 


POINTS FOR REVISION 


Gandhiji’s ideas on Sarvodya. Sarvodya society will be 
based on bringing changes about concept of property and mutual 
relationship of man with man by peaceful means. It will be a society 
— — exploitation. Gandhii preached those ideas throughout 

is life. 


Gandhiji’s idea on Bhoodan. Bhoodan movement wants 
the surplus holders of Jani to surrender their land of their own 
sweet will Gandhiji gave birth to this idea. 


Conclusion. Sarvodya and Bhoodan movements are based 
o1 Gandhian philosophy. 


.12. What did Mahatma Gandhi mean ‘by Poona 
Swaraj? What effects did his life and preaching have on 
our constitution and foreign policy ? (1.4.8, 1957) 


Ans. Introduction. Gandhiji was a practical thinker and 
as such he did not distinguish between what he preached and — 
practised. According to him examples should be set by practising 
the ideals. He therefore, did not preach the impracticables. That 
is the precise reason as to why his life and teachings have a clear 
impact on our constitution and foreign policy. One finds that he 
firmly believed that unless two great Indian communities namely 
the Hindus and the Muslims live together India could not progress. 
He lived and died for communal harmony in India. The example 
set by him had influence on our constitution makers and they 
decided that India will be casteless state. In free India caste, 
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cgeed and religion will have no meaning. It will be the ability of a 
‘person which will matter in public services. We shall subsequently 
see Bae his ideas are reflected in our constitution. 


Gonstiiwiien and Gandhian Philosophy. What was the 
impact of Gandhian philosophy on our constitution? As we all 
know that our constitution makers were either under deep influence 
of Gardhiji or had highest regard for him. Therefore, they were 
bound to reflect his philosc phy i in our constitution. Gandhiji said 
that one of the aims of India’s freedom was to end exploitation of 
man by man. With this end in view our constitution makers legally 
abolished age old institutions of untouchability. Similarly exploita- 
tion hes heen legally ended and right against exploitation is one of 
furdamental rights of the pecple of India. Then he said that in 
free India there will bé no iné€quality and this has been: materialised 
by our constitution makers by making a demccratic state. Gandhiji 
was of the view that in free India the poor, depressed and down 
trodden will be uplifted. The impect is reflected by the method of 
reservation of seats for the scheduled castes, scheduled tribes and 
other backward classes in all public services ard constituti-ns being 
run with financial assistance of the government. Then he said that 
in free India. our past glory, cultural heritage and traditions will be 
preserved and developed and this is reflected by many provisions of 
the constitution and directive principles of the state policy. He was 
also of the view that in independent India there will be freedom cf 
expression. This has guaranteed to us by our constitution makers 
as a fundamental right. Not only this, but the preamble of the 
constitution has clearly said that the people of India will have 
freedom of theught, speech and action. The preamble also talks 
about liberty, equality and fraternity which is again the impact of 
Gandhian philesopny on our constitution. It is: therefore clear that 
the imract of Ganchian philosophy is written writ large on our 
constitution. 


India’s Foreign Policy and Gandhijs. Gondhiji's ideas 
are also reflected in India’s fcreign pclicy. Gandhiji said that India 
will struggle against the exploitation and subordination against the 
other. Our foreign policy is based on this policy. We have always 
raised a voice on all international forms that subordinate nations 
must be set free. We have very tecently helped Bangla Desh in 
getting her freedom. Similarly Gandhiji believed that violence 
should not be used for settling international disputes. Our foreign 
policy makers have strictly adhered to this. We have decided 
not to use and even manufacture atom and other nuclear weapons 
and bombs for destructive purposes. We have always condemned 
aggression in any form at all international conferences. We have 
championed such programmes as the disarmament and ban on the 
manufacture of nuclear weapons. We have also given the world 
the famous ‘Panchsheel’ i.e. five principles of peaceful co-existence, 
The acceptance of Panchsheel, in itself forbids the use of arms for 
settling international disputes. 
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Under the influence of Gandhian philosophy we have openly 
condemned colonialism and imperialism in our foreign policy. In 
Vietnam, Cambcdia, Indo-China and everywhere else me have 
Stood by the side of the depressed In our foreign policy, we have 
adhered to Gandhian philosophy, and have clearly said that the 
people all over the world have a right of self-determination. They 
should be considered the makers of their own fate. No alienation, 
however enlightened that may be, has a right to rule over any 
Other nation. That is precisely tue reason that in her foreign 
policy, India has followed a neutral foreign policy. Under impact 
and influence of Gandhism, India has decided that she will remain 
away from power blocks so that no nation of world can be put to 
under pressure under superiority of arms threat. | 


_ Conclusion. It will thus be concluded that Gandhian 
philosophy had very deep impact on our constitution and continues 
to influence our foreign policy. If a critical analysis is made of our 
‘Directive Principle of State Policy’ as enunciated in our constitu- 
tion, the impact of Gandhian philosophy becomes very clear and 
speaks for itself. The beauty of the things is that his philosophy 
has stood the test of times and has not bowed under the strains of 
time. This has kept his critics spell bound. | 


POINTS FOR REVISION | 


Introduction. Gandhian philosophy is reflected in our 
constitution and al.o foreign policy. 


- Constituticn and Gandhian Philosophy. End of exploita- 
tion, in equality and uplift of the depressed were aims of Gandhian 
philosophy. These are quite well reflected in our constitution. 


India’s Foreign Policy and Gandhiji. Our foreign policy 
is based on freedcm of nations, sett'ement of internationa! roputes 
by peaceful means and condemnation of colonialism and racialism. 
These principles of policy are based on Gandhian philosophy. 


Q.13. Why. did Gandhiji advocate prohibition? 
Discuss its impact on our national economy and social life, — 
| : | | (L.A.S, 1907) ~ 

Why did Gandhiji advocate prohibition? Mention the 
States in India in which there is complete Prohibition, 
Examine the effects of on the economy and social life in the 
areas where it has been introduced. 42 AS, 1969) 


Ans. Gandhiji was a staunch advocate of prohibition. He 
strongly advocated the cause of prohibition. He believed that in 
free India there will be complete prohibition. According to him the 
state had-no right to earn money by regularising the sale of liquors. 
After independence many states in “India legally banned the 
sale of liquor but the policy is being reviewed in many states. 
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His ideas about drinking evil. According to Gandhiji, drink- 
ing was an evil and that the nation which was developing and depend- 
ing on such revenues was to be cursed. In his opinion, drugs and 
drinks were two arms of devil with which a helpless was_ stricken 
with severity. For him, drinking is a universally acclaimed evil. He 
said that a drunkard anda thief were sailing in the same boat. 
Whereas a thief stole all earthly possessicns, a drunkard_stole his 
own and his neighbour’s honour. In his opinion India could be the 
ideal country for the intrcduction of total prohibition because here 
drinking was neither a fashion nor a symbol of respe.t. In his 
opinion drinking was wicked. He wrote in 1929, ‘“‘Ncthing but 
ruin slares a r.ation in the face that is prey to the drink habit. History 
veccrds that empires have been destroyed through that habit...... The 
monstrous evil was undoubledly one of the contributory factors in the 
fall of Rome. If, therefore, you will live decently you will shun this 
evil while there is yet time,” | | 


‘He was of the opinion that drinking spirituous liquors in India 
was more ctiminal than the petty thefts which starving men and 
women committed and for which they were prosecuted and punished. 
He wanted summary punishment for tho:e who manufactured fiery 
liquids. It destroyed both body and soul and was thus most harmful 
and dangerous for toth the individual as well as the society. Gandhi- 
ji was of the ofinion that there was no half-way between drunkenne s 
and prohibition. Drink excites the nerves and narcotics always 
deaden the serse of right and wrong and sap the moral well- 
being of those who were given to this habit. In Harijan he wrote in 
1930, “Purn Swaraj is impossible of attainment by people who have 
been cr who are slaves of intoatcatt, g drinks and drugs. It must never 
be forgotten that a man in the grip of intoxicants is generally berefit of 


moral sense.” 


| Plea for Legal Bam In spite of the fact that Gandhiji knew 
in India drinking was neither a symbol of respect nor a fashion, he 
did not leave the matter to the care of the voluntary organisations. 
He suggested that there should be a legal ban on drinking. He was so 
enthnusiastic atout it that al] drinking shops should be legally clused 
vithout payment of compensation. He said, “If I were appointed 
dictator for one hour for ali India, the first thing I would do to close 
without compensation all the liquor shops, and compel factory owners 
to produce human conditions for their workmen and open refreshment 
and recreation rooms, where these workmen will get innocent drinks © 
and equally innocent amusement.” When asked why did he plead 
for legal ban on drinking where as even such advanced countries as 
U.S.A. could not affcrd Jegal ban on drinking. In a very straight. 
forward manner he replied that the conditions in the U.S.A. were 
not the same as in India. In the U.S.A. the people could afford 
drink. ‘For them it was symbol of respect and social status. - Drink- 
ing was a fashion with them. But in India the people purchased 
liquor at a great cost. liquor was purchased and enjoyed by few 
when other members of their family starved. When asked did he 
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knew about loss of revenue which the states will undergo for intro- 
ducing prohibition legally he replied, “J would rather have India 
reduced to a state of pauperism than for thousands of drinkers in 
our midst. I would have India without education, if that is the price 
to be paid for making a drug.” | a 


Prohibition in India. After independence, Congress party 
| Came into power in all the states in the country, as well as at the 
Centre. The party tried to enforce prohibition all over the country 
so that Gandhiji’'s wishes were put into practice. Art. 47 of the 
Constitution enjoins upon the governments to enforce prohibition. 
In 1954, Government of India set up a Prohibition Enquiry Com- 
mittee to suggest ways and means for enforcing prohibition in the 
country. The committee came to the c.nculsion that prohibition 
and national development should be linked with each other. On 
_ March 31, 1956, Lok Sabha, by a Resolution, accepted this re- 
commendation ofthe committee. The Resolution also enjoyed upon 
the government to take effective and emergency steps for enforce- 
_ ment of Prohibition. 


Prohibition and Third Five Year Plan. Prohibition 
_ policy of Gandhiji was accepted by the authors of Third Five-Year 
Plan. The authors, however, felt that it should be a social rather 
legal movement and such success of prohibition policy depended 
_ upon sincerity of administrative steps for making the policy a 
reality. The movement should have the support of large scale 
public opinion and in the process workers and voluntary organisa- 
tions should be involved. 


Economic problems of Prohibition. In spite of the fact 
that the Congress governments were in powers all over the c untry, 
for quite some time after independence, tota! prohibition could ‘not 
be introduced in many states. Gujarat and Tamil Nadu were the onlv 
states which declared their states as totally dry states. In August 
1971 Prohibition was suspended in Tamil Nadu as well and Gujrat 
remained the only dry state inthe country. Haryana, U.P. Rajas- 
than, Himachal Pradesh and Delhi have few dry days in the weak. 
Other states are not dry. In order to have a nati nal basis, a Central 
Prohibition Committee bas been set up Tamil Nadu is now re- 
thinking of introducing gradual Prohibition. 


But why the states have shown ‘their reluctance to introduce 
- probibltion is primarily ,because these cannot afford the undergone 

fous of revenue received through the sale of liquor. The states feel 
that such a loss will very adversely effect their development plans. 
In order to help the states to come over this difficulty, we Central 
Government has come forward with the pro osal that it will meet 
50% of the loss of revenue incurred through the sa'e of liquor in a 
state. But the State Governments are not in a position even to 
bear the remaining 50% loss and the Central Government is not 
prepared to go beyond this commitment. Therefore, prohibition is 
not likely to have good effects on the economy of the states. As 
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Gandhiji himself pointed, out the temptation to continue regulation | 


of sale of liqucr is that it is an easy source of income and this temp- 
tation still continues. | | 


Social Effects of Prohibition. Sccial effects of Prohibition 


have been of course, good. All the reports prepared on the effects : 


of introduction of full or partial prohibition show that the money 
saved from the purchase of liquor has been used for purchase of 
clothes, utensils and sozp. The number of quarrels and immoral 
activities has been recuced and the people without the influence of 
liquor have tried to live a harmonious life. But enforcement of 
prohibition in a particular area has created some social problems. 
Those who are addicted to this evil, are forced to purchase liquor at 
higher rates from ron-dry areas. This has resulted in lowering 
their living standard. Smuggling of liquor from non-dry states has 
also created social and law and order problems. Similarly at many 
places the people began to illegaily extract liquor, which has 
proved injurious to health and result in deaths. These deaths are 
bound to create sccial problems. 


Conclusien. Prohititicn policy can succeed only when 
the sale of liquer is banned all over the country by legal meacs. As 
long as there isgo slow policy itis likely to have more adverse 
rather than gocd effects on our sccial ard economic life — 


POINTS: FOR REVISION 


His ideas about drink evil— Gandhiji had a very poor opi- 
nion about a drunkard and hated the use of intoxicants. for him 
in India pichibition could very easily be introduced because drinking 
was not a fashion in our society. For him drinking was as bad as 
committing atkeft. The use of intoxicating goods destroyed our 
body and soul and that Purna Swiraj or complete freedom could 
not berossible with drunkards. 


Plea for legal Ban. Gandhiji suggested that there should be 
legal ban on drinking. All drinking shops should be closed with- 
_ out compensation. | 


| - Prohibiticn in India. Since 1954, the Government of Incia 
is trying to enforce prohibition and trying to find ways and means 


for banning drinks. | 
Prohibition and Third Five-Year Plan Third Five-Year 
Plan enviseges that prohibition should be mad? a success with the 
active cooreration of the people. 
Economic problems of Prohibition. The s ates are finding 
it difficult to enforce prohibition because they feel that they cin- 
not bear the loss of revenue which they will have to undergo. 


Social Effects of Prohibition. The Survey have showed 


that the introduction of prohibition had both gocd and evil social 


effects. 
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Q. 14. What was Gandhiji’s attitude to the question of 


cow protection? How did it influence government's policy ? 
| (1.4.8, 1968) 


Ans. Gandhiji was very vehemently supporter of cow _protec- 
tion. According to him the cow provided milk to the millions of 
India and represented entire sub-human world. The main ideas of 
Gandhiji in this regard may be discussed as under. 

His views about cow protection—Gandhi,i was in favour 
of cow protection. In his opinion cow represented the entire sub- 
human world. It was through c-w protection that brotherhood 
between man and beest was established. In his opinion it was the 
dearest possession of Hindu heart. For him cow prot:ction meant 
service of both man, bird and beast. He elevated cow by saying that 
it meant not merely the enin al, the giver of milk and innumerable 
other things to India, but it m‘antalsothe helpless, the down- 
trodden and the poor. Cow worship, he said, was a unique 
contributicn of Hinduism to the evolution cf humanitarianism. ° 
“Itis a praciical application of the belief in the oneness, and therefure, 
sacredness cf all life: The great belief in transmigration ts a direct 
consequence of that belief.”’ 


He, however, made it clear that complete cow protection in. 
India was pcssible only with the willing cooperation of the Muslims, 
He felt that Islam in India could not give a better gift to the Hindus 
than this voluntary s:lf denial. In his philosophy cow hasa more 
Significant and important place than even the mother. ‘In his own 
words. ‘Our mother gives us milk fora couple of ycars and then 
expccis us to serve her when grew up. Mother cow expects from us 
nothing but grassand grain. Our mother often falls ill and expects 

service from us. Mother cow rarely fulls ill.” 


Concept of Unity of hfe. Gandhiji was of the view that cow 
protection was supplementary to his philosophy of brotherhocd and 
Ahimca. He who does not kill the cow will not kill cther animals and 
thus that will be a step forward in the propagation of Ahimsa. He also 

said that cow protection was a sublime idea. Many religions Stopped 

with the idea of brctherhood of man. They thought that it was the 
right of man to exp'oit the o her life for kis own pleasure. But 
Ganchiji went a step further. He believed that man has no right to 
exploit other life. The idea of cow protection thus develops concept 
of unity cf life, which can right be called a gift of Hinduism to the 
world. 

Influence on the Government Policy. Influenced by Gan- 
dh an plea for cow grotection the Geverrmcnt of India 2s ‘well as 
State Gcvernments have taken concrete steps for . cow protection. 
A Central Council cf Gosc mwardbna_ has been set up to advise the 
Central and State Governments cn tre problems of improvement of 
cow and other Cattle weaith It tries to associate the people in its 
activilies by organising annualiy Gosamwardhna week and All India 
Milk Yield Competition. A scheme called ‘Gaushala Development ° 


~~ 
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Scheme’ has been started with the main object of providing the 
Community Cattle breeding-cum-Milk Production Centres. At 
present there are 419 such centres in the country. A Gosadan 
scheme has also been started which aims at segregating old un- 
economic and unproductive cattles from the productive ones. At 
present there are 79 such Gosadansin the country. In fact, the 
Government of India and the state governments have been so deep- 
ly influenced by Gandtian plea for cow protection that a wide range 
programme about animal husbandry has been started all over the 
country. 


POINTS FOR REVISION 


His views about cow: protection—According to Gandhiji 
cow represented the entire sub-human world and he elevated cow 
by saying that that was more important than even the mother which 
gave birth. He however, felt that complete cow protection was 
possinle only with the willing cooperation of minorities and ail 
sections of society living in India. 

Concept of Unity of life. Gandhiji said that cow prvtection 
- gave concept of unity of life. It stood against exploitation of animals 
by man. | 


Influence on Government Policy. Influenced by Gandhian 
policy m the country have been started such schemes as Goshala 
Development scheme Gosadan scheme and Central Council of 
Gosamwardhna has been set up. 


Q. 15. What are the fundamentals of Basic Education 
as Originally conceived by Mahatma Gandhi? What in his 
view, was the objects of Basic Education ? (1.A.S. 1964) 


Ans. Gandhiji was an ardent supporter of spread of educa- 
tion. He however, felt that the education should aim at making the 
students self-supporting. It should ensure that there is fullest deve- 
lopment faculty of students through the system of educ3tion. 


Essentials of good Education. We have separately discussed 
some of the views of Gandhiji on Education. Gandhiji was of the 
view that gocd education should aim at development of mental, 
phy: ical and spiritual faculties of the students A scheme of educa- 
tion which fails to do this is bound to be discarded by the comes 
munity at some stage. He also said that eJucational system must 
prepare the students for manual work. It should not make them 
devoid of hard realities of life. It should ensure that once the stu- 
dents come out of their educational institutions they are prepared 
to face the realities of life. He agreed that an illiterate person was 
no better than an animal, at the same time hesaid that a false 
type of education was meaningless. | 


His views abcut Nai Talim or Basic Education. Gandhi 
said that physical and spiritual faculties constitute the whole of man 
and as such education should aim at the development of both these 
faculties. Such a development should not be in piece meals. He 


» 
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initiated the scheme of basic education which aimed at physical, 
intellectual and moral development of the stud nts through the 
medium of handicrafts. Tbe fundamentals of his system are very 
clear and simple to be understood. According to him all education 
must make the students self-supporting. It will keep the expenses 
of education down and the wealth of family in tact. The education 
should be imparted through provincial language and taught inter- 
provincial languages to make develop in them a sense of nationalism. 
According to him the best inter-provincial languages could be Hindu- 
stani written in Devnagri or Urdu script. In the education there 
should be no scope for sectional or religious training but fundamental 
universal ethics may be taught. He suggested that among the 
students, capacity may be developed to understand and appreciate 
the doctrines of other religions. They must be made clear that 
religion as practised by the people was not exactly the same as the 
religious doctrines contained in our religious books. As regards sex 
education be suggested that the studests must be help one in under- 
Standing difference between the man and the brute. In his own 
words, ‘‘T'he sex education that I stand for, must have for its object the 
conquest and sublimation of sex passion. Such education should auto- 
matically serve to bring home the children, the essential distinction 
between man and brute...... me 


Gandhiji’s impact of Gevernment Policy. Gandhiji’s in- 
fluence on educational policy of the g-vernment is very clear. It is 
evident from the fact that basic system of education is azcepted as a 
pattern of educaticnal system at elementary level all over the 
country. The basic sy3tem of ecucation is being introduced in non- 
basic schools. Pust basic schools have been started to enable the 
students to continue their secondary education along the basic 
education lines. Craft has been made as an elective subject in 
muiti-purpose schools. Natienal Institute of Basic Education was 
set up as early as in 1956 ‘The Institute is engaged in carrying on 
research and in providing training and guidance to teachers and 
administrators of basic education. The f«llowing Table wll give 
some idea of the significance which is being attached to Basic 
Education in India : 

Progress of Basic Education 


Particulars 1950-51 1955-56 1965-66 

1. .Number of Schools . 
(a) Junior Basic 33,379 42,971 85,584 
(5) Senior ,, 388 4,482 18,999 
(c) Post wm — . 49 48 


2. Number of Students : 
(a) Junior Basic 8,46,240 37,30,459 = 1,57,23,914 
(6) Senior ,, 66,482 32,20,298 46,24,935 
(c) Post ri 4,340 6,566 
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3. Number of Teachers : 


(a) Junior Basic 14,186". ©. 1,11,347 2,50,138 

(b) Senior ,, 2,563 36,572 1,42,382 

(c) Post ,, — — 382 
4. Direct Expenditure (Rs. in crores) 

(a) Junior Basic 3.94 8.il 28.22 

(b) Senior ,, 0.21 4.06 21.94 

(c) Post ,, — 0.04 — 0.13 


Conclusion. It can thus be concluded that the impact of 
Gandhian philosophy about Basic education is very clear. What 
Gandhiji thought about education has been practised in free India. 
Vocational education is being attached great significance today in 
our educational set up. 


: POINTS FOR REVISION 


Essentials of Good Education. Good education must aim 
at the development of faculties of children. It should make students 
self-supporting. : | 

His views about Basic Education. Education should be 
through crafis and in provincial languages. Hindustani should be 
encouraged. It should lay stress on manual labour. 


Impact on government policy. Government of India is fully 
encouraging basic system of education and has made it a part of 
our educational set up. 


©.16. (a) What steps did Gandhiji take to remove 
untouchability ? ; 


(5) What has been done by the Government in 
this regard and with what success ? (1.4.8, 1972) 


Ans. Introduction. Gandhiji felt that great injustice was 
_ being done to the Harijans by the Hindu Society, which was subject- 
' ing the vast majority of pcpulation. He was pained to note that 
these people were being denounced as untouchable, and Shudra. 
He believed that they were an integral part of Hindu Society and 
it was the responsibility of this society that they should be lifted. ° 
Throughout our freedom struggle therefore he went on pleading that 
these people should be uplifted and created a hope and confidence 
in them that in free India their interest will be properly looked 
after. 

What Gandhiji did for Removal of untouchability 7 
Gandhiji was a practical thinker. He always believed that 
there should be no gap between theory and practice. Accordingly 
when he preached that the scheduled castes and untouchables should 
be respected, he put that into practice. He himself began to live 
in what was then called Bhangi Colony. He suggested to the 
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people that they should clean their own laterines and should use 
and consider the untouchables only fit for menial jobs. He set 
example before others. In order to give them a dignified name, 
he called them ‘Harijan’. Not only this, but he named his journal 
‘Harijan’ through which he expressed his ideas throughout 
political struggle for freedom. | 


| When an attempt was made to separate them from the Hind 
- Society, Gandhiji went on fast and did not give that up until the 
wrong done was corrected. 


t Gandhiji also created a psychological impact on the masses 
by telling them that it was wrong that the work done by the Haryans 
was of no significance. According to them they were doimg a very 
important work because whereas the work of other three castes 
\ could be done by the Harijans, their work could not be done by 
other three classes. He also made the people ample clear that in 
his philos. phpy there was no justification to discriminate man _ 
against man. All were human beings and as such all were equal and © 
should be given equal respect and treatment. | 


(6) Harijans in Free India. On 15th August 1947, India . 
became free. It was one of the,cherished desires of Gandhiji that 
the Government of free India sh-uld take all possible steps to uplift 
the scheduled casts, Scheduled Tribes and other backward classes. 
He also wanted that these weaker sections of the society should be 
brought at par with the more advanced sections of the society. It 
was through him and from his inspiration that constitutional 
guarantees were provided to these weaker sections of society to lift 
them up. | 


_ Constitutional Guarantees. By Art. 17 of the Constitution, 
untovchability has been forbidden and made a penal offence. Thus 
the distinction between man and man in India has been abolished, 
Art. 46 of the Constitution enjoins upon the government to promote 
their education and economic interests and remove social injustices, 
Art. 25 provides that all religious institutions of the Hindus will be 

{ thrown open to them. Art. 15 says that they will have access to all 
educational institutions, public tanks, building: etc run, managed 
and assisted by the Government. By Art. 19 of the Constitution 
they have been given freedom of occupation. Arts. 16 and 335 of 
the Constitution has made its obligatory on the State that seats 

\ should be reserved for them in all public services. Accordingly 
124 per cent seats are now reserved for them. This provision for 
reservation becomes significant because, we already had a bitter 
taste of reservation on communal basis before 1947. Arts. 330, 332, 
and 134 also provide that they have also reservation of seats 
in the Parliament and State Legislature’.. A provision has teen made 

_for the setting up of Advisory Councils, welfare departments and 
specia! officers both at the Centre and in the States by Arts. 164 and 
338 of the Constitution. 


Administrative Measures. In order to implement the 
_ Provisions of the Constitu.ion on June 1, 1955, Parliament passed 
We | 


we 
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untouchability (Offence) Act, .955 which has provided penalties for 
ill treating, discriminating or offending any ivdividual on the basis of 
caste. Commissioner for Schedulei Castes and Scheduled Tribes has 
been appointed both at the Centre as well as in the States. 
Departments o° Social Welfare have been opened. Advisory Councils 
have been set up. Moreover, seats have been reserved for them in 
all public services. Educa‘ional institutions, public buildings, tanks, 
Hindu religious temples etc have been thrown open for them. Seats | 
have also been reserved for them in the Parliament and state legisla- 
tures. In order tohelp them come up they are given age, educa- 
tional and other relaxations for getting emplopment and appoint-. 
nents. They are also given free pre-service entry training. Scholar- 
‘hips both at home and abroad are reserved for them. 


Conclusion Though some feel that much is needed to be 
Jones, yet it cannot be denied that keeping into consideration our 
imited resources much has been done. If continued and sincere 
efforts are made, a day may not be far away when Gandhiji’s dream 
Sait me removal of all social injustices to them will be perfectly 
realised. sg 


POINTS FOR REVISION 


Introduction, Gandhiji loved untouchables and vigorously — 
pleaded that they should be uplifted. 


What Gandhiii did for the Removal of Untouchability ? 
He began to live in Bhangi colony. He did all menial jobs. He 
Stressed that the work being done by them was important. He named 
his journal ‘Harijan’. He stressed on human equality. 


_Harijans in Free India. Gandhiji wanted that in free India, 
Harijans should be brought at par with other sections of society. 


Constitutional Guarantees, By provision made in’ many | 
Aitic'es of the Constitution it has been made obligatory on the 
Government to provide reservation in all walks ot life for the un- | 
touchables so that they could come up in the society. | 


_, Administrative Measures, Government have taken ad- 
ministrative measures to implement the provisions of Cons‘itution. 
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